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PREFACE TO THE SECOND EDITION. 


The issue, in Benares seven years ago, of an edition of 
Raghunathavarma’s Laukikanydyasangraha, has made it un- 
necessary to reprint the Preface to the former edition of the 
present Handful, seeing that a good part of it was devoted to a 
description of that then-unpublished treatise. For the same 
reason I have omitted the appended list of nyáyas contained 
in Raghunatha’s work, and which, at no small expenditure of 
time and toil, I compiled from the two MSS. in the India 
Office Library. 


The whole of the explanatory matter attached to the 
nyàyas has been thoroughly revised for this edition, and, in 
some cases, has been re-written. In addition to this the book 
will be found to contain thirty-two new nyayas, some of them 
of considerable importance, and all of them more or less interest- 
ing. The six Systems seem to be the most attractive part 
of the field for the study of similes of the class which predomi- 
nates in these pages; but grammatical commentaries also, 
appear likely to prove 8 not unfruitful field to the painstaking 
explorer. 


For the reasons given in the preface to the Third Handful 
I would gladly have seized this opportunity of eliminating the 
word ‘Maxims’ from the titlepage; but it was not politic to 
change the name adopted ten years ago and repeated in each 
new issue. 


It is not probable that this will pass into a third edition 
during my lifetime; but I trust that in its present form it may 
prove helpful to young students whose reading has not bene 
quite so wide as my own. 


REDHILL, SURREY, G C 
23 Sept. 1909. - A. JACOB. 
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List of additional authors quoted in the 
following pages. 


———90:050e—— 


Agamapramdanya of Yamunacirya Swamin (Ràmànuja's Para- 
maguru= guru's guru); Medical Hall Press, Benares 1900. 


Atmabodha of S'ankaracarya, edited, with Commentary, by 
Fitzedward Hall; Mirzapur, 1852. 


Atmatattvaviveka of Udayana, with four Commentaries; Bib. 
Ind. Series, Part i, 1907. See also First Handful. 


Bodhicarydvatdra of S'antideva, with the Com. of Prajna- 
karamati, edited by Prof. L. de la Vallee Poussin ; Bib. Ind, 
Series, 1901-1907. Incomplete. 

Gaudapáda's karikis on Maindaikya-Upanisad; Anandas’rama 
Sanskrit Series, Poona, 1890. 

Indian Thought, a quarterly Magazine edited by Dr. G. Thi- 
baut and Prof. Ganganatha Jha ; Allahabad, 1907. 

Kirandvali of Udayana, on Pras'astapáda's bhdsya; Benares 
Sanskrit Series, 1885 and 1897. A mere fragment. 

Kirtikawmudt of Somes'varadeva, edited by Abaji Vishnu 
Kathavate ; Bombay, 1883, 

Laukikanydyaratndkara of Raghunathavarman ; India Office 
MS. 582. 

Madhyamakavrittt of Candrakirti on Nàgarjuna's karikas, 
edited by Prof. L. dela Vallee Poussin; Bibliotheca Bud- 
dhica, St. Petersburg, 1903-1907. Incomplete. 

Mahàübhàsya with the Pradipa of Kaiyata, and Nages’a’s 
Uddyota; edited by Mahamahopadhyaya Pandit Sivadatta 
D. Kudala; vol i (Navahnika); Nirnayasagar Press 
1908. A fine edition. 

Mahabhisyapradipoddyota of Nàgesa Bhatta, in course of 


LIST OF BOOKS. 


7 publication in Bib. Ind. Series, Calcutta; Vols. i and ii; and 
part of iii, already issued. 
Medini, a dictionary of homonymous words, edited by Soma- 
7907 Mukhopadhyaya ; Calcutta, 1869 
Nitisataka of Bhartrihari; Nirnayasagar Press, Bombay, 
: Samvat 1947 


Nyéyadipavali of Anandabodhacarya, published together with 
Nyàyamakaranda in Chaukhamba Sanskrit Series, Be- 
nares, 1907 


Nydyamadlavistara of Madhavacarya ; Anandasrama Sanskrit 
Series, 1892 


Nydyamanjarisira, a Commentary on Nyàgasiddhantaman- 
Jari; The Pandit, 1907. 

Nydyasiddhanjana of Venkantanath (of Ramanuja’s School ); 
Medical Hall Press, Benares, 1901, 

Pancapadakàvivarana of Prakas'atma Yati; Vizianagram San- 
skrit Series, Samvat 1948. 

Paramürthasàra of S'esha; Lucknow, 1876. 

Paribhdsendus ekhara, Text and translation; Bombay San- 
skrit Series, 1868—74. 


Prabandhacintāmani of Merutunga; Bombay, 1888. Transla- 
. tion by Mr. C. H. Tawney; Bib. Ind. Series, 1901. 


Pramanamala of Anandabodhacarya, published with Nyaya- 
dipavali, as above. 

Sdhityadarpana of Vis vanatha Kaviraja, edited by Dr. Roer; 
Bib. Ind. 1851. Translation by Dr. Ballantyne and Mr. 
Pramadadasa Mitra ; Bib. Ind. 1875. 


Salika, or Prakaranapancika, a treatise on Mimamsa accord- 
ing to the school of Prabhakara, by S'alikànátha; Chau- 
khamba Sanskrit Series, 1903. Originally published in 
the Pandit, 1866—7. Portions of the work are missing 


Sambandhavartika of Sures’varacarya, translated by S. Venka- 
taramaua Aiyar, B. A; Medical Hall Press, 1905. 


LIST OF BOOKS. VII 


Sarvdrthasiddhi, Venkatanütha's vritti on his own work Tat- 
tvamuktàkalapa, for which see First Handful of Maxims, 

S‘lokavartika of Kumarila, with Parthasarathi’s tika; 
Chaukhamba Sanskrit Series, Benares, 1898. Translation 
by Prof, Ganganath Jha; Bib. Ind. Series, 1907. 

S'ribhàsya of Ramanuja, with Sudars'anicirya’s tika, reprinted 
from the Pandit, 3 vols. 1889-91. An edition of the text 
only, edited by Rev. J. J. Johnson of Benares, is now 
nearing completion in the Pandit. Translation by Dr. G. 
Thibaut in Sacred Books of East Series, 1904. 

Tarkabhdsé of Kes'ava Misra, with the tikà entitled Nydya- 
pradipa of Vis'vakarman ; Medical Hall ‘Press, Benares, 
1901. 


Tativabindu, a treatise on Mimamsa, by Vacaspati Misra; 
Medical Hall Press, Benares, 1892. 


Tattvadipana of Akhandananda Muni, a commentary on Pan- 
capadikavivarana ; Benares Sanskrit Series, 1902; 

Varyasikanyadyamalaé on the Vedantasttras ; Anandas‘rama 
Sanskrit Series, Poona, 1891 

Vakyapadiya of Bhartrihari, kandas i and ii, Benares Sanskrit 
Series. 1887. An edition of kanda iii, otherwise styled 
Prakirnaka, has been commenced in the same Series. 

Vedantaparibhdsa, with the S'ikhémani and the tika of 
Amaradasa; Venkates’vara Press, Bombay, 1901. Trans- 
lation of the Paribhasà by Mr. A. Venis in the Pandit, 
1882—85. 

Vidhirasdyana, a work on Mimamsa, by Appai Diksita ; Chau- 
khamba Sanskrit Series, 1901. 

Vishnu Purdna, with Sriratnagarbha Bhatta's Candrika en. 
titled Vaisnayakita ; Krishna S'astri Gurjara's Press, Bom- 
bay. 
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CORRIGENDA, 
Page 26, line 8. For “ts” say “as”. Thisunsightly error crept 
in after the corrected proof had left my hands ! 
Page 28, line 16, For दुग्धा read दुग्ध्वा. 
Page 30, line 11 from bottom. After वा insert प्रयोजनम्‌. 


A SECOND HANDFUL OF POPULAR MAXIMS. 


aa He Le OFS — 


अजातपुत्रनामोत्कीतेनन्यायः ॥ 


Proclaiming the name of a son before he is born. That is, 
counting your chickens before they are hatched. The nyaya, 
in a negative form, is found in the Nyoayamanjari, page 345:— 
“ यश्चासौ व्यापारः क्रियते चाभिधीयते च स किं पूवेमभिधीयते ततः क्रियते 
पूर्वं वा क्रियते पश्चादभिधीयते युगपदेव वास्य करणाभिधाने इति । न ata- 
स्पूर्व॑मभिधीयतेऽनुत्पन्नस्याभिधानानुपपत्तेः | न ह्यजाते पुत्रे नामधेयकरणम्‌ ?? ॥ 


अणुरपि विरेषोऽध्यवसायकरः ॥ 


Even a slight difference [between two or more things 
or expressions] establishes the fact [that they do differ, 
and enables us to discriminate between them] After ex- 
plaining the पुष्टलगुडन्य़ाय and nine others of similar purport, 
Raghunatha 8895:-“पुष्टलगुडन्यायादारभ्येतत्पर्यन्तानां न्यायानां साम्येऽपि 
यत्किचिद्विशोषमादायाणुरपि विशेषो5ध्यवसायकर इति न्यायेन भेदसिद्धि- 
भिन्नोदाहरणत्वसिद्धिश्व केषांचिदिति बोध्यम्‌.” The nyaya occurs in 
Mathurànatha's commentary on the opening paragraph of 
Atmatattvaviveka ( page 19), where, after stating that, accord- 
ing to the Buddhists, moksa is brought about by the know- 
ledge of the non-existence of soul, he says :-- "तदुक्तम्‌ | नेराध्म्यदृष्टि 
मोक्षस्य हेतु केचन मन्वते | आत्मतत्त्वधियं त्वन्ये न्‍्यायतत्त्वानुसारिणः ॥ इति। 
न च तत्र नेरात्म्यदृष्टिपदं शरीरात्मभिन्नतत्वज्ञानपरमिति वाच्यम्‌ । निरः संसर्गा- 
भावबोधकतया तादशज्ञानस्थ तदर्थत्वासंभवात्‌ | न्यायमते च मोक्षाश्रयमुख्य- 
विशेष्यकतया अणुरपि विशेषो$ ध्यवसायकर इति न्यायेनात्मविरोष्यकशारीरादि- 
भिन्नत्वज्ञानस्थेव मोक्षहेतुत्वादिति era." 


€) 
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अत्यन्तपराजयादरं संशयोऽपि ॥ 


Better even a doubtful condition of things than a crushing 
defeat. This occurs in the Nya@yavartikatatparyatika 5. 1. 43. 
(page 491 ):—‘afe स्वस्य कदाचित्सम्यक्साधनवादिनो5पि प्रतिभाक्षया- 
त्समाधानं न स्फुरति ततो$त्यन्तपराजयाद्वरं संशयोऽपीति न्यायेन समाधाना- 
भासेनापि ग्रत्यवस्थेयमेवेत्याहायवानाह तेषां साध्वसाधुतायामिति ” ॥ On page 
473 of the same, and in Nydyamanjari, page 620, it appears 
aS एुकान्तपराजयाद्वरं सन्देहः ॥ It is not in any of the lists of nyayas 
to which I have had access, but Raghunathavarman has two of 
the same purport, namely “मारणाय गृहीतोऽङ्गच्छेदं स्वीकरोति” 
( which see below ), and * zorra व्याधिः ^; and, in Nyd@yamala- 
vistora 6. 2. 7. Madhava gives us “प्रधानलोपाद्वरमङ्गलोषः” ॥ All of 
these seem akin to our “ Half a loaf is better than no bread.” 


अध्यारोपापवादन्यायः ॥ 


The method of illusory attribution followed by its with- 
drawal. This nyaya belongs entirely to the Vedantists, but I 
follow Raghunatha in admitting it here. The two terms are 
explained as follows in the Vedantasdéra:—“Illusory attribu- 
tion is the attributing to the real of that which is unreal; asa 
snake is imagined in a rope which is not a snake." "The with- 
drawal is the assertion that the whole of the unreal, beginning 
with Ignorance, which is an illusory effect of the Real, is no- 
thing but the Real; just as a snake, which is the illusory effect 
of a rope is nothing whatsoever but the rope.” This rendering 
is from my Manual of Hindw Pantheism, pages 44 and 83. 
On page 42, there is the following note which includes a quota- 
tion from page 209 of that valuable book A Rational Refuta- 
tion of Hindu Philosophical Systems:— 


“12. Illusory attribution &c. ( adhyaropapováda ). 
In order to describe the pure abstraction Brahma, the teacher 
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attributes to him, or superimposes on him, certain qualities 
which in reality do not belong to him, and then afterwards 
withdrawing them, teaches that the residuum is the undiffer- 
enced Absolute. When the Vedantins speak of the origin of 
the world, they do not believe its origin to be true. This mode 
of expression they call false imputation (adhydropa ). It con- 
sists in holding for true that which is false, in accommodation 
to the intelligence of the uninitiated. At a further stage of 
instruction, when the time has arrived for propounding the 
esoteric view, the false imputation is gainsaid, and this gainsay- 
ing is termed rescission ( apavdda, ).” 


See also a long note on page 172 of the text of the Veddnta- 
8676, The verse in the V4vekacüdümamni, there referred to, 
should be 140 instead of 170. 


अन्धदर्पणन्यायः ॥ 


The maxim of a looking-glass for a blind man. It is found 
in Upamitibhavaprapanca Katha, page 836, as follows:— 
“ केवलं ज्ञातशास्रोऽपि स्वावस्थां यो न बुध्यते। तस्याकिञ्चित्करं ज्ञानमन्धस्येव 
सुदर्पणः ” u See also S'esánantácárya on Nydyasiddhdntadipa, 
page 22, line 2. The Laukikanydyaratnakara gives the fol- 
lowing example-—“ तदुक्तं वासिष्ठे। यस्य नास्ति स्वयं प्रज्ञा शास्त्र तस्य 
करोति किम्‌ । लोचनाभ्यां विहीनस्य दर्पणः किं करिष्यति” I have no 
doubt that the reference is to the Yogavdsishtha, but the verse 
is also found in the Hitopades’a (iii, 115). See, too, under 
अरण्यरोदनन्याय. 


अन्धस्येवान्धलग्भस्य विनिपातः पदे पदे ॥. 


One who leans on a blind man will fall with him at every 
step. This is akin to the saying “Ifthe blind lead the blind, 
both will fall into the ditch.” It occurs in Bhamati ( page 20 ) 
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as follows:—“ योऽयमर्थप्रकाः फलं यस्मिन्नथश्वात्मा च प्रथेते स कि जडः 
स्वयंप्रकाशो वा । जडश्रेद्विपयात्मानावपि जडाविति कस्मिन्‌ किं प्रकाशेताविशे- 
चादिति प्राप्तमान्ध्यमशेषस्थ जगतः । तथा चाभाणकः | अन्धस्यवान्धलञ्चस्य 
विनिपातः पदे पदे y Compare the following expression in Venkata- 
nàtha's vritti on his Tattvamuktalkala pa iii. 50:—* इति चान्धस्य 
जात्यन्धयष्टिदानोपमं faz:  ॥ Though not exactly parallel with the 
nyiya, the following verse of Jayanta's ( page 120) will not 
be out of place here:— “ हस्तस्पर्शादिनानधेन विषमे पथि धावता । 
अनुमानप्रधानेन विनिपातो न दुलभः ” ॥ 


eee 


अपराद्धेषोरिव धानुष्कस्य कण्ठाडम्बरः ॥ 


Noisy boasting like that of an [ unskilful ] archer whose 
arrows always miss the mark, This simile occurs in the 
Atmatattvaviveka (page 49), but was no doubt borrowed 
from Magha ii, 27:— 


^ अनिर्लोडितकार्यस्य वाग्जालं वाग्मिनो वृथा | 
निमित्तादपराद्वेषोधानुष्कस्येव वल्गितम्‌ N 


“ The chatter of a talkative man who has no knowledge of 
affairs, is as useless as the swaggering of an archer whose 
arrows always miss the mark.” 


अरण्यरोदनन्यायः ॥ 


The simile of crying in the wilderness. Used to imply 
wasted effort. Molesworth defines it as “A term for unregard- 
ed or unavailing complaint or supplication.” The following 
verse from Namisadhu’s comment on Rudrata's Kavydlankara 
viii. 37 includes not only this nyaya but also Raghunatha’s 
शवोद्वतेनन्याय, ऊषरवृष्टिन्याय, श्वपुच्छोज्ञामनन्याय, बधिरकणेजपन्याय, and 
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probably his अन्धदर्पणन्याय; for Dr. Bobtlingk, who quotes the 
verse as from Pancatantra, gives धतोऽन्धसुखदर्पणः 88 a variant 
for कृतान्धमुखमण्डना. 


अरण्यरुदितं कृतं शवशरीरमुद्दर्तितं 

स्थळे कमलरोपणं सुचिरमूषरे वर्षितम्‌ | 
श्वपुच्छमवनामितं बघिरकर्णजापः कृतः 
कृतान्धमुखमण्डना यदबुधो जनः सेवितः ॥ 


See also Pancatantra i. 393; K?ranavali page 5; and Kusu- 
manjali, vol ii, page 176. 


अर्थी समर्था विद्वानधिक्रियते ॥ 


He has the right who has the want, the power, and the wit. 
This nyàya is found in the Jaimini section of Sarvadars‘ana- 
sangraha as follows :--/अर्थी समर्थो विद्वानधिक्रियत इति न्यायेन दर्श- 
पूणेमासादिविषयावबोधमेवक्षमाणास्तत्त्ववोधे स्त्राध्यायं विनियुञ्जते” ॥ Pro- 
fessor Cowell translated it thus:—“According to the old rule 
‘He has the right who has the want, the power, and the wit, 
those who are aiming to understand certain things, as the new 
and full-moon sacrifices, use their daily reading to learn the 
truth about them.” 


The saying is found in a more complete form in Vaiydsika- 
nydyamala 1, 3.9, namely, “अर्थी समर्था विद्वाज्शासत्रणापयुदस्तो५धि- 
faa,’ which is itself a reproduction of the following passage 
in S'ünkarabhasya 1. 3. 26 :--“शा्त्रे ह्मविशेषश्रवृत्तमपि मनुष्यानेवा- 
घिकरोति शाक्तत्वादर्थित्वादपर्युदस्तत्वादुपनयनादिशास्त्राचाते वर्णितमेतदघि- 
anea.” Dr. Thibaut renders it thus:—“The Sastra, al- 
though propounded without distinction (i. e. although not itself 
specifying what class of beings is to proceed according to its 
precepts), does in reality entitle men only ( to act according to 
its precepts); for men only (of the three higher castes ) are, 
firstly, capable ( of complying with the precepts of the S'üstra y; 
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are, secondly, desirous ( of the results of actions enjoined by the 
S‘astra ); are, thirdly, not excluded by prohibitions; and are, 
fourthly, subject to the precepts about the Upanayana cere- 
mony and so on. This point has been explained in the section 
treating of the definition of adhtkara ( Pürva Mimanmisa vi. 1).” 
For the last-mentioned, see under अधिकारन्याय in the third 
Handful. This question of अधित्व &e. will be found also in 
S'ankarabhdsya 1, 1. 4 ( page 54 ); 1. 3. 26, 33, 34; and 2. 2. 10, 


अधैवेशसन्याय! ॥ 


The simile of the slaying of one half [of a body, whilst 
the other half is kept alive! ]. Raghunathavarman defines it 
as follows: —* असंभवविवक्षायामर्धवेशसन्यायः । यथा कुक्कुटीमांसभोजन- 
कामस्तत्सन्ततिकामश्च कश्चिद्यवनस्तठ्रीवादिके छित्त्वा भुक्त उदरं च सन्तानाथे 
स्थापयतीति तस्यार्थः” y The nyàya is therefore expressive of absur- 
dity, contradiction, or incongruity; and so, in some respects, 
resembles the अधेजरतीयन्याय. The earliest example, known to 
me, of the use of the term isin Kumdrasambhava iv. 31, where 
Rati complains that, by destroying Kama, Fate had slain half of 
herself, The verse stands thus:—‘ विधिना कृतमर्धवैशसं ननु at 
कामवधे Agam । अनपायिनि संश्रयद्रुमे aaa पतनाय Wet 
Mallinatha points out that as the slaying of a part involves that 
of the whole, Rati here announces her own destruction also, 88 
is clearly implied in the second half of the verse. Its employ- 
ment here by Kalidasa, however, is in a literal sense, whilst 
the philosophical writers apply it figuratively, 


In the latter part of S'ankara's bhasya on Brahmasiitra, 3. 3. 
18 we find the expression “ न gnddzrd संभवति”, and I have 
noted it in Tantravartika, pages 84, 89, 97 and 202, The first 
of the four passages is the following:—"srfaqry श्रुतिमूलं न मूला- 
न्तरसंभवः | विरोधे त्वन्यमूलत्वमिति स्यादर्धवेशसम्‌ ” ॥ In this passage, 
as well as in the other three, contradiction or inconsistency 
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is clearly implied. So, too, in a passage in Nydyakandalt, 
page 6, line 3; and in Khandanakhandakhddya, page 685. 
One more example will suffice, namely Brihaddranyavartika 
1, 4. 1276:—“ न चार्धवेशसं युक्त तत्त्वज्ञाने विवक्षिते । संशयो हि तथा श्रोतुः 
स्यादनिश्चितवाक्यतः ” ॥ Anandagiri explains this in the manner 
stated above by Raghunatha, viz, “ कुक्कुटादेरेको देराः प्रसवाय कल्पते 
पच्यते देशान्तरमित्यर्धवैशसं तदिहायुक्तं नहि वस्तु रह्म चाबह्म च तत्वज्ञानस्य 
विवक्षितत्वाद्विरुद्धस्यातथात्वादित्यर्थः ?? ॥ 





अलाभे मत्तकाशिन्या दृष्टा तिर्यक्षु कामिता ॥ 


Failing to obtain a lovely woman, affection is seen [to 
have been lavished ] on animals. This very stupid nyaya is 
expounded by Raghunatha as follows:—“ यत्राधिकाथोलाभेडल्पार्थ 
प्रवृत्तिन दोषायेति विवक्षायां तत्रालाभे मत्तकाशिन्या दृष्टा तिर्यक्षु कामितोति 
न्याय: | मत्तकाशिनी स्त्रीविशेषः” ॥ I have met with it only in the 
Atmatattvaviveka (page 130) and in Anandabodhacarya’s 
Pramdnamala, page 2. 


अश्वतरीगर्भन्यायः ॥ 


The simile of a she-mules being in foal. Raghunatha ex- 
plains it thus:— नन्वज्ञानकार्यान्तःकरणवृत्त्यात्मकं ज्ञानं कथं स्वकारणी- 
भूताज्ञाननाशाय स्यादुपजीव्यविरोधादिति चेदश्वतरीगर्भन्यायादित्यवेहि । ब- 
डवायां गदेभादुत्पन्ञाश्रतरी तस्या गर्भो यथा तन्नाशाय भवति तथा भवतु 
ज्ञानमपि स्वहेस्वज्ञाननाशायेत्यनवद्यमस्‌ ?॥ The following verse, bear- 
ing on this subject, is found in Hrtopades'a, ii. 135, Panca- 
tantra, ii. 32 and iv. 14:—* SEXE तु यन्मित्रं पुनः सन्धातुमिच्छति । 
स श्रत्युमेव गृह्णाति गर्भमश्वतरी यथा” ॥ As Dr. Peterson points out 
in his Note on the verse from Hitopades a, the second line is 
found in Adiparva (Bombay edn.) 051. 83 (not 75, as wrongly 
printed), and in S’dntiparva CXL. 30 (not 347 as stated). 
In a footnote to Indische Sprüche 58, Dr. Bohtlingk quotes 
Nilakantha’s comment on the verse from S'dntiparva— 
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४ अश्वतरी गर्दभजाश्वा उदरभेदेनेव प्रसूत इति प्रसिद्धम्‌.” Of like import 
are two other nyayas quoted by Raghunatha, namely कदली- 
फलन्याय and वृश्चिकीग्भन्याय. As to the former of these, compare 
the following, Vanaparva ccLxvill. 9 ( Bombay edn. ):— 
“यथा च वेणुः कदली नलो वा फलत्यभावाय न भूतयेत्मनः। तथैव मां तैः 
परिरक्ष्यमाणामादास्यसे कर्कटकीव गर्भम्‌ ?॥ This verse is quoted by 
Johnson in his Notes on Hitopades« 11. 147, and he adds, “In 
the Gulistan, the Persian poet Saadi declares that the young 
of the scorpion eats its way out through the mother’s entrails”; 
and in Vedantakalpataru, page 354, line 2, we are told “वृश्चिका- 
दिमातुरुदरं निर्मिद्य uan." Udayana (in Atmatattvaviveka, 
page 67, line 9) seems to assert the same thing of the crab:— 
^ कुलीरस्येव सप्रसूतयुक्त्यापत्येनेव प्रतिहतत्वात्‌.” 


i m^ D 
अहिभुक्कवतन्यायः ॥ 

The simile of the opium-eater and the fisherman. I have 
not met with this in actual use in the literature, but include it 
on the authority of Raghunathavarman, whose interpretation 
of it, however, seems most improbable. The word अहि is said 
by him to mean “an intoxicating plant, known in the language 
of the West as Post” (“ उन्मादकर ओऔषधिविदेषः पोस्तेति पाश्चात्त्य- 
भाषायाम्‌ ” ). This meaning of अहि is unknown to the lexicogra- 
phers; but, in Bate’s Hindi dictionary, पोस्त is said to mean 
*the poppy-plant; an infusion of the poppy formerly much 
used as a slow poison;" whilst Fallon defines it as “Poppy- 
head or capsule; an intoxicating drug.” We must take अहि 
therefore in the sense of अहिफेन which is the original 
of the modern अफीम, opium. The story on which the 
maxim is said to be based is as follows:—" आअहिभुक्रेवर्तन्यायस्तु 
तादात्म्याध्यास एव ज्ञेयः। श्रूयते हि लोके कश्चिदहिभुझावमारुरोह स च तत्र 
बहुजनसमुदायं दृष्टा केनचिन्मे विनिमयो न स्यादिति घिया स्वपादे रज्जुं बद्धा 
तन्द्रां प्राप । केवर्तश्चोपहासार्थे तत्पादात्तां मोचयित्वा स्वपादे बबन्ध | नावि 
पारं गतायामवरोहणसमयेऽहि भुक्स्रपादे WANE! केवतेपादे च तां दृष्टाह- 
मयमयमहमिति स्वहृदि निश्रित्यारे tad त्वमहमहं च त्वमिति तेन विवा 
कृतवान्‌? n This nonsense is meant to teach the identity of 
the individual with the one Self! 
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आदावन्ते च यन्नास्ति वर्तमानेऽपि तत्तथा ॥ 


That which at the beginning and the end has no [real] 
existence, has none either during the intervening period. The 
Vedantists of S'ankara's school hold that existence is of three 
kinds, namely, péramdrthika ( true), of which Brahma is the 
sole representative,—vydvaharika (practical), to which all 
phenomena belong,—and pratibhdsika (apparent), which in- 
cludes such things as a snake surmised in a rope, or nacre mis- 
taken for silver. The second and third kind, therefore, have 
no real existence from the beginning to the end of their sup- 
posed existence. 


Raghunatha says regarding it:—“ नन्वादावन्ते च यन्नास्ति qå- 
मानेऽपि तत्तथेति न्यायाये तुच्छमेव द्वैतं मन्यन्ते तेषां ब्रह्मबोधेन सविकृत्यविद्या- 
बाधो न स्यात्तस्य अह्मस्वरूपनित्यवोधमहिम्ना सदैव बाधितत्वात्‌ ?॥ He may 
have taken the nyáya, like so many others in his book, from 
the Yogavasistha where it is found as the first line of 4. 45. 45; 
but its real source is Gaudapáda's karikas on the Mändūkya 
Upanisad. It occurs twice there, namely in ii. 6 and tv, 31. 


आम्रसेकपितृतर्पणन्यायः ॥ 


Watering a mango-tree, and, at the same time, satisfying 
the Manes with a libation. Bringing about two results by 
one operation. Its earliest occurrence is in the Mahabhasya, 
where it appears twice. In 1. 1.1 (page 14) it stands thus:— 
“ कथं पुनरेकेन यलेनोभयं लभ्यम्‌ | लभ्यमित्याह । कथम्‌ । द्विगता अपि हेतवो 
भवन्ति | तद्यथा । आम्राश्च सिक्ताः पितरश्च प्रीणिता इति ” ॥ The second 
Instance 18 In 8. 2. 3. 

The nyàya in its consolidated form is found in the following 
passage of the Vydyamanjari (5. 1. 39), page 634. “तदेवमनेन 
चतुर्विशतिजात्युदाहरणप्रतिसमाधानोपदेशवत्मेना शाब्दानित्यत्वसाधने परकीयमु- 
पालम्भजातमेवंग्रायमखिलमपाकृतमाम्रसेकपितृतपंणन्यायेन भवति भगवता सूत्र- 
कारेण a ae is not in any of the dictionaries or lists of nyàyas. 
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आश्रान्पृष्टः कोविदारानाचष्टे ॥ 


Questioned as to mango trees, he speaks of Kovidara trees, 
This is 1४६४७ 223 of the second part of Raghunathavarman's 
large work, the Laukikanyagaratnakara, and is applied by 
him as follows (page 4196 of India office MS. 582 ):--“तथा 
हि लोके प्रक्ृष्टप्रकाशश्रन्द्र इत्यन्न प्रकृष्टपदेनाप्रकृष्टखद्योतादेः प्रकाशपदेनाप्रका- 
शात्मकान्धकारादेश्च व्यवच्छेदेन जिज्ञासितश्चन्द्रप्रातिपदिकमानत्रार्थः प्रतिपाद्य- 
ते। इतरथा आम्रान्पृष्टः कोविदारानाचष्ट इति न्यायेन वक्तरजिज्ञासितमर्थ 
ग्रतिपादयतोऽश्रद्धेयवचनत्वप्रसङ्गात्‌ ? ॥ 10 is found in Bhamati 1. 1. 
22 (page 145 ).— यद्यप्याकाशपदं ग्रधानार्थं तथापि age तदेव प्रतिव- 
क्तव्यम्‌। न खल्वनुन्मत्त आञ्रान्णृष्टः कोविदारानाचष्टे? ॥ In Vedanta- 
kalpataru 1. 4. 1 (page 201 ):- जीवे घृष्टे d दुर्दशमिति तद्यतिरि- 
क्तपरमात्मग्रतिवचनमा्रप्रश्ने कोविदारप्रतिवचनवदसङ्गतम्‌ n There is 
also an excellent example in the JNyayavürtikatatparyatika, 
page 187, line 16, and another on page 545 of the comment on 
Tattvamuktākalāpa. Its source, however, is Mahabhasya 1. 2. 
45 (vart. 8):—^ अन्यक्भवान्प्रष्टो$न्यदाचष्टे । आम्रान्पृष्टः कोविदारानाचष्टे .” 


आयुर्घृतम्‌ ॥ 

Butter is life. This scarcely deserves a place amongst 
maxims, but I follow Raghunatha in admitting it. It is one of 
the stock illustrations of writers on Alankara, and is found 
in Namisadhu's comment on Rudrata’s Kdvydlankara vii. 88, 
as follows:— 

aged नदी पुण्यं भयं चौरः सुखं प्रिया । 
at चूतं spese श्रेयो ब्राह्मणपूजनम्‌ i 

I have traced it, however, as far back as Tait,-Sa™hita 2. 3. 
2. 2, and have met with it again in Mahdbhasya 1. 1. 59 
( vàrt. 6), and 6. 1, 32 (vart. 6). For the last passage see 
^ दुधित्रपुस प्रत्यक्षो say: ” in the Third Handful. Sures vars too 
furnishes an excellent example of it in his large vārtika 1. 5. 
1848:— परीक्ष्य चक्षुषा यस्माहभते गोधनादिकम्‌। चक्षुः स्यान्मानुषं वित्तं 
यथायुषृतसुच्यते a 
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आंशामोदकतृपतन्यायः ॥ 


The illustration of one who is satisfied with sweetmeats 
in prospect. Itis found in a verse quoted in Nydyakandali, 
page 130:— 


^ आज्यामोदकतृप्ता ये ये चोपार्जितमोदकाः | 
रसवीयेविपाकादि तुल्यं तेषां प्रसज्यते  ॥ 


The same verse is quoted on page 37 of Khandanakhanda- 
khddya, and is translated by Prof. Ganganatha Jha (in the new 
periodical, Indian Thought) as follows:—“But, says an objector, 
from your theory it would follow that those who enjoy merely 
imaginary sweets, and those who eat real sweets, would have 
exactly the same experiences of flavour, strength, nutritive 
effects, and soon. He, we reply, who flatters himself with the 
hope of this objection invalidating our view, truly himself feeds 
upon imaginary sweets ( इत्यस्यापि बाधकत्वमाशामोदकायते).” In 
Nydyadipavali, p. 7, we read “आझामोदकोपार्जतमोदकयोरस्त्येव 
स्वम्नेऽपि कियद्वेलक्षण्यम्‌.” 


इषुकारन्यायः ॥ 


The illustration of the arrow-maker. Used of one wholly 
engrossed in his work, and unconscious of his surroundings 
It is based on the following verse of S'anttparva, chapter 178:- 
४ इषुकारो नरः कश्चिदिषावासक्तमानसः। समीपेनापि गच्छन्तं राजानं नावबुद्ध- 
वान्‌”? n Sankara makes use of it in his exposition of Veddnta- 
sūtra 3. 2. 10 [ “मुग्धे$ धैसंपत्तिः परिशेषात्‌.”” In the case of one in 
& swoon ( there is not entrance into either of the states of sleep 
&c. ), so, by the only remaining alternative, there is a semi- 
entrance (into sound sleep and another state) |. He says— 
इपुकारन्यायेन मुग्धो भविष्यति । यथेषुकारो जाग्रदपीष्वासक्तमनस्तया नान्या- 
न्विषयानीक्षत एवं सुग्धो मुसलसंघातादिजनितदुःखानुभवव्यग्रमनस्तया जाग्र- 
दपि नान्यान्विषयानीक्षत इति । न । अचेतयमानत्वात्‌?॥ Anandagiri 
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refers to the same nyaya in his comment on Sures' vara's large 
Vartika 1.5. 106 (page 816). See, too, Nydyamakaranda- 
tika, page 78. Compare with this the picture drawn by John 
Bunyan of “a man who could look no way but downwards, 
with a muck-rake in his hand. There stooda 180 one over his 
head with a celestial crown in his hand, and proffered him that 
crown for his muck-rake; but the man did neither look up nor 
regard, but raked to himself the straws, the small sticks, and 
the dust of the floor”. 


इषुवेगक्षयन्यायः ॥ 


The simile of the gradual. diminution of the speed of an 
arrow. It is found in Brahmasitrabhasya 3. 9. 32:— “ प्रवृत्त- 
फलस्य Hier मुक्तेषोरिव वेगक्षयान्निवृत्तिः?॥ Then in Brihada- 
ranyavartika 1, 4. 1529 (page 736) we read as follows:— 
^ आरब्धफलशेषेकहेतुत्वादेहसंस्थितेः | रागादिग्रत्ययोद्धूतिरिषुचक्रादिवेगवत्‌ ” ॥ 
“ The experience of passion and other mental conditions, owing 
to the continuance of the body caused by the remnant of fruc- 
tescent works, is like the [ diminishing | speed of a [ potter's ] 
wheel or of an arrow," Upon which Anandagiri remarks:— 
“ इषुचक्रेति ॥ यथा प्रवृत्तवेगस्येष्वादेवेंगक्षयादेव क्षयस्तथारब्धक्षयो भोगादेव | 
* भोगेन त्वितरे क्षपयित्वा संपद्यत ' इति न्यायान्न ज्ञानादित्यर्थः? ॥ The quo- 
tation is Vedāntasūtra 4. 1. 19, In S'ankara's most interesting 
exposition of sutra 4. 1, 15, we meet with the expression 
कुलालचक्रवतू 10 the same connection. 


उत्कृष्टहष्टिनिकृष्टेऽध्यसितन्या ॥ 


The idea of something higher is to be superimposed upon 
something lower. This is Dr. Thibaut’s rendering of the nyàya 
as it occurs in Brahmasitrabhdsya 4.1. 5 (the sutra being 


ब्रह्मदष्टिर्त्कषात्‌ ):— एवं प्रासे ब्रूमः । बरह्मदृष्टिरेबादित्यादिषु स्यादिति । 
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कस्मात्‌ | उत्कर्षात्‌ | एवसुत्कर्षणादित्यादयो दष्टा भवन्ति | उत्कृष्टदष्टेस्तष्व- 
ध्यासात्‌ । तथा च लौकिको न्यायोऽनुमतो भवति । उत्कृष्टदष्टिहि निकृष्टेऽध्य- 
सितव्येति लौकिको न्यायः। यथा राजदृष्टिः aa” ॥ "To this we make 
the following reply. The contemplation on Brahman is exclu- 
sively to be superimposed on Aditya and 80 on. Why? ‘On ac- 
count of exaltation.’ For thus Aditya and so on are viewed in 
an exalted way, the contemplation of something higher than 
they being superimposed on them. Thereby we also comply 
with a secular rule, namely the one enjoining that the idea of 
something higher is to be superimposed upon something lower, 
as when we view—and speak of—the king’s charioteer as a 
king.” Vacaspatimis’ra, in his comment on the above in the 
Bhéimati, changes the form of the expression to “ निकृष्टर्टिनोत्कृष्ट 
इति लोकिको न्यायः,” and perhaps Ramanuja had this in mind 
when, in his very short comment on the sütra, he wrote 
^ उत्कृष्टे हि राजाने wus: प्रत्यवायकरी, za तु राजदृ्टिरभ्युदयाय.? 


उत्खातदंष्ट्रोरगन्यायः ॥ 


The simile of the snake whose fangs have been extracted. 
The illustration is used by Sures’vara in his vartika on 
Brihaddranyakopanishadbhishya 1. 4. 1746 (page 776 ):— 
“उत्खातदंष्टोरगवदविद्या किं करिष्यति । विद्यमानापि विध्वस्ततीत्रानर्थपरम्परा'॥ 


उपजीव्यविरोधस्यायुक्तत्वम्‌ ॥ 


It is wrong to quarrel with that on which one’s livelihood 
depends, It is found in Paribhashendus ekhara 85, as follows:— 
“ संनिपातो ga: संबन्धस्तत्रिमित्तो विधिस्तं संनिपातं यो विहन्ति तस्यानिमि- 
त्तम्‌ ॥ उपजीव्यविरोधस्यायुक्तत्वमिति न्यायमूलैषा ? ॥ Professor Kielhorn 
has rendered it thus:— सन्निपात ‘a combination ' is the junction 
of two ( things; that which is taught in) a rule (the applica- 
tion of) which is caused by such (a combination), does not 
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cause ( the application of ) another (rule) which would destroy 
that combination. This ( Paribhasha ) is founded on the maxim 
that one must not be hostile to that to which one owes one’s 
existence,” 


There are references to the nyàya in the following works:— 
Khandanakhandakhadya, page 128; Veddantakalpataru, 
pages 231, and 556 (especially the latter); Parimala, pages 
10, 11, 12, 451; Nydyamakarandatika, page 149. 


उष्टलगुडन्यायः ॥ 


The illustration of the camel and the stick, The equivalent, 
apparently, of “ Hoist with his own petard” (Hamlet, Act iii, 
Scene iv). The following is Raghunatha’s exposition of it:— 
“ स्वमते परेणोद्धाव्यमानानां दूषणानां तन्मते पातने उष्टलगुडन्यायावतारः | 
यथोष्रेणोह्ममानेनेव लगुडेन तत्महारः क्रियते तथा तार्किकोत्थापितदूषणेस्तन्म- 
तमेव वेदान्तिभिनिराक्रियते। तथाहि । अद्वेतवादे यद्धोगसांकर्यादिरूपं दूषणं 
तेरुच्यते तदोपनिषदेविभ्वनेकात्मवादिनां तेषामेव मते पात्यते” ॥ It occurs in 
the following passage of the Atmatativaviveka (page 54, line 
16 ):--“तज्ञातीयस्य तु बाह्यवद्विज्ञानस्यापि विवेचनमेवेति स्वसंवेदनबाधि- 
तोऽयं विरुद्धधर्माध्यासो न भेदसाधक इत्युट्रलूगुडक॑ संवेदनेनैवास्य साधि- 
amq u There is another instance of it in Vedantakalpa- 
taru, page 118 (where it appears as the उष्टूलकुटन्याय ), and 
again in Nydyadipdavali page 6, line 11. 


ऊषरवृष्टिन्यायः ॥ 


The simile of rain on a saline barren waste. Its application 
is similar to that of अरण्यरोदन, which see above. Hemacandra 
has a good example of it in his Parisis faparvan viii. 417:— 


“ कषायपक्षिवृक्षेपु HAAG दुरात्मसु | 
एतेषु fone दानमूषरेष्वस्बुवृष्टिवत्‌  ॥ 
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In Amus'asanaparva xe. line 4314, we read:—" यथोषरे बीजमुर्प 
न रोहेन्न वा वप्ता प्रासर्‍याद्वीजभागस्‌ । एवं श्राद्ध भुक्तमनहमाणेर्न चेह नामुत्र 
फलं ददाति ” ॥ 


ऋजुमार्गेण सिध्यतोऽ्थस्य वक्रेण साधनायोगः ॥ 


No one tries to accomplish in a round-about way a thing 
which can be effected by direct means. This ny&ya is the 
counterpart of अर्के चेन्मधु विन्देत &९., and is used twice by 
Vacaspatimis’ra in his Nydyavdrtikatatparyatikd. On page 
195, we read:—^ न च कार्येणेव कारणमनुमीयतां जीवच्छरीरे किं व्यतिरे- 
किणा ऋजुमार्गेण सिध्यन्तं को नु वक्रेण साधयेदिति वाच्यम्‌ । कारणमात्रस्य 
ततः सिद्धेरिव्युक्तम !”॥ Again, on page 203:—“ अन्वयव्यतिरेकिणि 
हेतौ सत्यपि quer साधम्योदाहरणमेयोचित॑ तत्र तत्पूर्वकत्वाद्वैधम्यंप्रतीतेः 
ऋजुमार्गेण सिध्यतोऽर्थस्य वक्रेण साधनायोगात्‌ ”” ॥ 

A still older example is found in S'alika, page 86:— 


“ ऋजुमागेंणार्थसिद्धों न वक्रमार्गमाश्रयेत.? 
See, also, Zarkabhdasd, page 48, line 5. 


एकाकिनी प्रतिज्ञा हि प्रतिज्ञातं न साधयेत्‌ ॥ 


Bare assertion 1s no proof of the matter asserted, This is 
Professor Gough’s rendering of the saying as found in the 
Bauddha chapter of the Sarvadars'anasangraha ( page 10 of 
Jivananda’s edn. ):--“ यदि कश्चित्यामाण्यमनुमानस्य नाङ्गीकुयात्तं प्रति 
ब्रयादनुमानं प्रमाणं न भवतीत्येतावन्मात्रसुच्यते तत्र न किञ्चन साधनसुपन्य- 
स्यत उपन्यस्यते वा । न प्रथमः । एकाकिनी प्रतिज्ञा हि प्रतिज्ञातं न साधये- 
दिति were’? The following is from the Laukitanydya- 
sangraha:—* नन्वेकाकिनी प्रतिज्ञा हि प्रतिज्ञातं न साधयेदिति न्यायेन 
प्रतिज्ञयार्थसिद्धचभावान्नाद्वेतं साधयितुं पार्यते । भेदवादिनो हि जीवेशामदमपि 
न क्षमन्तेऽन्यस्य का कथा । तद्भेदेऽपि किं मानमिति चेन्नाहमीश्वर इति Sur 
क्षमित्यवेहि ?॥ The 1४६५४७ “ नहि प्रतिज्ञामानत्रेणार्थसिद्धिः’’ is given 
in Raghunatha’s list as one of similar import. Compare 
Nydyavartika, page 345, line 11:—“a च प्रतिज्ञा प्रतिज्ञां साघयति.?? 


— m — —— 
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एकामसिद्धि परिहरतो द्वितीयापद्यते ॥ 


Whilst avoiding one kind of fallacy, another kind ap- 
pears! This is explained by Raghunatha as follows:—‘ इयं 
बौद्धाधिकारे उदयनाचायोक्तिः | यथांकुराद्यकतृकं शरीर्यजन्यत्वादित्यत्र शरी- 
रीतिविशेषणेन स्वरूपासिद्धि परिहरतो बोद्धस्य व्याप्यत्वासिद्धिरापद्यते ? ॥ 
The work here entitled Bauddhddhikara is styled Bauddha- 
dhikküro in Hall's Index ( pp. 81, 82). It is more generally 
known as Atmatattvaviveka; and the passage in question is 
found on page 108, as follows:—/ अस्तु ate सत्प्रतिपक्षत्वं शरीराजन्य- 
त्वादिति चेन्न असमर्थविशेषणत्वेनासिद्धभेदस्यातुल्यबलत्वात्‌ । असिद्धिपरिहा- 
रेण विशेषणं समर्थमिति चेन्न एकामसिद्धि परिहरतो द्वितीयापत्तेः ” ॥ The 
same passage is clearly referred to in Citsukhi 1. 24 (Pandit, vol. 
v. page 110 ):-- क्षित्यादिकमकततूकं शरीयेजन्यत्वादाकाशवदित्यादाविव 
व्याप्यत्वासिद्धिरिति चेन्मेवम्‌ | तत्राकतृत्वे साध्ये तदेकदेशस्याजन्यत्वस्थवोपाधि- 
तया विशिष्टस्य व्याप्यत्वासिद्धेः। उक्तं हि । एकामसिद्धि परिहरतो द्वितीया- 
सिद्धिरापद्यत gia’? n So, too, Venkatanatha in the comment on 
his Tativamuktékalapo iii. 22 (p. 289), and again in his 
Nydyasiddhinjana, page 100. For a clear and concise 
definition of the three terms आश्रयासिद्ध, स्वरूपासिद्ध and व्याप्यता- 
सिद्ध, see Apte’s Practical Sanskrit Dictionary, 8. v. असिद्ध. 


कटकगवोदाहरणम्‌ ॥ 


The illustration of a cow [tied] in an enclosure. This occurs 
in Khandanakhandakhddya, page 632:—* Tu सत्तेवेत्युक्तं तत्क- 
टकगवोदाहरणमनुहरति यतः सत्ताप्यमुना दूषणेनास्माभिः खण्डनीया. ”? 
The commentator explains as £0]]0w8:—" यथा करके बद्धा गौर्बन्धन- 
रज्जुमादाय विद्रवति विद्ववद्धिरश्रें: सह anga खण्डनेन विद्रवता भेदेन 
सत्तापि विद्रविष्यतीत्यर्थः । यद्वा यथा कटके गौरपसार्यमाणापि पुनस्तथैवा- 
याति तथा बहुशः खण्डितापि सत्ता एनरुदाहरणत्वेनायातीत्यर्थः” ॥ I may 
add that the long passage beginning with the words “कि भेदज्ञानं 
नास्ति,” on page 632, down to the words “इत्येषा दिक’? on page 
637, is taken verbatim from Udayana's Atmatattvaviveka, pages 
70 to 72, It includes another, and probably the earliest, 


example of the use of the nyaya “चौरापराधेन माण्डव्यनिग्रहः”, for 
which, see the first Handful of maxims, 
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कण्ठचामीकरन्यायः N 


The simile of the golden ornament on the neck, A person 
is supposed to have a golden ornament round the neck and yet 
to be unaware of it until some one points it out; a kind of 
illustration greatly in vogue amongst Vedantists, who tell us 
that although we are already Brahma, and free, we are not 
aware of the fact until instructed by a competent teacher! For 
the translation of a passage of the Veddntaparibhdsha bearing 
on this, see pages 180 and 131 of my Manual of Hindu 
Pantheism. The above nyaya is found at the top of page 130 
of Atmatattvaviveka, 


कदलीफलबन्यायः ॥ 


The simile of the fruit of the plantain tree. For explanation 
of this see अश्वतरीगर्भन्याय. Another instance of it is found in 
Naiskarmyasiddhi iv. 14:--“बुद्धिमेवापमरद्वाति कदली तत्फलं gar.” 
See, also, Bodhicaryavatàra i. 12. 


करविन्यस्तबिल्वन्यायः ॥ 


The simile of the woodapple on the [ open palm of the ] 
hand. Said of something unmistakably clear—‘“as plain as a 
pike-staff”! It occurs in Sures' vara's large Vortika 2. 1. 95:— 
“अतो$नुपेतमेव त्वां करविन्यस्तबिल्ववत्‌ i बह्म विज्ञापयिष्यामि यज्ज्ञाने 
सर्वविद्धवेत्‌ !! ॥ Again in 2, 5. 136 of the 89100:--निःशेषोपनिषत्सा- 
रस्तदेतदिति साम्प्रतम्‌ । उक्त्याविष्क्रियते साक्षात्करविन्यस्तबिल्ववत्‌”' ॥ A 
third instance is found in 4. 3. 1334, and there is another in the 
vartika on the Taittiriyopanishadbhashya, page 200. Of 
exactly the same import is the करस्थामलकन्याय, for which see the 
former Vartika 3. 1. 14. 
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कर्मभूयस्त्वात्फलभूयस्त्वम्‌ ॥ 


Abundance of labor produces abundance of fruit; from 
great pains come great gains It occurs in the following 
passage of Vidyàranyas Vivaranaprameyasangraha, page 
247:--“ब्रह्मोपासनानां सर्वेषामपि यद्येकरूपं फलं तदा गुणोपचयापचयाभ्यासु- 
पासनोपचयापचयौ व्यथों स्याताम्‌ । तथा च कर्मभूयस्त्वात्फलभूयस्त्वमिति 
न्यायविरोधः” u Compare S'abara's “अङ्गभूयस्त्वे फलभूयस्त्वम्‌?? in 
10, 6, 62. and 11, 1. 15. It is quoted in Parimala, page 600, ' 


कास्यभोजिन्यायंः ॥ 


The simile of the man who eats from a brazen vessel. 
Raghunatha explains it thus:—“ मया नित्यं गुरुशिष्ट भोक्तव्यं कांस्य 
पात्रे च भोक्तव्यमिति fanaa fare नियमाभङ्गाय गुरुनित्यं कांस्थपात्रे 
भुक्त इति । यद्यप्ययं शास्त्रीयस्तथाप्येतब्यवहारस्य लोकिकत्वात्सुन्दोपसुन्द- 
न्यायवल्लौकिकेषु परिगाणितः ” ॥ 


The nyàya is taken from Jaiminis sutra 12, 2. 34, where 
S'abara interprets it as 1011098:--“कांस्यभोजिवत्‌ । तद्यथा । शिष्यस्य 
काँस्यपात्रभोजित्वनियम उपाध्यायस्यानियमः । यदि तयोरेकस्मिन्पात्रे भोजनमा- 
पद्यतेऽसुख्यस्यापि शिष्यस्य धमो नियम्येत । मा भूद्धमलोप इति” The 
principle here laid down is that of some one’s doing something 
which he is not bound to do, in order that he may not hinder 
another who 7s required to do it. The converse, that is, of a 
man’s abstaining from doing something, possibly harmless in 
his case, lest another should do the same and suffer harm. 
“Tf meat make my brother to offend, I will eat no flesh 
while the world standeth, lest I make my brother to offend. ” 


Examples of the nyaya are found in Taniravàrtika, pages 
393, 577, and 907; in Vidhirasdyana, page 50; in Bhamati, 
page 478; in Vedantakalpataru, pages 314, 425, 502, 517; and 
in Parimala, pages 462, 572, 666. 
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काकोरूकनिशावत्‌ ॥ 


The simile of the crows and owls night-time. What is day 
to the former is night to the latter, and vice verse. This 
characteristic of the owl is often referred to by the poets, as, 
for instance, in Bhartriharis Nitis‘ataka 93:— | 


“पत्रं नेव यदा करीरविटपे दोषो वसन्तस्य किं 
नोलूकोऽप्यवलोकते यदि दिवा सूर्यस्य किं दूषणम्‌'” | 


The nyaya is found is Sures'vara’s large vartika 1. 4. 313:— 


“काकोलूकनिशेवायं संसारोऽज्ञात्मवेदिनोः । 
निशा सर्वेभूतानामित्यवोचत्स्त्रयं हारिः”? 
या निशा सवंभूताना त्स्वयं हारे: ॥ 


Anandagiri comments on this as 1011098:--“काकेति । या काका- 
दीनां प्रसिद्धा निशा तस्यामुलूको जागर्तीति तदृष्टया सापलप्यते | यदा च काका" 
दयो जाग्रति तदा नक्तंदशो निशेति काकादिदृष्टया सापहूयते यथेत्यर्थः | एवमज्ञ- 
स्यायं मात्रादिः संसारो यदा ada तदा तद्दृष्ट्या तच्वस्यासत्कल्पना | यदा 
विदुपस्तत्त्वानुभवस्तदा seen मात्रादेरसत््वमिति” ॥ The quotation in 
the second line of Sures'vara's verse is from Gita ii-69 which 


reads thus:—‘“ay निशा सर्वभूतानां तस्यां जागर्ति संयमी | यस्यां जाग्रति 
भूतानि सा निशा पश्यतो मुनेः "Ww In Naiskarmyasiddhi ii. 111 
the nyüya is quoted as उल्लूकनिश्यावत्‌. The passage stands thus:— 
“अनुदितानस्तमितकूटस्थबोधमात्रस्वाभाव्यादात्मनो दुःसम्भाव्यो5विद्यासद्वाव 
इति चेन्न । अविद्याप्रसिद्धेव तत्सद्भावसिड्धेरुढूकनिशावदित्यत इदमुच्यते | 


अहो धाष्टयेमविद्याया न काश्चदतिवतेते | 
प्रमाणं वस्त्वनादत्य परमात्मेव तिष्टति”? ॥ 


कारणगुणप्रक्रमन्यायः ॥ 


The principle of the reproduction, in the effect, of certain 
qualities, in the proportion in which they exist in the produc. 
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ing cause. In the Veddntasdra, section 12, we 1'09१:--“तदानी 
सत्वरजस्तमांसि कारणगुणप्रक्रमेण तेष्वाकाशादिूत्पद्यन्ते? ॥ On which, the 
commentator Nrisimhasarasvati remark8:—"तदनीजुत्पत्तिवेलायां 
सत्वादयस्रयोऽपि गुणास्तारतम्येन कारणगुणप्रक्रमन्यायेन तेष्वाकाशादिपु TA- 
भूतेधूत्तरोत्तराधिक्येन जायन्त इत्यर्थः”? ॥ For full notes on कारणगुण, see 
page 176 of the Vedüntasara referred to above. 


कापोसरक्तताहष्टान्तः ॥ 


The illustration of the redness of cotton [produced by 
smearing the cotton-seeds with red lac] One of the stock 
illustrations of the Buddhist when seeking to establish the 
doctrine that all existence is momentary ( amagaz ). For 
the examination and refutation of the tenet, see S’ankara on 
Brahmasitras 2. 1. 18, 2. 2. 20 &c.; and the opening part of 
the Arhata chapter of Sarvadars‘anasangraha. The nyàya 
is contained in the following verse:— 


“यस्मिन्नेव हि सन्तान आहिता कर्मवासना | 
फलं तत्रैव बन्नाति कार्पासे रक्तता यथा” ॥ 


This is quoted in Syddvddamanjari, pages 155 and 193; 
in Manibhadra’s comment on karika 5 of Saddars’ana- 
samuccaya; in a slightly altered form, on page 1501 of 
Brihadaranyakavartika; in Nyayamanjari, page 443; in the 
vritti on Tattvamuktakalapa, i. 29; and in the Arhata section 
of Sarvadarsanasangraha, where Professor Cowell renders 
it:—“In whatever series of successive states the original 
impression of the action was produced, there verily accrues the 
result, just like the redness produced in cotton", We find the 
कार्पासरागसंक्रान्तिदृष्टान्त in Nydyamanjart page 465, in the con- 
cluding portion of the author's क्षणभड्शनिरास, and the following 
extract from the Atmatattvaviveka ( page 102) explains the 


process: —“qyy क्षीरावसेकादम्लत्वं परिहृत्य माधुर्यसुपादायानुवतेमानामलकी 
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कालान्तरेऽपि माधुयेम्रुन्मीलयति, लाक्षारसावसेकादा धवलिमानमपहाय TET- 
सुपादायानुवर्तमानं कार्पासबीजं कुसुमेषु रक्तताम्‌.” In the closing verses 
of the निरालम्बनवाद (S'lokavärtika, page 267) Kumarila deals 
with this Buddhist illustration in connection with a citron 
(बीजपूर) instead of the cotton plant; and we meet with it 
again in Bhàmati 1. 1. 4 (page 95). 


किमाद्रेकवणिज 
वणिजो वहित्रचिन्तया ॥ 
What has a seller of ginger to do with ships? Possibly the 
equivalent of “No cobbler beyond his last.” It occurs in the fol- 


lowing passage of Atmatativaviveka, page 62, line 10:--अविद्यव 
हि तथा तथा Aart यथा यथानुभाव्यतया saad तत्तन्मायोपंनीतोपा- 
धिभेदाबवानुभूतिरपि भिन्नेव व्यवहारपथमवतरति गगनमिव स्वप्नदृष्टघटकटाह- 
कोटरकुटीकोटोभिः। तदास्तां तावत्‌ । किमाद्रकवणिजो वहित्रचिन्तयेति ॥ 


कुठारच्छेद्यतां कुयीन्नखच्छेद्यं न पण्डितः ॥ 


A wise man should not imagine that he can remove with a 
finger-nail that which can only be cut down with an axe, A 
caution against under-rating the strength of an enemy. It 
occurs in Upamitibhavaprapanca Katha, page 1044:— 

“नोपेक्षणीयं देवेन तस्मादेतत्मयोजनम्‌ | 
कुठारच्छेद्यतां कुयोन्नखच्छेयं न पण्डितः” ॥ 

Compare Udayana's saying in Kiranāvali, page ॥4--“न खलु 
नखरज्जानिका परशुच्छेच छिनत्ति.” 


कुड्यं विना चित्रकमेव ॥ 


Like a decoration without a wall [ to be decorated; or, like a 
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painting without a canvas}. An unreality, like a hare’s horn 
&e. It is found in the Nyayamanjari, page 103, in a disquisi- 
tion on योगिप्रत्यक्षसाधनम्‌. 
“प्रसड्गसाधन नाम नास्त्येव परमार्थतः । 
तद्धि कुड्यं विना तत्र चित्रकमेव लक्ष्यते ॥ 
नहि नभःकुसुमस्य सोरभासौरभविचारो युक्तः” ॥ 


A much older example is contained in Sänkhyakārikā 41:— 
“च्चित्रं यथाश्रयमृते स्थाण्वादिभ्यो विना यथा छाया । तद्वद्विना विशेषेनं तिष्ठाति 
निराश्रयं लिङ्गम्‌ ॥ 

There is a similar thought in Aniruddha’s comment on 
Sankhyasutra ài 12. He 5295:—“यद्यात्मना विना देहेऽहमिति प्र- 
त्ययस्तदा म्रृतदेहे$५हमिति प्रत्ययः स्यात्‌। न चेवम्‌ । यथावरकेण विना न 


छाया भित्ति विना न चित्रं तथात्रापि! See also Mallinatha on 
Tarkikaraksd, page 111 and 176. 


क्षीरनीरन्यायः ॥ 


The simile of milk and water. Used to illustrate the most 
intimate union of two or more things, The oldest example of 
it known to me is in Mahàbhasya 1. 2. 82:--क्षीरोदके सम्पृत्त 
आमिश्रीभूतत्वान्न ज्ञायते fait कियदुद॒कं कस्मिन्नवकाशे क्षीरं करिम- 
न्रवकारा उदकमिति.” Writers on Alankara employ it to exemplify 
the figure called Sankara (Commixture), in which there is a 
combination of other figures. It differs from Samnsrishti 
(Collocation) which is compared to the union between rice and 
sesamum, which is less intimate and easily distinguishable, 
The author of the Alankdrasarvasva (page 192) says:— 
“अघुनेषां सर्वेषामलंकाराणां संझेपससुत्थापितमलंकारद्वयसुच्यते । तत्र संशेषः 
संयोगन्यायेन समवायन्यायेन च द्विविधः । संयोगन्यायो यत्र भेदस्योत्कटतया 
स्थितिः | समवायन्यायो यत्र तस्यैवानुत्कटत्वेनावस्थानम्‌ p तत्रोत्कटत्वेन स्थितौ 
तिळतण्डुलन्याय इतरत्र तु क्षीरनीरसाइऱ्यम्‌ ।. क्रमेणेतदुच्यते | एषां तिलत- 
ण्डुलन्यायेन मिश्रत्वं cafe: । ` `` क्षीरनीरन्यायेन तु संकरः” ॥ 
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Similarly too in Sarasvatikanthabharana ( page 262 ):— 


“संसृष्टिरिति विज्ञेया सवीलंकारसंकरः | 
सा तु व्यक्ता तथाव्यक्ता व्यक्ताव्यक्तेति च त्रिधा ॥ 
तिलतण्डुवब्यक्ता छायादशवदेव च | 
अव्यक्ता क्षीरजलवत्पांशुपानीयवच्च सा ॥ 
व्यक्ताव्यक्ता च संसश्निरसिंहवदिष्यते | 
चित्रवर्णवदन्यास्मिन्नानालंकारसंकरे ? ॥ 


Jt will be noticed that here there is mention of & third kind 
of combination which is likened to that of man and lion. The 
three kinds are noticed in Kuvalayänanda, also (page 337), 
as follows:—“ अथेतेषामलडूगराणां यथासंभवं क्चिन्मेलने लोकिकालंका- 
राणां मेलन इव चारुत्वातिशयोपलंभान्नरसिंहन्यायेन प्रथगलंकारावस्थितो त- 
fada: क्रियते । तत्र तिलतण्डुलन्यायेन स्फुटावगम्यभेदालंकारमेलने संसाष्टिः | 
नौरक्षीरन्यायेनास्फुटभेदालंकारमेलने AH”? ॥ 


खले कंपोतन्यायः ॥ 


The simile of pigeons alighting on a threshing-floor. Used 
by writers on Alankara to illustrate the production of a certain 
effect by the simultaneous action of numerous causes. In Sahi- 
tyadarpana (739) we read:—" समुच्चयो$यमेकस्मिन्सति कार्यस्य 
साधके । खले कपोतिकान्यायात्तत्करः स्यात्परोऽपि चेत्‌? ॥ “The conjunc- 
tion is when notwithstanding the existence of one cause suffi- 
cient to bring about an effect, there are represented others pro- 
ducing the same, according to the maxim of the Threshing-floor 
and the pigeons.” See this, also, very concisely put, in 
Alankdrasarvasva, page 161, and in Kuvalayananda, p. 240, 
There is further reference to this nyaya in Mallinatha on 
Magha x. 16, and in Nyayamalavistare 11. 1. 3. 


~ Net 
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गन्धाइमरजसा स्पृष्टो नष्टो दीपः पुनज्वलेत्‌ ॥ 


A lamp which has gone out will burn up again if touched 
with sulphur-powder. The use of this illustration will be seen 
from the following passage of the vritti on Tattvamuktakalapa 
ii. 65:—" ननु संसत्यवस्थासिद्ध॑ निरयाणां प्रातिकूल्यं स्वानुभूतं च दुःखं मुक्तः 
पञ्यति वा न वा | Sal गन्धाइमरजसा TIBI नष्टो दीपः पुनज्वेलेदिति न्यायेन 
पुनरपि दुःखसन्ततिरुदियात्‌” ॥ 


गर्तेवर्तिंगोधामांसविभजनन्यायः ॥ 


The simile of the partition of the flesh of an Iguana whilst 
it is still in its hole! Used to illustrate an impossibility. Ra- 
ghunatha says of 1:--“अनवबुद्धार्थे प्रवृत्तिबिलवर्तिगोधावि भजनन्याये- 
नाशक्येति ध्वनितम्‌.” It occurs, in the form given above, in 
Khandanakhandakhadya page 640:—“यदपि तथापि क इत्यादि 
fate चेत्यन्तं तदपि गतेवर्तिगोधामांसविभजनन्यायमनुहरति पक्षत्रयस्याप्यु- 
क्तयुत्तया आच्छादितस्य दरशयितुमशक्यत्वेन तद्गिभागव्यवस्थितेरनवसरनिर- 
स्तत्वात्‌” ॥ 


गले पादुकान्यायः ॥ 


The simile of the shoes on the neck. This quaint nyaya 
appears to be used when an opponent is compelled to accept 
certain conclusions or else adopt an utterly absurd alternative- 
It occurs three times in Citsukhi. The first instance is in i, 11 
(Pandit, vol 1v, page 484), as 10110छ5:--सर्वेधामपि भावानामाश्रय- 
त्वेन संमते । प्रतियोगित्वमत्यन्ताभावं प्रति warrant ॥ ११ ॥ तथाहि पट- 
घटादीनां भावानां खाश्रयत्वेनाभिमतास्तन्त्वादयो ये तन्निष्ठात्यन्ताभावप्रतियो- 
गितेव तेषां मिथ्यात्वम्‌ । नहि तेपामन्यत्रसत्ता संभविनी । तत्रापि चेत्सा न 
स्यात्तदा गले पादुकान्यायेन anada पर्यवस्येत्‌” — This verse is quo- 
ted in the second chapter of the Vedéntuparibhashd, and a 
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translation of it, and of the comment on it, by Professor Venis 
will be found in the Pandit for 1883, page 660. I subjoin 
that portion which contains the simile. “For the existence of 
these things cannot be surmised anywhere but in their sub- 
strates......, and if the existence of these things, in their sub- 
strates, cannot be surmised..., then the unreality of things is 
the only conclusion (forced upon us), much in the same way 
that à man must hang his shoes round his neck if he will not 
wear them on his feet. ^ The other two examples are in i. 26, 
and ii, 16 (Pandit, vol v, pages 112 and 435). It is found also 
in Atmatativaviveka, page 45, in Khandanoddhara, pages 7 
and 124, and in Upamitibhavaprapanca Katha, page 284, in 
the erroneous form “गले पादिका.” 


The explanation given by Raghundthavarman differs en- 
tirely from the above, and is extremely far-fetched and unsatis- 
factory. He says:—“ सदसतोरुत्पत्तिनिवृत्यसंभवेन परस्परविरोधे न प्र- 
कारान्तरस्थितिरिति न्यायसिद्धस्य सत्त्वस्यासत्त्वस्य वानुपपत्तेर्गळे पादुकान्याये- 
नाज्ञानकार्यस्य बाधानुपपत्त्या चाज्ञानस्यानिर्वचनीयत्वं बलात्स्वीकार्यम्‌ | यथा 
कस्यचिद्वहस्थस्यगृहे5न्नाद्रर्थव्वछलेनागतो निषण्णश्च कश्चिद्विटस्तेन तत्त्वतो 
ज्ञात्वा गच्छ गच्छेति पुनःपुनरुच्यमानोऽपि यदा धोर्लन स्वेच्छया गमनं न 
स्वीकरोति तदा पादुकासहितं पदं गले निधाय नोदयित्वा च बलान्निस्सार्यते 
तथा प्रकृतेऽपि बोध्यम्‌” ॥ 


TEMA गताश्चोराः कस्तानाच्छेत्तुमहति ॥ 


The robbers have got away with the booty ; who «s able to 
intercept them? This saying is quoted by Vacaspatimis’ra in 
his comment ( on page 59) on Nydyavariika 1,1.2. “ aq- 
ऽपि तत्वज्ञानान्मिथ्याज्ञानस्य स्वरूपतो वा विषयतो वा फलतो वा स्यात्‌ । न 
तावत्स्वरूपतः । ...नापि विषयतः । नहि झुक्तिकाज्ञानं रजतज्ञानस्य रजत- 
विषयतामपहतैमुत्सहते जातं हि aged विषयीकृत्य । यथाहुः । गृहीत्वार्थ 
गताश्चौराः कस्तानाच्छेत्तमर्हतीति ! ॥ It is found also in Khandanod- 
dhàra, page 119. भ 


E 


घटप्रदीपन्यायः ti 


The simile of a lighted lamp inside a vessel.  Raghunatha 
points out that a lamp so placed illuminates only the interior of 
the vessel, and he applies it to one whose knowledge of Brah- 
man is of a low order. The maxim is used very differently, 
however, by Anandavardhana in his Dhvanydloka iii. 33 (page 
190), ts the following extract will show:—“q त्वेष वाच्यव्यंग्ययो- 
न्यायः । नहि व्यंग्ये प्रतीयमाने वाच्यबुद्धिदूरीभवाति | वाच्यावभासाविनाभावेन 
तस्य प्रकाशनात्‌ । तस्माद्वटप्रदीपन्यायस्तयोः | यथैव हि प्रदीपद्वारेण घटप्र- 
तीताबुत्पन्नायां न प्रदीपप्रकाशो निवतेते तद्व्यग्यप्रतीतो वाच्यावभासः ” ॥ 
Abhinavagupta, when explaining Dhvanyaloka i. 12, refers to 
this passage in the following words:—“sq एवं तृतीयोहयोते घट- 
प्रदीपदृष्टान्तबलाब्यंग्यप्रतीतिकालेऽपि वाच्यप्रतीति्न विघटत इति ageala 
तेन सहास्य ग्रन्थस्य न विरोधः” According to these great author- 
ities on Alankara, therefore, the nyaya teaches that as the lamp 
continues to burn after it has lighted up the interior of the 
vessel, and is indeed essential to the continuance of that illumi- 
nation, so the expressed meaning of a sentence is absolutely 
essential as a basis for the figurative meaning which it also 
conveys. 


घटीयत्रन्यायः UU 


This has the same meaning and application as the FITA- 
घटिकान्याय, for which see the first series of maxims. It occurs in 
Sures'vara’s large Vartika 4. 4, 248, and 6. 2. 155, as follows:— 
^ अनिज्ञांतात्मतत्त्वः सन्कामबन्धनबन्धनः । घटीयत्रवदश्रान्तो बंभ्रमीत्यनिदं 
नरः ॥ “ घटीयन्नवदश्रान्ता एवमेव पुनः पुनः । परिवतेन्ति संसारे कर्म- 
वायुसमीरिताः ? ॥ Similarly, in his vartika on the Toittiriya- 
bhashya 2. 1. 221 (page 86 ):--“मृतिबीज भवेज्जन्म जन्मबीजं तथा 
ala: | घटीयत्रवदश्रान्तो बंश्रमीत्यनिशं नरः” ॥ It is found too in a 
third work of his, namely Naiskarmyasiddhi i. 42. Also in 
the Jain treatise Prabandhacintamani, page 62, as follows:— 
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“आपद्गतं हससि कि द्रविणान्धमूढ 
लक्ष्मीः स्थिरा न भवतीति किमत्र चित्रम्‌ | 
किं त्वं न पदयसि घटीजेलयज्नचक्रे 
रिक्ता भवन्ति भरिता भरिताश्च रिक्ताः” ॥ 


In Upamitibhavaprapancé Katha, pages 52, and 418, it 
appears as अरघद्दघघटीयन्नन्याय. In Kirtakaumudi vi. 43, we have 
the compound भ्रमद्धटीसंघटितारघट्टखाद्वारशब्दैः. The word अरघट्ट has 
become राहाट in Marathi, as in राहाटगाडगे. 


चक्रभ्त्रमणन्यायः ॥ 


The simile of the [continued] revolving of the potter's 
wheel. Followers of both Sankhya and Vedanta have asked 
why, on attaining to right knowledge, a man is not immediately 
liberated. Kapilas answer is contained in Sutra iii, 82. 
“ चक्रञ्रमणवद्धृतशरीरः ” ॥ On which Aniruddha says:—* यथा 
दण्डापगमे संस्कारवश्याच्यक्रं wale तथा विवेकिनामपि देहधारणकर्मणोऽक्षी- 
maa तत्क्षणान्मुक्तिः किन्तूपभोगादिना कमैक्षयादिति ॥ तथा च श्रुतिः । 
दीक्षयेव नरो सुच्येत्ति्टेन्मुक्तोऽपि विग्रहे । कुलालचक्रमध्यस्थो विच्छिन्नोऽपि 
wie  Brahmasitrabhashya 4. 1. 15 teaches the same 
thing from the Vedantist’s standpoint, and propounds the very 
important doctrine that whilst accumulated and current works 
are destroyed by true knowledge, fructescent works, which 
brought about the present existence, are not. Therefore the 
Jivanmukta has to continue here until death—just as the 
potter’s wheel continues to revolve until the impetus given to 
it exhausts itself. 


चिन्तामणि परित्यज्य काचमणिग्रहणन्यायः i 


The maxim of giving up the fabulous gem Cintamani, and 
taking instead a mere piece of quartz! Its application is 
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obvious. Raghunatha applies it to the man who abandons the 
search for the knowledge of Brahma in order to enjoy the 
pleasures of this life. S’dntis‘ataka 12, in Haeberlin's Antho- 
logy, bears on this:—“sate वन्ध्यतां नीतं भवभोगोपलिप्सया | काच- 
मूल्येन विक्रीतो हन्त चिन्तामणिमेया” n So, too, H4topades'a, ii. 60:— 
^ मणिलेठति पादेषु काचः शिरसि धार्यते । यथैवास्तु तथैवास्तु काचः काचो 
मणिमीणिः? ॥ 

There is an additional example in Upamitibhavaprapaned 
Katha, page 420:—“ निर्वाणसुखसंसारसुखयोश्च परस्परम्‌ | चिन्तारल्लस्य 
काचेन यावत्तावद्गणान्तरम्‌.? Then, lower down on the same page, 
this and eight other figures are employed to illustrate the folly 
of one who, though acquainted with the Jaina creed, still clings 
to evil. The whole passage is reproduced for the benefit of 
those who have not the book to refer to. “यो जैनमपि सम्प्राप्य 
शासनं कर्मनाशनम्‌ । हिंसाक्रोधादिपापेपु रज्यते मूढमानसः ॥ संहारयति 
काचेन चिन्तामणिमनुत्तमम्‌ | करोत्यङ्गारवाणिञ्यं दग्धा गोशीषंचन्दनम्‌ ॥ 
भिनत्ति नावं मूढात्मा लोहार्थ स महोदधो । सूत्राथै दारयत्युच्चेवेडरये (HIS, ll 
प्रदीपयति कीलाथ देवद्रोणी महत्तमाम्‌ | रलस्थाल्यां पचत्याम्लखलकं मोहदो- 
षतः ॥ सौवणलाङ्गलाग्रेण लिखित्वा वसुधां तथा । अर्कबीजं वपत्येष तूलाथे 
मूढमानसः ॥ छित्त्वा कपूरखण्डानि कोद्रवाणां समन्ततः। ala विधत्ते मूढोऽयमहं 
सश्रुतिकः feu’? n On page 170 there is yet another word of 
Siddharsis in regard to the Cintémant, namely “ निर्क्षणनरो 
नेव चिन्तामाणिमवाम्ते.”” 


चेतनस्य यल्लहीनस्योध्वगतिश्चेतनान्तराधीना ॥ 


Movement upward on the part of a quiescent intelligent 
being is dependent on [ the action of ] some other being of in- 
telligence. I should call this an axiom rather than a maxim; 
but as Anandagiri terms it a laukika-nydya Y include it here. 
It occurs in his comment on Brahmasitrabhashya 4. 3. 5, as 
0110078 :--“चेतनस्य यल्लहीनस्योध्वंगतिश्चेतनान्तराधीनेति लोकिकन्यायेन 
यलहीनानां गन्तृणां गमयितारोऽचिरादयश्चेतनाः स्युरिति सूत्रयोजनया बूते” ॥ 


जलकतकरेणुन्यायः ॥ 


The simile of particles of the Kataka nut [placed] in water 
[in order to clear it]. Manu refers to it in vi 67 thus:— 
“फलं कतकवृक्षस्य ययप्यम्बुपरसादकम्‌ | न नामग्रहणादेव तस्य वारि 
प्रसीदति u In the Laukikanydyasangraha the nyaya is 
explained as follows: य॒था हि सपङ्कजले fae: कतकस्योषधिवि- 
शेषस्य रेणवो रजांसि ames विलाप्य स्वयमेव विलीयन्ते तथा 


तत्वज्ञानं सविलासाज्ञानं निवत्ये स्वयमेव निवर्तते” u The larger work, 
the Laukikanyayaratndkara, adds the following quotation in 


Support of the definition:— ag% भगवत्पादैः | अज्ञानकलुषं जीर्व 
ज्ञानाभ्यासाद्विनिमलम्‌ । कृत्वा ज्ञानं स्वयं नइयेज्ञलं कतकरेणुवत्‌ ud The 
“worshipful feet" are those of S'ankaracharya, and the verse is 


Atmabodha, 5. 


Sures'vara has given a capital illustration of the applieation 
of this in his large Vartika 4. 3. 975-6 (page 1553).— 
“अपां कतकसंपकाद्यथालन्तग्रसन्नता । 
अपास्ताशेषसंसारभावनस्यैवमात्मनः ॥ 
स्वास्थ्यं ग्रसन्नतेतस्मिन्सुषुसे भवतीत्यतः | 
सम्प्रसादमिमं प्राहुः सुपुप्तं तद्विदो जनाः? ॥ 
There is an interesting example, too, in Hemachandra’s 
Parisistaparvan ii, 4:— 


“गुरुवाक्कतकक्षोदसंसक्तमभवत्सदा | 
प्रशान्तदुध्यानमलं तन्मनोवारि eu 

Venkatanatha, however, does not altogether hold with this 
simile; for in the vritti to his Zattvamuhktakalapa ii. 50 page 
215), he says:— 

“न तु क्कचिदपि द्वव्यनाशः | अवस्थान्तरापत्त्या चादशेनम्‌ | कतकरजोनि- 
दर्शन च बालप्रलोभनम्‌ । न हि पयसि पंकः कतकरजसा शाम्यते विश्लेषमात्रदृष्टे: | 
न च स्वयं तत्र TET Wu: ॥ 


30 


जामात्रर्थ श्रपितस्य सूपादेरतिथ्युपकारकत्वम्‌ ॥ 


Broth cooked for the son-in-law is also useful for the umex- 
pected guest. This, like the देहलीदीपन्याय and many others, 
resembles our proverb “killing two birds with one stone,” I 
have met with it only in Kwvalayananda (page 98) under the 
figure दीपक. The passage is as follows:—“afe दीपस्य रथ्याप्रासा- 
दयोर्युगपदुपकारकत्वेन waaay श्रपितस्य सूपस्थातिथिक्यः प्रथमपरिवेषणेन 
च प्रासङ्गकत्वं हीयते &0.” This passage also illustrates another of 
Ragunatha’s nyayas, namely गृहार्थमारोपितस्य दीपस्य रथ्योपकारकत्वम्‌. 


ज्वरहरतक्षकचूडारलालंकारोपदेशवत्‌ ॥ 


Like instructions for obtaining Takshaka’s crest jewel as a 
febrifuge! An illustration of utter impossibility. It occurs in 
the Nydyabindutikd, page 3, line 9, in a passage regarding the 
amubandhas, It runs thus—"srretg संशयो युक्तः | अनुक्तेषु तु 
प्रतिपत्तभिनिप्मयोजनमभिधेयं संभाव्येतास्य प्रकरणस्य काकदन्तपरीक्षाया 
इव | अइाक्यानुष्टानं वा । ज्वरहरतक्षकचूडारलालंकारोपदेशवत्‌ | अनभिमतं 
वा | मातृविवाहक्रमोपदेशवत्‌ ॥”? I am indebted to Professor C. 
Bendall for pointing out this passage tome. It is applied by 
Vàeaspatimisra, in the same sense, in his Tatparyatika, page 8 
and in the Nydyakanika, pages 338 and 417. 


टिट्टिभन्यायः ॥ 


The simile of the bird named Tittibha [ Parra Jacana]. It 
is based on the story of this bird as given in the Hitopades‘a, 
and is used as an illustration of ridiculous conceit. The verse 
which paves the way for the story is ii. 137:— 


“अङ्गाङ्गिभावमङ्ञात्वा कथं सामथ्येनिणय: | 
पञ्य टिट्टिभमात्रेण ससुद्रो व्याकुलीकृतः” N 
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तक्रकोण्डिन्यन्यायः ॥ 


The maxim of buttermilk for Kaundinya. This is one of 
Raghunatha’s grammatical nyayas, taken from Mahabhasya, 
and is intended to indicate a special exception to a general rule 
as in the sentence aram दधि दीयतां तक्रं कौण्डिन्याय, where an 
exception is made in the case of Kaundinya though included 
amongst the Brahmans. It occurs in Brihaddranyavartika 
1. 6. 71 ( page 881 ):— 


“तक्रकौण्डिन्यवश््यायो न चेहाप्यवसीयते | 
उत्सर्गानवकाशत्वाच्छून्यतैवात आपतेत्‌” ॥ 


On which Anandagiri comments as follows:— “अभिन्नदाब्दस्य 
भेदनिषेधित्वेषपि न भेदस्य शून्यता सर्वत्र प्रा्तस्य कारणे निषेधादार्येभ्यो दधि 
दीयतामित्यार्योपाधौ प्राप्तस्य TAH कौण्डिन्यायेति कौण्डिन्ये निषेधेऽप्यञ्चून्य- 
तावदित्याशंक्याह तक्रेति” ॥ 


1 have noted down seven instances of the occurrence of this 
illustration in the Mahabhasya, namely, 1. 1. 47; 6. 1. 2 (4); 6. 2 
1; 6. 4. 163 (2); 7. 1. 72 (8); 7. 2. 117 (2); and 7. 4. 61 (4). It 
will suffice to quote the first, as the other six are practically the 
same:—“alfeatsd दृष्टान्तः । लोके हि सत्यपि संभवे बाधनं भवति । 
तद्यथा । दधि ब्राह्मणेभ्यो दीयतां तक्रं कौण्डिन्यायेति सत्यापि सम्भवे दधि- 
दानस्य तक्रदानं fade waf.” See, also, Nagoji Bhatta’s pari- 
91686 LVII, and Professor Kielhorn's translation of the same. 
Other instances of it will be found in Vakyapadiya, ii. 352; 
S‘lokavartika, page 617 (verse 15); Tantravartika, page 262 
(last 2 verses); and Bhamati, 3. 3. 26 ( page 628 ), 


तपनीयमपनीय वाससि ग्रन्थिकतोरमुपहससि स्वयं च ` 
कनकमुपादाय गगनाञ्चले ग्रन्थि करोषि ॥ 


Thou ridiculest the man who taking his gold ties it wp in 
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a corner of his garment, and then thyself taking the gold tiest 
it up in the skirt of the sky! Tt is found in Atmatattvaviveka, 
(page 58, line 3 from bottom ), as 1011098:--“तस्मान्नीलादीनां ग्र 
काइामानत्वं परिपालयता ग्राह्मलक्षणे sa: कर्तव्यः परिहतेब्यं वा प्रकारामान- 
aq । अन्यथा तपनीयमपनीय वाससि ग्रन्थिकर्तारसुपहससि स्वयञ्च कनक- 
सुपादाय गगनाञ्चले oer करोषीति । सेयं सवेप्रकारमसिद्धिः meu 
'चानेकान्तिकमिति?? ॥ 


तस्करकन्दुन्यायः ॥ 


The simile of a thief [who engaged himself] as a cook, 
His inability to perform the duties, however, led to his discovery 
and arrest. ‘This is intended to teach the folly of undertaking 
to do something quite beyond our powers! Sures'vara is the 
only author in whose works I have met with it. The following 
verse, which contains it, appears in his large Vdrtika ( page 
610), and also in that on the Tatttiriyopanishadbhdshya 
(page 169), the preceding context, too, being identical in both 
cases: अशक्ये विनियुक्तोऽपि कृष्णलाञ्‌ श्रपयेदिति । स्वोत्मनाष्यसो 
कुवैन्कुयात्तस्करकन्दुवत्‌. ११ The following is an extract from Anan- 
dagiri’s comment on the former passage:-—“aq यद्यपि सन्तापमात्रं 
कृष्णलेष्वपि शक्यं कतुं तथापि विक्कित्तिप्रधानः पचतेरथ इति न्यायेन सन्ताप- 
जन्यां तामेव तेषु कुवंन्नायासमान्रभागी स्याद्यथा लोके तस्करः सन्कन्दुरपूपा- 
Rong स्वयमपि प्रविश्य तत्कर्म कुर्वन्नराक्यकारित्वादायासमात्रभारभवत्येः 
वमराक्यत्वाउज्ञानेऽपि न वेधी गवृत्तिरितद्यर्थ: ॥ The same commenta- 
tors explanation of the nyàya as it appears in the latter work 
is somewhat different. He 8a98:—“कश्चिच्चौर्यं कृत्वा स्वकीयचोर्य- 
संवरणार्थे सन्निहितं कन्दुशृहं प्रविष्टः गृहस्वामिना aga कन्दुकमौणि नियुः 
क्तस्तत्कर्मण्यराक्ये विनियुक्तत्वात्तव्कुर्वन्‌ राजपुरुपैस्तस्करमन्वेषमाणैस्तत्र झटिति 
समागतैरुक्ते कर्मण्यकुशलतां समालोच्य तस्करोऽयमिति ज्ञात्वा गृहीतो 
व्यर्थक्केशभागी यथा तस्करकन्दुः संवृत्तस्तथा ब्रह्मज्ञाने नियुक्तोऽपि तस्य कतु- 
मराक्यत्वात्तत्कुवेन्व्यर्थक्किहाभागी भवेदित्यर्थः? ॥ The nyaya occurs again 
on page 181 of the Taittiriyavārtika:— arzt पश्य इत्येवं नियु- 
क्तोऽपि न शङ्गयात्‌ |. शक्कुयात्सन्नियोगाच्षेत्कुयोत्तस्करकन्दुवत्‌ ” ॥ 
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तस्करस्य पुरस्तात्कक्षे सुवर्णमुपेत्य सर्वाज्ञोद्धाटनम्‌ ॥ 


A thief’s offer of his limbs for examination when the gold 
has been found under his armpit! This occurs in the Jai- 
mini chapter of Sarvadars amasangraha (page 134 of Bib. Ind, 
edition, and page 152 of Jivànanda's) of which the following is 
an extract:—“qeaq कुसुमाअलाबुदयनेन झटिति प्रचुरप्रवृत्तः प्रामाण्यनि- 
श्रयाधीनत्वाभावमापादयता same ay तस्करस्य पुरस्तात्‌ कक्षे 
सुवणेमुपेत्य सवोङ्गोद्वाटनमिव प्रतिभाति” ॥ Professor Cowell's render- 
ing of the passage is as follows:—“As for the argument urged 
by Udayana in the Kusumanjali, when he tries to establish that 
immediate and vehement action does not depend on the agent's 
certainty as to the authoritativeness of the speech which sets 
him acting...... all this appears to us simple bluster, like that of 
the thief who ostentatiously throws open all his limbs before 
me, when I had actually found the gold under his armpit.” 


तिठतण्डुलन्यायः ॥ 


The simile of rice and sesamum seeds, Used to illustrate 
an easily distinguishable union of two or more things, in con- 
tradistinction to the more intimate and indistinguishable union 
exemplified by the commingling of milk and water. For 
examples, see क्षीरनीरन्याय. Also Rudrata's Kdvydlankdra x. 25, 


तुलोन्नमनन्यायः ॥ 


The simile of the raising [with the hand, one scale] of a 
balance. That, of course, causes the other scale to go down; 
and so the simile is used to illustrate the bringing about of 
two or more results by one operation. It occurs in the follow- 
ing passage of Pancapadika ( page 38 ):—“नेदं रजतमिति aa 


Amiama निरस्यते न वस्तुतत्त्वमवबोध्य़ते तत्र तथा भवतु । इह YA- 
5 
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ज्ञानमेव aug यद्विरोधिनिराकरणमन्तरेण न स्वार्थ साधयितुमलं तुलो- 
ज्षमनव्यापार इवानमननान्तंरीयकः । तथाह्यन्नमनव्यापारः स्वविषयस्थ तुला- 
द्रव्यस्योध्वेदेशसंबन्धं न साधयितुमलं तत्कालमेव तस्याधोदेशसंबन्धमनापाद्य । 
न वोन्नमनकारकस्य हस्तप्रयल्लादेरानमनेऽपि कारकत्वम्‌” ॥ In commenting 
on this, Prakas'atman 88%5:-अन्यविषयव्यापारादन्यविषयस्य नान्तरी- 
यकसिद्धि साधयति तथाह्यन्नमनव्यापार इति” ॥ 


Other good examples of it will be found in Nydyavartika 
3. 2, 12 (top of page 412), the substance of which is reproduced 
in Nydyamanjari, page 456; in S'lokavdrtikatika, page 311 
( where it is seen in conjunction with the पद्मपत्ररातव्य्रतिभेदन्याय); 
and in Vivaranaprameya, page 99, line 4. 


तुषकण्डनन्यायः ॥ 


The simile of the grinding of chaff. Used, like पिष्टपेषण- 
न्याय, of any unnecessary and useless effort. It occurs in 
Padmapáda's Pancapadika, page 68, as follows: ìa yan- 
थैरूपता5नन्यसिद्धता तत्मतिपाद्यता चेति भिद्यन्ते विषयसंबन्धप्रयोजनानि तानि 
च त्रीण्यपि प्रवृत्त्यङ्गम्‌ । नापुरुषार्थ काकदन्तपरीक्षायां तुषकण्डने at Tada 
्रेक्षावान्‌?॥ Also in the Hitopades’a iv. 18:--“अविचारयतो यु- 
क्तिकथनं तुषकण्डनम्‌ । नीचेषूपकृतं राजन्वालुकास्विव HUS ॥ 

Sures'vara too makes very frequent use of it. We find it on 
pages 676, 1036, 1834, 1505, and 1572 of his large Vartika; 
and on page 176 of his Tattteriyavartika. 


The nyàya is not in Raghunatha’s book, but he has others 
of the same meaning which I have not met with in the litera- 
ture; namely जलमन्थनन्याय, and रदेभरोमगणनन्याय. The same 
idea is expressed in the following sentence of the Nydyaman- 
jarī ( page 645 ).—" किमयं दग्धो दह्यते wal वा मार्यते अनेकान्तिकहेतू- 
पन्यासेनेव खल्वयं तपस्वी निगृहीतोऽसाधनाङ्गवचनादिति किं हेत्वन्तराख्यनिम्र- 
हस्थानान्तरोंदीरणेनोति ^ ॥ 
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iJ 
TAT दुजनन्यायः ॥ 

This saying is explained by Taranatha as 101108:--"तुष्यतु 
दुर्जन इति न्यायो यत्र प्रतिवाधुक्तपक्षं दुष्टमपि वादिना प्रौढिवादेनाङ्गीक्ृत्यापि 
दूषणान्तरस्य दानं तत्रास्य प्रवृत्ति?! ॥ 16 would therefore seem to 
mean “Let this evil fellow, my opponent, chuckle over his ap- 
parent success in this argument, but what about so-and so?” 
I have met with it in Advaitabrahmasiddhi, page 14, in the 
following sentence :— यथास्बरूपं किमधिकरणमुताधेयम्‌ । यद्वा अती- 
तिकालः कि वा प्रतीतिरेव | उतावच्छेदकदेशो वेत्यत्र विनिगमनाविरहात्तुष्यतु 
दुर्जनन्यायेन स्वीकारेषपि न fate: ॥ It occurs again on page 16. 
In the Bhamati, page 243, we have it in the form “grag परः?’ 
as follows:—“gaq परस्याग्रहो धर्सिण्यग्रृह्ममाणे तद्धर्मा न शक्या म्रहीतु- 
मिति । एवं नामास्तु तथा तुष्यतु परस्तथाप्यदोष इत्यर्थः ॥? This is de- 
cidedly the clearest example. In his translation of Haridasa’s 
comment on Kusumdnjale i. 3, Prof. Cowell's rendering of the 
nyaya is “ the principle of satisfying an opponent.” 


तृणजलायुकान्यायः ॥ 


The illustration of the caterpillar. This illustration is used and 
explained in Brihadéranyakopanishad 4.4. 3 as follows :— 
" तद्यया तृणजलायुका तृणस्यान्तं गत्वान्यमाक्रममाक्रम्यात्मानमुपसंहरत्येवमे- 
बायमात्मेदं शारीरं निहत्याविद्यां गमयित्वान्यमाक्रममाक्रम्यात्मानसुपसं- 
हरति” ॥ I include it because it is found in Raghunatha’s 
list; but if is of no practical value, 


तंणारणिमणिन्यायः ॥ 


The simile of straw, arant wood, and the burning gem [ as 
means of producing fire]. The kind of fire produced by each 
varies ( just as that of a lighted lamp differs from that of burn- 
ing wood or cowdung); and the method of production, too, is 
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different; that being in one ease blowing, in another attrition, 
and in the third the rays of the sun. The application of the 
nyaya will be seen from the following passage of Nydyamanja- 
risara, page 3, line 8 :--“अत्र «ear: तृणारणिमणिन्यायेन विप्नध्वेसविशेष 
एव मद्गलस्य फलं विप्नध्वंसविशेषान्तर च विनायकस्तवपाठादेः फलम्‌ | समाप्तिस्तु 
विघससर्गाभावादिकारणकलापजन्या'”. For an interesting discussion 
as to the ‘capacity’ (शक्ति) residing in straw &c., see Kusumdn- 
jali pages 58-72, and Prof. Cowell's translation, pages 6 and 7. 
The nyāya is not included in Raghunatha’s collection, but is 
explained in the Vacaspatyam ( s. v. न्याय) as follows :--ताणेवाह 
प्रति तृणस्य, आरणेयवहिँ प्रत्यरणेः) मणिजन्यवह्निं प्रति मणेश्च कारणत्वं, न तु 
वहित्वावच्छिन्न॑ प्रति तृणादेः कारणत्वं परस्परव्यभिचारात्‌ | एवं यत्र कायेकारण- 
भाववाहुल्यं कार्यतावच्छेदकं कारणतावच्छेदकं च नाना तत्रास्य अवृत्ति:” ॥ 


तेलपात्रधरन्यायः ॥ 


The simile of a man carrying a vessel full of ou ( and who is 
to be put to death if he spills a drop of it!]. This curious 
illustration is given in Bodhicarydvatara vii-70, and applied 
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to one who has adopted the ascetic 110:--“सेलपात्रधरो यद्वदसिहर्तै- 
रधिष्ठितः | स्खलिते मरणत्रासात्तत्परः स्यात्तथा Heil. 


त्यजेदेकं कुलस्यार्थे ॥ 


One should abandon an individual for the sake of a whole 
family. This is the first pada of Hitopadesa i. 115 which 
reads thus:—“qaze कुलस्यार्थे ग्रामस्यार्थे कुलं त्यजेत्‌ । म्रामं जनपदस्यार्थे 
आत्मार्थे प्रथिवी त्यजेत्‌? ॥ It is quoted by Anandagiri, in his com- 
ment on Brahmasutrabhashya 1. 1, 22, as follows:—“ल्जेदेक 
कुलस्मार्थ इति न्यायाद्भयसीनां ब्रह्मलिङ्गश्रुतीनामनुग्रहायाकाराश्रुतेरेकस्या बाध 
इत्याह”? n Raghunatha expounds it thus in the Laukikanyaya- 
5470700: यत्रोभयकोटिकसंदाये एकत्र बह्वर्थहानिद्वितीयस्त्रीकारे A- 
काथेहानिस्तत्र ड्वितीयपक्षः स्व्रीकतेब्य इति विवक्षायां त्यजेदेकं कुलस्यार्थ इति 
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न्यायः प्रसरति” ॥ Further on he says, “यस्तु त्यजेदेकमिति न्यायं 
नानुसरति सोऽल्पस्य हेतोबेहु हातुमिच्छन्विचारमूढः प्रतिभासि मे त्वमिति 
न्यायविषयतां नातिवर्तते'! ॥ A nyáya of similar import to the one 
under consideration is “ सर्वेनादो समुत्पन्ने अधे त्यजति पण्डितः,” 
which see below. | 


दग्धेन्धनवहिन्यायः ॥ 


The simile of the fire which has consumed the fuel [ and 
therefore goes out]. This immediately follows the जलकतक- 
रेणुन्याय in Raghunatha’s list, and is meant to teach much the 
same thing. He says:— दग्धानीन्धनानि येन सोऽन्नि्यथा स्वयमेव 
शाम्यति तथेति qaaa” n We have an instance of the employ- 
ment of the figure in S’vetds'vatara Upanisad vi. 19; and again 
in S'ankara's bhashya on Bralunasütra i. i. 4 (page 76), and 
Suresvaras large Vartika pages 1593 and 1840. The follow- 
ing is Paramarthasara 17:— “त्यक्त्वा कर्मविकल्पानात्मस्थ॑ मनः केवलं 
कृत्वा । दग्धेन्धन इव वह्निः सवेन्नात्मा भवेच्छान्तः N 


दण्डिन्यायः ॥ 

The simile of a man with 6 stick [ or, men with sticks]. The 
first instance, which I know of, of the employment of this 
nyàya is in a curious passage of Patanjali’s on Panini 8. 2. 83, 
for reference to which I am indebted to Professor Kielhorn. It 
occurs also in the Nydyavartika on sutra i. 37. In this, and 
in the preceding sūtra, there is a definition of uddharana, 
in the course of which the term तद्र्मभावी occurs. In regard to 
this the Vartikakara remarks:—“ay तु तद्धमंभावीत्येतत्पदमन्यथा 
निराकुर्वन्ति तद्धमंभावी भवन्नुष्णभोजिन्यायेन वा भवेदृण्डिन्यायेन वा भवेत्‌ । 
तद्यदि तावदुष्णभोजिन्यायेन उष्णं भोक्त शीलमस्येत्युष्णभोजी qu वा 
भावयितुं शीलमस्येति तेदम॑भावी । अत्रापि भावयितुं गमयितुं यावदुक्तं 
स्यादिति । नायं सूत्रार्थ इति न किञ्चिदेतत्‌ । दण्डिन्यायस्तु दण्डो यस्यास्तीति 
स दण्डी तद्धमंभावो यस्यास्ति स भवति तद्धर्मभावी” ॥ 
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The following from Vachaspatimis’ra’s Tativabindu closely 
resembles the explanation given of the छत्रिन्यायः~“दाण्डिनो 


गच्छन्तीत्यत्र तु दण्ड्चदण्डिषु समूहिषु लक्ष्यमाणेषु तदन्तरगतस्याविशेषाह- 
ण्डिदाब्दार्थस्य परिग्रहः”? ॥ 


दामव्याळकटन्यायः i 


The maxim of the Asuras, Dima, Vydala, and Kata. This 
ig expounded by Raghunatha in the following manner:— 
“दामव्यालकटन्यायो न तव स्यात्कदाचन | भीमभासइढन्यायः सर्वदा तेऽस्तु 
waa इत्यादिना वासिष्ठ इदं न्यायद्वयं सप्रपञ्जसुपन्यस्तम्‌ । तत्राद्यस्योञ्चतरां 
द्शामापन्नस्याप्यज्ञस्यातिनीचदशाप्रातिरवदयं कालेन भवतीति तत्त्वबोधो- 
sui संपाद्य इति विवक्षायां प्रवृत्तिः | दामव्यालकटाख्याख्रयोऽसुराः शबरेण 
स्वमायया निमितास्ते च तलप्रहारादिना मेर्वादिचूर्णीकरणे शक्ता अप्यज्ञान- 
प्रभावात्कालेन मशकादियोनि प्रापुरिति प्रसिद्धं तत्र ॥ maha कदापि 
स्वपदात्पततीति विवक्षायां द्वितीयस्यावतारः । तेऽप्यसुरास्तेनेव तथा नि- 
मिताश्चिरं जीवन्सुक्तिसुखमनुभूय निर्वाणपदं प्राप्ता इति संक्षेपः | प्रपन्चस्तु 
तत्रैव द्रष्टव्यः” ॥ “Vasishtha,” means the Yogavasistha, in Book 4 
(chapters xxv—xxxiv) of which, we have a detailed account 
of these six Asuras. The verse quoted by Raghunatha is not 
found in the printed edition exactly in that form, but 4. 34, 36 
reads thus :— 


“दामव्यालकटन्यायस्तस्मान्मा ASEF राघव | 
भीमभासडढन्यायो नित्यमस्तु तवानंघ nu 
There is one of similar import in the opening part of their 
history, and Mr. M. R. Telang has pointed out a third in the 
closing part of chapter xxiv. 


धनजयन्यायः ॥ 


The simile of Arjuna. Used to show that something, 
though once done, may be done again, as in the case of Arjuna 
who defeated the Kuru race after Krishna had already defeated 
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them. Raghunátha says:—“ नितद्यबोधमहिन्ना बाधिते5पि 23 वाक्य- 
जबोधस्य धनंजयन्यायेन बाधकत्वोपपत्तेः । यथाहुः । 'नित्यबोधपरिपीडितं 
जगद्विश्रमं नुदति वाक्यजा मतिः | वासुदेवनिहतं धनञ्जयो हन्ति कौरवकुलं 
यथा ga? n’? “Knowledge effected through Vedic sentences de- 
stroys that error termed the world, which had already been 
destroyed by eternal knowledge (Self, Brahman): just 88 
Arjuna slays again the Kuru race already slain by Vasudeva.” 
The verse is Sankshepas’ariraka ii. 38, and the translation 
is that of Mr. Arthur Venis in the Vedantasiddhantamuktavali 
(page 174) where the verse is quoted. 


घान्यपलालन्यायः ॥ 


The simile of grain and its husk. The earliest example of 
this figure is in the Brahmabindu Upanishad, verse 18:— 
“ग्रन्थमभ्यस्य मेधावी ज्ञानविज्ञानतत्त्वतः । पलालमिव धान्यार्थी त्यजेई- 
न्थमशेषतः”॥ "his verse, with others of similar import, is 
quoted in Pancadas’t iv. The following, from Bhómoat?, page 
54, appears also, without any acknowledgement, in the first 
chapter of Sarvadars’anasangruha :—“ अवर्जनीयतया दुःखमागत- 
मपि परिहृत्य सुखमात्रं भोक्ष्यते । तद्यथा । मत्स्यार्थी सशल्कान्‌ सकण्टकान्म- 
सस्यानुपादत्ते स यावदादेयं तावदादाय विनिवर्तते । यथा वा धान्यार्थी 
सपलालानि धान्यान्याहरति स यावदादेयं तावदुपादाय निवर्तते” ॥ 


Vücaspatimisra, however, was not the originator of the 
illustration. It occurs four times in the Mahdabhdsya, namely, 
1, 2. 39; 3, 3. 18; 3. 4. 21 ( vàrt. 2); and 4. 1, 92, The following 
is the passage, the substance of which is reproduced in the 
DBhàmati and Sarvadars'anasamgrala :— कश्चिदन्नार्थी शालिकलापं | 
सपलालं सतुषमाहराते नान्तरीयकत्वात्‌ | स यावदादेयं तावदादाय तुषपलाला- 
exped । तथा कश्चिन्मांसार्थी मत्स्यान्सकण्टकान्सशकलानाहरति नान्तरी- 
यकत्वात्‌। स यावदादेयं तावदादाय शकलकण्टकानुत्सृजाति.' See, also, 
Nagoji Bhatta's paribhdsa 73. The nyàya seems to have a 
different application in Marathi literature. Molesworth’s defini- 
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tion is as follows:—“The law of the corn and its straw. Conquer 
the king and you conquer his subjects; accomplish or acquire a 
matter and you attain all it sustains or involves.” 


न खलु शालग्रामे किरातशतसड्लीर्ण प्रतिवसन्नपि M- 
a: किरातो भवति ॥ 


A Brahman does not become Kirdta by living on the 
S'dlagrama mountain filled with hundreds of those barbari- 
ans! This is equivalent to our saying, “A horse does not be- 
come an ass by being born in the stable of the latter.” Compare, 
too, S'ankara's “न quena गां पश्‍य़रन्नश्वो$यमित्यमूढो5ध्यवस्यति”? in 
Brahmasitrabhasya 1. 4. 1. The saying as given above is 
found in Vácaspatimisra's comment on Yogabhdshya i. 5; and 
he makes use of it again in his Bhimati i. 1. 5 (page 126) in 
the sentence “ अन्यथा किरातशतसंकीणेदेशनिवासिनो ब्राह्मणायनस्यापि किः 
रातत्वापत्तेः? ॥ 


न IRRIAREN गृह्यते तदप्रत्यक्षम्‌ ॥ 


A thing does not become imperceptible because perceived by 
one who has ascended a mountain peak.—This saying, quoted 
from Tuntravartika 1. 2. 2. (page 6), appears in the Nyàyam- 
anjart (page 422) in the course of a discussion on the sddhutva 
and asddhutva of words. The passage is as follows :— ननु यदि 
श्रोत्रकरणकेनेव प्रत्ययेन साघुत्वासाधुत्वे प्रतिपत्तारः प्रतिपद्यन्ते व्याकरणाध्ययनव- 
न्थ्यवुद्धयो$पि प्रतिपद्येरन्‌ । न च प्रतिपद्यन्ते तस्मान्न ते इन्द्रियविषये इति । 
नेप दोषः । वेयाकरणोपदेशसाहायकोपकृतश्रोत्रेन्द्रियग्राह्मत्वाभ्युपगमात्‌। यथा 
ब्राह्मणत्वादिजातिरुपदेशसब्यपेक्षचक्षु रिन्द्रियम्राह्यापि न प्रत्यक्षगस्यतामपोञ्झति । 
यथाह “न aerate गृह्यते तदप्रत्यक्षमिति? Ww’ Jayanta quotes it 
on pages 96 and 222, also. 
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नरासेहन्यायः ॥ 


The simile of the union of man and lion. Used to illustrate 
a particular kind of Alankara consisting of a combination of 
figures. See the quotations from Sarasvatikanthabharana and 
Kuvalaydnanda, under क्षीरनीरन्याय. 


e deu è न्दितुं Pe ate at 
न हि निन्दा निन्द्यं निन्दितुं प्रयुज्यते किं तहिं निन्दिता- 
दितरतू प्रशासितुम्‌ ॥ 

Blame is not employed ८७ order to blame something that 
is blameworthy, but rather to praise something other than 
that. This is the form taken by the nyàya in S'abara on Jai- 
mini 2, 4. 20. In Taniravartika, page 16, it appears as “न हि 
निन्दा निन्द्यं निन्दितुं प्रवर्तते अपि तु विधेयं स्तोतुम्‌,” and Anandagiri 
quotes this reading of it in his comment on Brihaddranyak- 
opamisadbhasya 2. 5. 16. 


The following passage from Agamapramdnya, page 51, ad- 
mirably illustrates the meaning of the nyaya:—“aq चेदं वेदमूलत्वं 
पञ्चरात्रतत्राणामनुपपन्नं वेदनिन्दादशेनात्‌ । उक्तं हि चतुर्षु वेदेषु पुरुषार्थमल- 
aaa: शाण्डिल्य इदं शाखमधीतवानिति | अनवगतवचनव्यक्तेरयं पर्यनुयोगः । 
न हि निन्दा निन्द्यं निन्दितुं प्रवर्तते अपि तु निन्दितादितरत्प्रशंसितुम्‌ । यथेतरे- 
यकब्राह्मणे "प्रातः प्रातरनृतं ते वदान्ति’ इत्यनुदितहोमनिन्दा उदितहोमप्रशंसा- 
थेति गम्यते | यथा मानवे (iv. 124) | 

RAA देवदैवत्यो यजुर्वेदस्तु मानुषः | 
सामवेदस्तु पित्र्यः स्यात्तस्मात्तस्याझुचिध्वनिः? ॥ 
इति सामवेदनिन्दा इतरवेदप्ररांसार्था । यथा वा भारते | 
: चत्वार एकतो वेदा भारतं चेकमेकतः | 
समागतैस्तु ऋषिभिस्तुल्यारोपितं पुरा ॥ 
भहरवे च गुरुत्वे च च प्रियमाणं यतोऽधिकम्‌ | 
महत्त्वाच्च JENE महाभारतमुच्यते’ ॥ 


इति महाभारतप्रशंसाथेति' gaa न वेदनिन्देति । एवं पञ्चरात्नप्रशंसेति 
गम्यते” ॥ 
6 
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Another reference to the nyaya will be found in Nyàyaman- 
jarī page 273. 


नहि भवति तरक्षः प्रतिपक्षो हरिणशावकस्य ॥ 


A hyena does not finda suitable opponent in a young 
fawn. This may be contrasted with the saying “न हि कठोरः 
कण्ठीरवस्य कुरङ्गशावः ग्रतिभरो भवति.” It is found in the Nyãya- 
vartikatatparyatikd, page 33:— तुल्यबलो हि मिथः ग्रतिपक्षौ भवतो 
न तु दुबंलोत्तमबलो | न हि भवति तरक्षुः प्रतिपक्षो हरिणशावकस्य किन्तु 
समरकण्डूनिन्नाविषाणकोटिससुलिखितगण्डरीलस्य विपिनमहि षस्य?” 


न हि भिक्षुकाः सन्तीति स्थाल्यो नाधिश्रीयन्ते न च 
मृगाः सन्तीति यवा नोप्यन्ते ॥ 


Men do not refrain from setting the cooking-pots on the 
fire because there are beggars [ who may come to ask for some 
of the contents ], nor do they abstain from sowing barley be- 
cause there are wild animals [ which may devour it} This 
oft-quoted saying appears three times in the Mahabhdsya, 
namely in 1. 1. 39 ( vart. 16), 4. 1. 1 ( vàrt. 15), and 6. 1. 13 
(vàrt. 13), and this is probably the original source of it. I have 
met with it in twoof Vàcaspatimisra's works, as follows. In 
the Nyayavartikatatparyatika, page 62:--'नो खल्वयं प्रेक्षावतां 
समाचारो यहुःखभिया सुखपरित्याग इति अपि तु सुखं दुःखाद्विभिद्योपाददते दुःखं 
च वर्जयन्ति | न हि रूगाः सन्तीति शालयो नोप्यन्ते भिक्षुकाः सन्तीति स्थाल्यो 
नाधिश्रीयन्त इति’? ॥ Similarly, on page 441 of the same. In Bha- 
mati, page 54, we 7९३१:-—“तस्माइःखभयान्नानुकूलवेदनीयमेहिकं वासुः 
ष्मिकं वा सुखं परित्यक्तुसुचितम्‌। न हि Wr सन्तीति शालयो नोप्यन्ते भि- 
gar: सन्तीति स्थाल्यो नाधिश्रीयन्ते? ॥ The same passage, with a 
good deal of the preceding context, reappears, without acknow- 
ledgment, in the Charviika chapter of the Sarvadars‘anasan- 
graha. We find the saying in a modified form in the Panca- 
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padikd, page 68:--“अतो$जीणभयान्नाहारपारित्यागो भिक्षुकभयान्न स्थाल्या 
अनधिश्रयणं दोषेषु प्रतिविधातव्यमिति न्यायः॥” It appears in this 
form in Jivanmuktiviveka, (page 8) also, and is there ascribed 
to Anandabodhacarya. See his प्रमाणमाला page 21. Then we 
‘have the well-known verse, Hitopades'd ii. 50:— 


“दोषभीतेरनारम्भः कापुरुषस्य लक्षणम्‌ | 
केरजीर्णभयाद्धात e g 
द्वातर्भाजनं परिहीयते ॥”” 


न हि ऱ्यामाकबीजं परिक्मसहस्रेणापि कलमाङ्कूराय 
कल्पते ॥ 


Not even by the employment of « thousand different pro- 
cesses can S'yamaka grain be made to germinate as rice, 
Vücaspatimis'ra was fond of this kind of saying. That above 
is from his Nydyavartikatatparyatika, page 55, and another 
of the same class occurs twice in the Bhamati. On page 180 
(1.2.18) “ नहि जातु वटाकरः कुटजबीजाजायते,” and on page 704 
(4. L 1.) “न खलु कुटजबीजाद्दटाडुरो जायते? ॥ Compare, too, Manu 
ix. 40:—" अन्यदुप्तं जातमन्यदिद्येतन्नोपपद्मयते । उप्यते यद्धि यद्वीजं तत्तदेव 
प्ररोहति” u They all remind us of those sayings from another 
part of the Orient:— Do men gather grapes of thorns, or figs 
of thistles?” and again, “ Whatsoever a man soweth that shall 
he also reap.” 


न हि सहस्रेणाप्यन्धैः पाटच्चरेभ्यो TE रक्ष्यते ॥ 

Not even a thousand blind men can protect a house from 
robbers, This is another of the sayings of Vàcaspatimis'ra, and 
is found in his tika on Nydyavarteka 1, 2,2 (the definition of 
जल्प). To see the aptness of the saying it would be necessary 
to transcribe a lengthy passage of the bhdshya and vàrtika ; 
but the scholar can easily refer to them himself. 


44 


न हि सुतीक्ष्णाप्यसिधारा स्वं छेत्तुमाहितव्यापारा N 


The edge of a sword, even though very keen, 4s not employed 
to cut itself. The nyaya is found in this form in Syadvadaman- 
jarī, page 89, in combination with that which immediately 
follows; and Mr. Thomas, the Librarian at the India Office, tells 
me that he has met with the two together in Nagarjuna’s इंश्वरक- 
तेत्वनिराकरण, but there the sword-nyàya takes the form of “न 
हि खरतरकरवालधारा स्वमात्मानं छेत्त॑ समर्था भवतिः” In Madhyamaka- 
0१४७, page 62, it again occurs in conjunction with another 
simile—“guift नाम तयेवासिधारया सेवासिधारा न शक्यते छेत्तं न तेनेवा- 
gem तदेवाङ्कुल्यग्रं शक्‍यते we &e.” For the latter, see Third 
Handful. Further instances will be found in Tatparyatikd, 
page 255; Nydyamakaranda, page 131; and others of a like 
nature in Venkatanatha’s Sarvarthasiddhi, page 391. 


न हि सुशिक्षितोऽपि नटबडुः स्वस्कन्धमधिरोडुं wr 


No young actor, however well-trained, is clever enough to get 
on his own shoulder. This is Mallisena's version of the nyiya, 
as cited in conjunction with the cognate one above. In Brah- 
masitrabhasya 3. 3. 54, S'ankara quotes it as “न हि az: शि- 
क्षितः सन्स्वस्कन्धमधिरोद्द्याति-'? In the vartika on Taittirtyabhasya, 
page 108, Sures'vara puts it thus:— नालं स्वस्कन्धमारोडुं निपुणोऽपीह 
साधकः” n Other varieties are the following. “a हि सुशिक्षितो5पि वि- 
ज्ञानी स्वेन स्कन्धेनात्मानं वोदुमुत्सहते, Bhamati 1. 3. 41 (page 277 y; 
“a हि सुशिक्षितोऽपि aag: स्वस्कन्धमारुह्य नृत्यति,” Khandanakhan- 
dakhadya, page 592; and, finally, “न हि पदुतरो$पि azag: स्वस्क- 
equreg atria’, Vidyasagari on Khandana, page 57. It 
will thus be seen that no two authors agree as to the form of 
the maxim ! 
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न aara प्रदीपः प्रकाइयं प्रकाशयति ॥ 


A lamp does not illuminate until it [ i. 6 its light ] reaches 
the object to be illuminated. It therefore comes under the head 
of प्राप्यकारी, for which, and its opposite, see Nydyakandali, 
page 23. It occurs in the Vydyamanjari on 5. 1. 7 (page 624): 
“सोऽयं हेतुः प्राप्य वा साध्यं साधयेदप्राप्य था | प्राप्य चेद्‌ हृयोलेब्धस्वरूप- 
थोरप्राप्तिभंबतीति किं कस्य साध्यं साधनं वेत्याविशेषः। अप्राप्य तु साधकत्वमनु- 
पपन्नमतिप्रसङ्गात्‌ । न ह्यप्राप्य प्रदीपः प्रकाइयं प्रकाशयतीति” ॥ Also in 
Tarkikaraksd page 271:—“न हि दाह्यमप्राप्तो दहनो दहति प्रकाइयमप्राप्य 
प्रदीपः प्रकादायति.” Then in Sarvarthasiddhi (on Tattvamukta- 
kalapa i. 32) we 7९७१:--“अप्राप्तोत्पादने सर्वस्मात्सरव॑सुत्प्येत प्रकाश्यम- 
प्राप्य वा दीपः प्रकाशयेहाह्ममग्राप्य वा दहनो दहेत्‌.” Compare Nagar- 
juna's karika vij. 11:—“अग्राष्यैव प्रदीपेन यदि वा निहतं तमः। इहस्थः 
सरवंलोकस्थं स तमो निहनिष्यति’? ॥ 


नान्यदष्ट स्मरत्यन्यः ॥ 


One person does not remember what another has seen. This 
is the first pada of Kusumanjali i. 15, the whole verse being 
as follows:— 


“नान्यदृष्टे स्मरत्यन्यो नैकं भूतमपक्रमात्‌। 
वासनासंक्रमो नास्ति न च गत्यन्तरं स्थिरे” ॥ 

Professor Cowell translates thus:—' One does not remember 
what another has seen; the body remains not one and the same 
from decay; there cannot be transference of impressions, and 
if you accept & non-momentary existence there is no other 
means.” The karika, however, is hardly intelligible apart from 
the preceding context of which it is a sort of summing up. The 
nyäya did not, however, orginate with Udayana, since it is quoted 
in Vyisa’s Yogabhdsya iii. 14, and in Nydyabhasya 1. 1. 10. It 
is found, too, in Syadvadamanjari, pages 61 and 154; also in 
Nydyamanjari, page 437, line 10. 


46 


नो खल्वन्धाः सहस्रमपि पान्थाः पन्थानं विदन्ति ॥ 

Not even a thousand blind travellers can discover the road 
[to be taken ]. This is contained in Bhdmati 1. 1. 5 (page 124), 
in the following passage:—“a हि प्राधानिकान्यन्तबोहिष्करणानि त्रयोदश 
सत्त्वप्रधानान्यपि स्वयमेवाचेतनानि तद्गत्तयश्र wi वा परं वा वेदितुमुत्सहन्ते । 
नो खल्वन्धाः सहस्रमपि पान्थाः पन्थानं विदन्ति। चक्षुप्मता चैकेन Baa स 
एव तर्हि मार्गदर्शी स्त्रतत्रः कता नेता तेषाम्‌? ॥ 


पण्डकमुद्वाह्य मुग्धायाः JINATA. ॥ 

It is better to leave this untranslated. The पण्डकोपाख्यान 
is found in Vyàsa's Yogabhashya ii. 24, as 10110 श8:-- “अन्न pA- 
त्पण्डकोपाख्यानेनोद्धाटयति | मुग्धया भायांयाभिधीयते 1 पण्डक STI 
अपत्यवती मे भगिनी किमर्थ नाम नाहमिति । स तामाह स्रतस्ते$्हमपत्यमु- 
व्पादयिष्यामीति” ॥ On this Vacaspatimis'ra remarks:—“ aq 
कश्चिन्नास्तिकः कैवल्यं पण्डकोपाख्यानेनोपहसति ” ॥ The nyàya, as given 
above, is found in the Nydyavartikatdtparyatika, page 29:— 
“ यदि हि पक्षं विहाय बहिरेव सपक्षासपक्षयोरविनाभावो गम्येत तदा बहिर्व्या- 
सिमात्रबलेन पक्षवमोऽपि हेतुने पक्षे साध्यं साधयेत्‌ | असिद्धा हि तत्र स्वसाध्येन 
व्याप्तिः | तदेतत्पण्डकसुद्वाह्य सुग्धायाः पुत्रप्रार्थनमिव’ ॥ See, too, Citsu- 
khi ii. 26 ( Pandit, vol v. page 514 ) where reference is made to 
Vacaspati’s use of the nyàya; and the same objection is taken 
to it by S'riharsha in the Khandanakhandakhadya, page 354. 


पादप्रसारिका ॥ 


Professor Venis tells me that the Benares pandits regard this 
as a shortened form of the भिक्षुपादप्रसारणन्याय (for which, see the 
First Handful of maxims), -and that it means “unduly exten- 
ding one’s claim or one’s position generally.” Its equivalent in 
Marathi is पाय पसरणे, which, Molesworth tells us, means * to 
establish one’s self freely and fully: to extend one's power far 
and wide, He gives, as an example of its use, the Marathi 
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proverb “aza दिली ओसरी भट्ट पाय पसरी,” which is the equi- 
valent of our * Give him an inch and he'll take an ell.” Inthe 
passages, however, in which I have met with the expression, it 
seems to imply a dogged adherenceto a position in spite of pre- 
vious failure, and when there is little prospect of future success. 
Two passages in Upamitibhavaprapanca Katha pages 798 and 
907, seem to confirm ॥015:--“एतत्सवैमनालोच्य कृत्वा पादग्रसारिकाम्‌। 
Aag: सम्मील्य स्वपन्ति ननु जन्तवः? ॥ “ततो विषादमापन्नः सर्वकर्म- 
maa: | स्थितोऽहं मोनमालम्ब्य कृत्वा पादप्रसारिकाम्‌?? ॥ There are 
two other instances of it on pages 656, 657 of the same, and it 
occurs three times in the Nydyamanjari, as follows. On page 
113:—“ug हि Brad प्रतिबन्धमनुमेयाव्यभिचारनिबन्थनमनुक्तवा केवलसा- 
हचर्यनियममात्रवर्णनं यत्मसारिका सेवेति । उच्यते | पादप्रसारकेव साधीयसी 
स्थूलदृष्टिभिरवलंबिता वरं न सूक्ष्मदष्टिभिरत्प्रेक्षितास्तादात्म्यादिप्रतिबन्धाः N 
On page 121:— st कंचिदर्थमालोक्य यः कश्चिन्नावगम्यते। कंचिदेवाक्षिपत्य- 
थैमर्थः कश्चिदिति स्थितिः ॥ तत्र वस्तुस्वभावोऽयमिति पादप्रसारिका । दृश्यते 
ह्यविनाभूतादर्थादर्थान्तरे मतिः”? On page 504:—" च न कदाचिदनी- 
इशं जगदिति पादप्रसारिकामात्रं sighed सर्गप्रबन्धप्रलयप्रबन्धस्य UU 
तत्वादिति ॥ अतश्च पक्षान्तरदुर्बलत्वाद्ययोदितः सिध्यति भूतवर्गः। तं यस्तु 
पश्यन्नपि esta तस्मै नमः पण्डितशेखराय”” u There is one instance 
of it in Khandanakhandakhadya (page 31) also:—“a च 
सत्ताभेदानन्त्यमस्त्येवेत्यपि पादप्रसारिका निस्ताराय,” which is rendered by 
Prof. Ganganatha Jha:—“Nor will you escape from this predi- 
cament by taking the long step of assuming an infinity of 
different kinds of real existence.” Indian Thought, page 17. 


PN Oh Wes 
पंण्डमुत्सूज्य कर लाढ ॥ 

Leaving the sweet morsel he licks his hand! It is found in 
Paiicapadika, page 49, as follows :--“अथ वेदाधिकरणे वेदांश्रेके 
सन्निकर्षमिति विशेषाभिधानाद्वै दिकत्वसिद्धिरिति । सोऽयमाभाणको लोके पिण्ड- 

मुत्सुज्य करं लेढीति सूत्रकारस्याप्यकोरलं प्रदारितं स्यात्‌?॥ In Raghu- 
natha’s list it appears as पिण्डं हित्वा करं लेढि. We may compare 
it with the saying “क्षीरं विहायारोचकग्रस्तः सोवीररुचिमनुभवति”. 
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पित्रनुसृतस्तनंधयन्यायः ॥ 

The simile of a father’s conforming to [the ways of] his little 
child. This is set forth as a model for the knower of Brahma, 
that, by a lowly and humble demeanour, he may attract 
the ignorant. It is thus explained in the Laukikanydya- 
samgraha :-“कृतकृत्यस्य तत्त्वविदो5तत्त्वविदुद्धारातिरिक्तकतव्याभावाद्यथा 
तदुद्धारः स्यात्तथैव कतेव्यम्‌ । सुरेन्द्रादिपूज्येनापि विदुषा पित्रनुस्‌तस्तनंघयन्या- 
येनाज्ञोऽनुसतंव्यः । तेनिन्द्यमानोऽपि देहस्य निन्द्यत्वमात्मनोऽवाङ्मनसरगम्यत्वं 
च जानन्नोद्विजेत्‌ | किन्तु प्रत्युत तच्चेष्टानुसारेण स्त्रयमप्याचरेत्‌, ॥ In the 
larger work the following passage is quoted by way of illustra. 
tion:—“ तदुक्तं JRI ...... अविद्वदनुसारेण gfwude युज्यते | स्तनंधया- 
नुसारेण वर्तते तत्पिता यतः ॥ अधिक्षिप्तस्ताडितो वा बालेन स्त्रपिता तदा | 
न Banta न कुप्येच्च बालं प्रत्युत लालयेत्‌ ॥ निन्दितः स्तूयमानो वा विद्वानज्ञे् 
निन्दति । न स्तौति किन्तु तेषां स्याद्यथा बोधस्तथाचरेत्‌ ^ The "elder" 
is Vidyaranya, and the verses are Pancadas VII. 286-288. 


पिशाचानां पिशाचभाषयेवोत्तरं देयम्‌ ॥ 


Pas dcas should be answered in the Pisdca language. 
This nyaya is found on pages 214 and 410 of Sarvarthasiddhi 
(on Tattvamuktakalapa ii. 49 and iv. 13 ), in the first instance 
in conjunction With “यक्षानुरूपो बलिः ”, with which it is clearly 
synonymous. See “यादृशो यक्षस्तादशो बलिः ?. 


पुष्टल्गुडन्यायः ॥ 

The simile of 6 stout cudgel. Such a stick, hurled at a 
yelping cur, may at the same time strike and silence other dogs 
near it; and so the nyaya seems to be used somewhat in the 
sense of “Killing two birds with one stone.” It is thus de- 
fined by Raghunatha:—“ एकताच्रिकमतनिरासाय प्रयुक्तया युक्त्या तत्स- 
रदामतान्तरनिराकरणं थदा विवक्ष्यते तदा पुष्टलयुडन्यायग्रवृत्ति: । यथा बहूनां 
झुनां मध्य एकस्य शुनः ग्रहारार्थ Wag: पुष्टलगुडस्तं प्रहत्यान्यानपि प्रहरति 
तथा ब्रह्मकारणवादिभिः सांख्याभिमतम्रधानकारणवादनिरासाय प्रयुक्ता ईक्षः 
तेनाशब्दं? “ रचनानुपपत्तेश्च नानुमानं › इत्यादिसमन्वयाविरोधाध्यायगतसुत्रस्था 
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युक्तयस्तं निरस्य योगाभिमतप्रधानकारणबादमपि साम्यान्निराकु्वन्तीति (x ou 
The simile is employed in this sense in Advaitabrahma- 
siddhi, page 100:--“न Se दोषत्रयं वैरोषिकेपूर्तं तदेव विज्ञानवादिषु 
किमर्थमापद्यत इति वाच्यम्‌ । पुष्टछुगुडन्यायेन वेशेषिकमत इव 'अन्तः ae’ 
इतिवादिनो ‘aft: सत्‌? इतिवादिनश्च बौद्धस्य मतेऽपि प्रसरतीत्यभिप्रायात्‌॥ 
It is akin to प्रधानमलनिबहेणन्याय, which see in First Handful. 


प्रदीपवत्‌ ॥ 


The simile of a lamp. We have here another of the many 
lamp-illustrations. In Mahabhasya 1. 1, 49 ( vàrt. 4) an adhi- 
kara is said to be of three kinds, and in the first it is likened 
to a lamp in the following ए०7९४:--“क्श्चिदेकदेशस्थः सवे शाखमभि- 
ज्वलयति यथा प्रदीपः सुप्रज्वालित एकदेशस्थः सवे वेश्माभिज्वलयति.” In 
the opening part of 2, 1.1, where the question is asked “कः पुन- 
रधिकारपरिभाषयोरविशेषः,”? the paribhdsd, and not the adhiküra, is 
likened to a lamp, in the same words as above. 

Nages’a (in vol. ii. page 8 of the Uddyota) quotes the 
following verse:— 

“ एकदेशस्थिता शाखभवने याति दीपताम्‌ | 


परितो व्याएतां भाषां परिभाषां प्रचक्षते ” ॥ 

We find the same figure in Jaimini’s sūtra 11. 1. 60, which 
S'abara explains thus:—“gdiq एकस्मिन्प्रदेशे भुञ्जानानां ब्राह्मणानामे- 
कस्य सन्निधौ प्रज्वलितः सवेषासुपकारं करोति.” In dealing with this 
adhikarana Madhava substitutes the figure of a single dancer 


amusing a number of spectators. See the नतैकन्याय in Third 
Handful. 


¢ ex 08 € 
प्रसक्तं हि प्रतिषिध्यत इति न्यायः ॥ 

This ny&ya, which is quoted by Amaradisa in his tikà on 
Vedantas' ikhimani, page 262, is apparently another form of 
the more concise प्रसज्यप्रतिषेध which, as it occurs in the Yoga 
section of Sarvadars'anasangraha, is rendered by Prof. Cowell 
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“Express negation.” In a footnote (on page 250 ) he explains it 
thus :—“ Where the negation is prominent it is called prasajya- 
pratishedha ; but where it is not prominent we have the pary- 
uddsa negation. In the former, the negative is connected with 
the verb: in the latter, it is generally compounded with some 
other word; as, for example, (a) ‘Not a drum was heard, not a 
funeral note’. (b) ‘Unwatched the garden bough shall sway’. 
The former corresponds to the logicians’ atyaniabhdva, the 
latter to anyonydbhava or bheda”. 


In the Vacaspatyam the nyàya is quoted under प्रसज्यप्रतिषेध 
as follows :--“प्रसज्य प्रसक्ति सम्पाद्यारोप्येति यावत्प्रतिषेधः । अत्यन्ताभावे | 
“प्रसक्तं हि प्रतिषिध्यत ” इति न्यायेन आरोपितप्रसंगस्येव निषेधः । तेन वायो 
रूपं नास्तीत्यादावपि वायौ रूपारोपं कृत्वैव निषेधो नञा बोध्यत इति विवेकः ॥”” 
According to this, then, the meaning of the nyàya is “that 
which has been applied or asserted is subsequently withdrawn 
or denied." 


Both the forms of negation are contained in Mahabhdsya 
1. 4. 50 &, in Vakyapadiya ii. 86, and in Sures'vara's large 
vartika 3. 9. 73. Verses defining the two are quoted on page 
214 (Chap. vii.) of the Sahityadarpana, and renderings will be 
found on page 254 of Mr. Pramadadasa’s translation. Compare 
Molesworth’s definitions of the terms 


फलवत्सन्निधावफलं तदङ्गम्‌ N 


The principle that whatever has no result of its own, but is 
mentioned in connection with something else which has such 
a result, is subordinate to the latter. This is Dr. Thibaut’s 
rendering of the nyaya as it occurs in Brahmasutrabhashya 
2. 1. 14 (page 443), and he explains it thus in a footnote:— 
“A Mimamsa principle. A sacrificial act, for instance, is in- 
dependent when a special result is assigned to it by the sacred 
texts; an act which is enjoined without such a specification is 
merely auxiliary to another act." The source of the nyàya is 
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S'abara 4.4. 19, and Madhava applies it in Nydyamdldvis- 
tara 4. 3. 16 (sutra 37). I have met with it also in Nydya- 
vartikatatparyatikd, page 178, line 2; and in Vivarana- 
prameyasangraha, page 117, line 11; and page 147, line 9 
from bottom. 





बकवन्धनन्यायः ॥ 


The simile of the capture of a crane, Raghunath explains 
ib thus:—A man wishing to secure a crane puts butter on its 
head, which, when melted by the sun, goes into its eyes and 
blinds it, so that he can then take hold of it! He clearly took 
this explanation from the Tattvadipana, a commentary on the 
Pancapddikdvivarana (itself a commentary ), and I subjoin a 
portion of each. Vivarana, page 283, line 4.— 


“ ननु स्वर्गकामिनो यागकतंब्यता स्वर्गसाधनमन्तरेणानुपपन्ना | तञ्च साधनत्वं 
क्षणभंगिनः कर्मणो मध्यवर्तिकायेमन्तरेणानुपपन्नमिति श्रुतार्थांपत्त्या5५पूवे गम्यते 
तत्र शब्दस्य सामथ्ये Nu इाति सोऽयं बकबन्धः’ On this the Dipana, 
page 779, bottom line :—“ बकबन्ध इति | बकबन्धसमानन्याय geni: 
बकग्रहणे क उपाय इति केनचित्पृष्टे खरतरदिनकरसंपको त्तन्मस्तकानिहितनवनीत- 
बिन्दुभिर्नयनयोः पूर्णतायां agent सुकरमिति कश्चित्तच्छमतिः mare Pu च 
तदुपपद्यते । बकमग्रहणमन्तरेण तन्मस्तके नवनीतप्रक्षेपानुपपत्तः | तस्मिश्च qR- 
गृहीते तप्प्रक्षेपोऽपि सुधा.” Then follows his application of the 
nyaya. Both writers evidently regard it as an illustration of 
something ridiculous; and to me 10 recalls the nursery tradition 
that the way to catch a sparrow is to put salt on its tail! 
Raghunatha, however, classes it with nyayas deprecating a 
roundabout way of doing a thing. Amongst these he gives the 
दण्डसर्पमारणन्याय, where a man whilst looking for a stick with 
which to kill a snake, comes upon an axe; but, instead of 
using that against the enemy, he goes out to cut a stick with it. 

In Vivaranaprameyasangraha, page 262, line 9, we 
again find the बकबन्धप्रयास, 


बधिरकर्णजपन्यायः N 


The illustration of whispering in the ear of a deaf man. A 
good example is found in Upamitibhavaprapanca Katha, page 
1062:— 


“'बघिरे कर्णजापोऽयमन्धे नृत्तप्रदरनम | 
Hat बीजनिक्षेपस्तस्य या धरमदेराना ” ॥ 


Compare the following from Nydyamanjari, page 405:— 


“तदेतद्वधिरस्य रामायणं वार्णतमस्माभिर्य एवमपि sear वेदार्थपरिगमाभ्युपायं 
zm." Also the expression “बचिरेष्विव गायनम्‌? in Naiskarmya- 
siddhi iv. 21. For similes of a like kind, see अरण्यरोदनन्याय. 


बहुठिद्रघटप्रदीपन्यायः ॥ 


The simile of a lamp in a vessel with many holes. Raghu- 
nàtha explains it as 101098:--“चश्लुरादिद्वारा बहिरनिंगंत्वेव जीवोपा- 
धिभूता धीर्बाद्यविषयान्व्याप्तोति «unm चिदाभासोऽपि ftus इब प्रती- 
यत इति विवक्षायां बहुच्छिद्रघरप्रदीपन्यायोऽवतरति। अयं भगवत्पादैः संक्षे- 
पेण भाष्यतात्पर्यप्रकाशके श्रीदक्षिणासूतिस्तोत्रे सोदाहरणमुक्तः । ' नानाछिद्र- 
घटोदरस्थितमहादीपप्रभाभास्तररं ज्ञानं यस्य तु चक्षुरादिकरणद्वारा बहिः स्यन्दते | 
` जानामीति तमेव भान्तमनुभात्येतत्समस्तं जगत्तस्मे श्रीगुरुमूतेये नम इदं 
श्रीदक्षिणामूर्तये? इति’? ॥ The above is verse 4 of S'ankara's poem, to 
the exposition of which Sures’vara devotes 37 verses in his 
Manasollasa. 


भारेकदेशावतरणन्यायः di 


The illustration of the lowering of one part of a load [ and 
so easing one’s burden] This is found under Tantravirtiha 
1. 8. 22 (page 222 ):--“इढविपर्ययज्ञानानन्तरं सहसेव च सम्यग्ज्ञानो- 
प्पादातिभाराज्धारिकदेशावतरणार्थ संदायोत्थापनामात्रमेव तावद्युक्तम्‌. Prof. 
Ganganatha Jha renders the passage thus:—‘When a certain 
conclusion to the contrary has been laid out in an exceptionally 
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strong manner, if one proceeds to immediately point out the 
true theory, it involves a very hard work; and hence with a 
view to lighten this burden, the present sütra proceeds only to 
weaken the contrary view by throwing it open to doubt." 


Jayanta Bhatta reproduced this on page 419 of the ANyàya- 
manjari as 1011098:-- पूर्व पक्षिकोक्तयुक्तिसमुत्थापितस्थिरतरविपर्ययज्ञान- 
समनन्तरं सहसैव सम्यग्ज्ञानोत्पादनातिभाराज्धारैकदेशावतरणन्यायेन संशय- 
स्तावदुपपद्यते.? 





भीमभासरढन्यायः ॥ 


The illustration of the three Asuras, Bhima, Dhàsa, and 
Dridha. See this explained under दामन्याळकरन्याय. 


भूलिङ्गन्यायः ॥ 


The simile of the bird Bhiilinga. It is supposed to say “mõ 
sthasam,” “dont do anything desperate", and then does 
desperate deeds itself! The purport of the nyaya would 
therefore seem to be, “Practise what you preach.” There are 
two references to this bird in Sabhdparva. The first is in 
XLI. 18 (Bombay edition)" गाथागाथिनं शास्ति बहु चेदपि 
गायति । प्रकृति यान्ति भूतानि भूलिद्ठशकुनिर्यथा?? ॥ This is explained by 
the second passage ( XLV. 27-32. ):--“अथ चेषां न ते बुद्धिः प्रकृतिं 
याति भारत । मयेव कथितं पूर्व भूलिज्ञशकुनियंथा ॥ २७ ॥ भूलिड्नशकुनिर्नाम 
पार्श्व हिमवतः परे । भीष्म तस्याः सदा वाचः श्रूयन्तेऽर्थविगर्हिताः ॥ २८ ॥ मा 
साहसमितीदं सा सततं वादाते किल । साहसं चात्मनातीव चरन्ती नावबुध्यते 
॥ २९॥ सा हि मांसार्गलं भीष्म मुखात्सिहस्य खादतः। दन्तान्तरविलझं 
यत्तदादत्ते$ल्पचेतना ॥ ३० ॥ इच्छतः सा हि सिंहस्य भीष्म जीवत्यसंशयम्‌ । 
तद्गत्वमप्यधर्मिष्ट सदा वाचः प्रभाषसे ॥ ३१॥ इच्छतां भूमिपालानां भीष्म 
जीवस्यसंशायम्‌ | लोकविद्विष्टकमा हि नान्योऽस्ति भवता समः” warn in 
the Calcutta edition of 1834, the chapters are XL and XLIII res- 
pectively. Raghunatha’s remark on the simile is as follows :— 
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“४ यो भूलिङ्गन्यायेन परोपदेशमात्रकुशलः स्वयं च यथेष्टाचरणशीलः सोऽपि 
दांभिकत्वात्त्यक्तव्यः | भूलिङ्गाख्यः पक्षी मा साहसं कुविति पुनः पुनरुञ्च्वदान्सि- 
हदष्ट्रान्तलैझं मांसलवं ruat प्रसिद्धम्‌ m° For the following 
interesting example of the application of this nyàya (though 
the bird is not mentioned by name) I am indebted to my 
friend Mr. C. H. Tawney, C. I. E. It is found on pages 138-9 
of the Parisistaparvam:—" ततः कमलवत्यूचे हे नाथ कमलानन | 
मासाहसराकुनिवन्मा त्वं साहसिको AT | १४१ ॥ तथा ह्येकः पुमान्देशान्तरे 
दुभिक्षपीडितः । चचाल स्वजनं हित्वा सार्थेन महता सह ॥ १४२ ॥ एकस्यां च 
महाटव्यां सार्थ आवासिते सति । आहते तृणकाष्टादि स एकोऽपि विनिर्ययौ 
॥ १४३ ॥ तदा च सुप्तव्याघ्रास्यात्पक्ष्येको वनगच्हरे | दन्तलञ्चामिषखण्डान्यादा- 
यारोहदंडिपम्‌ ॥१४४॥ मा साहसमिति मुहुः स भणन्मांसखादकः | शकुनिस्तेन 
जगदे पुरुपेण सविस्मयम्‌ ॥ १४५ ॥ रोषि मा साहसमिति व्याघ्रास्यान्मांसमत्सि 
च । मुग्धस्त्वं Xu वाचोऽनुरूपं कुरुषे न च ॥ १४६ ॥ हित्वा साक्षाद्गव- 
सुखं तददृष्टसुखेच्छया | तपश्चिकीषुस्त्वमसि मासाहसखगोपमः” ॥ १४७ ॥ 
An interesting conversation on the inconsistency of not practis- 
ing what one preaches (though not in connection with this 
nyaya ) is found also in the Bhagavata Purdna x. 83. 27-40. 


भोतविचारन्यायः ॥ 


The simile of the reflections of a madman. The story con- 
nected with this is told in the following passage of Atmatattva- 
viveka, page 64:— तच्चेद्विचारासहं किं तेन भोतविचारकल्पेन । तथाहि 
केनचिद्गोतेन राजद्वारि द्विरदमालोक्य Raia किमयमन्धकारो मूलकमत्त्या- 
होस्विजलवाहो बलाकान्व्षति गर्जति च । यद्वा बान्धवोऽयं राजद्वारे इमशाने 
च यस्तिष्ठति स बान्धवः? इति परमाचार्यवचनात्‌* | अथवा योऽयं भूमो द्यते 
तस्य छायेति दूषितं च । तत्र नाद्यस्तस्य सूर्पयुगलप्रसफोटनाभावात्‌ | न द्वितीय- 
स्तस्य स्तंभचतुष्टयाभावात्‌ | न तृतीयस्तस्य रगुडश्रामणाभावात्‌ । न चतुर्थस्तस्य 
नरशिरःशतोद्विरणाभावात्‌ | ततो न किञ्चिदिदमिति । किमेतावता द्विरदरूप 
निवर्तताम्‌ ” n 


* Pancatantra V. 41 ( Indische Sprüche 1221). 





55 


मणिप्रभामणिमतिन्यायः ॥ 


The supposition that the light of a gem is itself the gem. 
This follows Mr. A. E. Gough's explanation of a slightly 
varied form of the nyaya which is found inthe Bauddha 
section of Sarvadarsanasangraha. He adds that, in this case, 
"we may yet handle the gem, because it underlies the light, 
while, if we were to take nacre for silver, we could not lay 
hold of any silver.” The correctness of this view is established 
by an important passage at the beginning of Pancadas’t Ix, 
which treats of ध्यान 88 ameans of arriving at a right know. 
ledge of Brahman. Such meditation, being directed towards 
Brahman with qualities, is of course erroneous, inasmuch as 
that Impersonality has no qualities; but it nevertheless leads to 
the underlying nirguna Brahman, just as the mistaken notion 
regarding the sparkle of the gem leads to the discovery of the 
gem itself. This is styled संवादिश्रम, an error which has a 
corresponding reality underlying it. To mistake the distant 
shining of a lamp through the keyhole of a door for a gem, is 
an illustration of विसंवादिश्रम, an error entirely devoid of an 
underlying reality. The passage is as f0]]0wWs:—“ मणिप्रदीपप्रभयो- 
मेणिबुद्याभिधावतोः | मिथ्याज्ञानाविशेषे5पि विशोेषोऽ्थक्रियां प्रति ॥ २ ॥ dt 
पो5पवरकस्थान्तव॑त्तेते तत्मभा बहिः | exad द्वार्य्यथान्यत्र agge मणेः प्रभा 
॥ ३ ॥ दूरे प्रभाद्वयं दृष्टा मणिबुद्धाभिधावतोः | प्रभायां मणिबुद्धिस्तु मिथ्या 
ज्ञानं gate ॥४॥ न लभ्यते मणिर्दीपप्रभां प्रत्यभिधावता । प्रभायां 
घावतावदय॑ लभ्येतैव मणिमंणेः ॥ «o दीपप्रभामणिश्रान्तिर्विसंवादिञ्रमः 
स्मरतः | मणिप्रभामणिश्रान्तिः संवादिश्रम उच्यते ॥ ६॥ The commentator, 
Ramakrishna, ascribes verses 2-5 to a virtika; whilst Citsukha 
Muni, in his comment on verse 2 which is quoted in the 
Nydyamakaranda (page 148), names Dharmakirti as its 
author. This is not improbable; for Dharmakirti is known to 
have composed vdrtikas on the works of Dignaga, a famous 
Buddhist writer of the sixth century (See Mr. K. B. Pathak’s 
paper “On the authorship of the Nyàyabindu"). In Nydya- 
manjart, pages 24 (line 1), 33 (line 4 from bottom ), and 158 
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(line 10), the 1758 is found as मणिप्रभामणिबुद्धिचत्‌. Then on 
page 308 (line 9 from bottom ) there is the following passage 
which corresponds with the extract from Pancadas’t, namely:— 
aa हि मूलवर्तिनमुपलभ्य प्रवतेमानस्तमाझोति अपवरकनिहितमणिप्रसतायां 
कुञ्चिकाबिवरनिर्गतायामिव प्रभायां मणिबुद्या प्रवर्तमानः | यत्र तु svp 
नास्ति तत्र व्यामोहात्मवतेमानो विग्रलभ्यते दीपप्रभायामिव तथेव मणिबुद्या 
wadana: ॥ Lhe nyàya occurs again on page 317. 


Other references to it are S'alika, page 22, line 4; Nydya- 
kandali, page 190; Atmatattvarviveka, page 45; and Tdarkika- 
raksa, page 16. 


मणिविक्रयदृष्टान्तः ॥ 


The illustration afforded by the sale of gems. It is intended 
to teach that, in disposing of precious stones, one who under- 
stands their value will derive greater advantage than one who 
is without that knowledge. This would undoubtedly be the 
case if the seller were a S'abara and the buyer a dealer in 
gems! The illustration is S'ankara's, and is used by him in 
his exposition of Chhandogya 1. 1. 10, which sets forth the 
value of an intelligent use of the syllable Om. The passage 
is as follows :— तेनोभौ कुरुतो यश्चैतदेवं वेद यश्च न वेद । नाना तु विद्या 
चाविद्या च । यदेव विद्यया करोति...तदेव वीर्यवत्तरे भवति.” An objector 
here urges that the result of an action does not depend upon 
the intelligence of the performer of it, but on the due perfor- 
ance of the act itself, and he supports his view with the follow- 
ing homely illustration “ दृष्ट हि लोके हरीतकीं भक्षयतोस्तद्रसाभिज्ञेतर- 
योविरिेचनम्‌. The Sidhantin disallows this, and gives another 
illustration :— eg हि लोके वणिक्शबरयोः पद्मरागादिमणिविक्रये वणिजो 
विज्ञानाधिक्यात्फलाधिक्यम्‌ । तस्माद्यदेव विद्यया विज्ञानेन युक्तः सन्करोति 
कर्मे. aaa कर्म वीर्यवत्तरमविद्वत्कमणोऽधिकफलं भवति.” ॥ 

The nyay® is quoted, in a slightly different form, by 
Anandagiri in his comment on Brahmasitrabhdsya 3. 3. 42; 
and again, by Amalananda, in the same connection, in company 
with the drug-illustration, 
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मण्डूकवसाक्ताक्षाणां वंशेषूरगभ्त्रमः N 


Mistaking bamboos for snakes on the part of those whose 
eyes have been smeared with the fat of frogs. This curious 
illustration, taken from S'lokavartika, page 520, is found in the 
following passage of Tatparyatila, page 314:—“ न च मण्डूकव- 
साक्ताक्षाणामिवानवगतास्मृतोरगाणामपि प्रथमाक्षसब्निपाताइंशेपूरगारोप इति 
amag । सवोसामेव भ्रान्तीनां प्रमाणगृहीतारोप्यारोपविषयग्रहणपुरःसरत्व- 
नियमात्‌ । तदनुसारेण मण्डूकवसाक्ताक्षाणामपि वंशेषूरगभ्रमो' व्याख्येयः । 
वंशानां तावदस्ति भूयः सारूप्यमुरगेण तेन चेते तन्मात्रेण रूपेण शक्कवन्ति 
गृहीताः स्मारयितुसुरगम्‌ | एवमपि यदन्येषां sat न भवति तत्र सपाकारव्या- 
वृत्तवंशग्रहो हेतुः मण्डूकवसाञ्जनं च वंशाकारपिधानमात्रहेतुः? ॥ 


The S'lokavartika passage containing the nyiya forms the 
second quotation in the following excerpt from Sorvirthasiddhi 
on Tattvamuktakalapa ii. 64 :— संकोचकानां निइशेषक्षीणत्वान्न ara 
‘ama जनयेद्दीपो निम्बव्रून्दाकरेणुमान्‌ ' इतिवत्किञ्चिन्निमित्तमन्तरेण स्वतः- 
ग्रा्प्रकारोकदेशाभङ्गः स्यात्‌ | “मण्डूकवसयाक्ताक्षा वंद्यानुरगबुद्धिभिः? इतिवद्वा 
केनचिद्धेतुना प्रागनुकूलेषु प्रतिकूलबुद्धियुक्ता 7 Another instance of 
the nyāya is to be found in Parimala, page 43, line 9. 


— 


मात्स्यन्यायः ॥ 


The simile drawn from fish. It is used to illustrate the 
oppression of the weak by the strong. In Raghunathavarman’s 
list, it follows the सुन्दोपसुनदन्याय, and he explains it thus:— 
“अयं [ सुन्दोपसुन्दन्यायः ] तुल्यबल्योर्विरोधे प्रसरति | प्रबलनिबेलविरोधे a- 
बलेन निबेलबाधविवक्षायां तु मात्स्यन्यायावतारः । अयं प्राय इतिहासपुराणा- 
दिषु दृश्यते । तथाहि वासिष्टे प्रह्मादाख्याने तत्समाधि प्रस्तुत्योक्तम्‌। ` एताव- 
ताथ कालेन तद्रसातळमण्डलम्‌ | बभूवाराजकं तीद्ष्ण मात्स्यन्यायकदार्थि- 
तम्‌ ? ॥ यथा प्रबला मत्स्या निबेलांस्तान्नादायन्ति तथाराजकेऽसुकदेरो प्रबला 
जना rene न्यायार्थः ? ॥ The verse quoted here is 
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Yogavasistha 5. 37. 7. There is a good example of the usage of 
this nyaya in Kadmandakiya-Nitisira ii 40 which reads 
(0४४:--परस्परामिषतया जगतो भिन्नवत्म॑ंनः | दण्डाभावे परिध्वंसी मात्स्यो 
न्यायः प्रवर्तते? u My friend Mr. Tawney has given me a reference 
to the commentary on i. 13 of the same work, and also to 
Kathasaritsdgara ci. 63 which I here subjoin together with 
his translation ( vol. i, page 390) :---“ नास्त्यवाराजकं किद्चिद्वत कोऽपि 
प्रजास्वहो | राजशब्दः Fe: BRI मात्स्यन्यायभयादयम्‌ ” ॥ "There is no 
race in the world without a king; I do believe the gods 
introduced the magical name among men in their alarm, 
fearing that otherwise the strong would devour the weak, as 
great fishes eat the little.” Kullüka gives “जले मत्स्यानिवाहिंस्युः » 
as & various reading in the second line of Manw vii. 20, and 


adds “aq बलवन्तो दुबेलान्हिस्युरिते मत्स्यन्याय एव स्यादित्युक्तम्‌ ॥ 
For this, also, I am indebted to Mr. Tawney. 


मारणाय गृहीतो5द्धच्छेद॑ स्वीकरोति ॥ 


One who has been seized 4m order to be put to death, 
[ gladly] agrees to the amputation of a limb [as an alternative]. 
The nearest approach to this nyàya of Raghunatha’s is found 
in the following verse of Bodhicaryavatàra ( vi. 72 ):— 


४ मारणीयः करं छित्त्वा मुक्तश्चेत्किमभद्रकम्‌ | 
मनुष्यदुःखैनरकान्युक्तश्चेत्किमभद्रकम्‌ ” N 
On the former part of this, the commentator 58y5:—“यो हि 


-मारणमहति स यदि हस्तमात्रं छित्त्वा मुच्यते तदा न काचितक्षतिरस्ति प्रत्युत 
लब्धलाभमात्मानं मन्यते | अत्यल्पमिदं मरणदुःखात्करच्छेदनदुःखमिति ” | 
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माठतीगन्धगुणविहर्भ न रमते aie ॥ 


The bee that knows the excellence of the perfume of jasmine 
cares not for darbha grass. This is found in the following 
passage of Upamittbhavaprapanca Katha, page 1031 :— 


“अत एवागमज्ञस्य या क्रिया सा क्रियोच्यते | 
आगमज्ञोऽपि यस्तस्यां यथाशक्त्या प्रवतेते ॥ 
चिन्तामणिस्वख्पज्ञो दोरगत्योपहतो नहि । 
त़्ाक्ष्युपायवैचित्र्ये सत्यन्यत्र प्रवतेते ॥ 

न चासौ तत्स्वरूपज्ञो योऽन्यत्रापि प्रवतेते | 
मालतीगन्धगुणविद्दर्भ न रमते go ॥ 


माषरारिप्रविष्टमषीन्यायः d 


The simile of 6 grain of soot in a heap of spotted beans. 
Perhaps akin to a needle in a haystack. It seems to have 
originated in that very ancient drama the Mricchakafika where 
it is found (on page 40) in the following Prakrit passage :— 
शकारः ॥ भावे भावे बलिए क्खु अन्धआले माशलाशिपविष्टा विअ 
मशीगुडिआ दीरान्ती दीरान्ती जेव wer वशन्तशेणिआ ” ॥ ( =भाव 
बळवत्यन्धकारे माषरािप्रविष्टेव मशीगुडिका द्यमानेव प्रनष्टा वसन्तसेना ). 
In vol. ix of the Harvard Oriental Series, Dr. A. W. Ryder (in 
imitation of the हशकार ) renders it thus:—"But mashter, it's 
pitch dark and it’s like hunting for a grain of soot in a pile 
of shpotted beans Now you shee Vasantasenà and now 
you don’t. ” 

The nyàya is quoted in Udayana's Kirandvali, page 79 :— 
“स तु मापरादिप्रविष्टमशीवन्महाप्रकाशसमाहारान्नेक्ष्यते”, and again on 
pages 208 and 451 of Venkatanatha’s Sarvarthasiddhi, the 
latter being as follows :— err मापराशों मषी यथा वा नीलोत्पलवने 
क्वादम्बस्तद्वेदाम्रहात्तदपथग्भावेनाभिमन्यते व्यवद्वियते च. ” 
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मिथिलायां प्रदीप्तायां न मे दह्यति किञ्चन ॥ 


If Mithila should be in flames nothing of mine would be 
burnt wp. This is the second line of a verse in S‘antiparva, 
chapter 178, the first line being “अनन्तं बत मे वित्तं यस्य मे नास्ति 
किञ्चन”. It is used to indicate the freedom from anxiety of one 
who has nothing to lose; like Juvenal’s “Cantabit vacwus coram 
latrone viator"  S'ankara quotes the phrase in his exposition 
of the words “न हास्य कमे क्षीयते ।” in Brihaddranyakopanishad 
1. 4. 15:— " हास्य कमे क्षीयते । कर्माभावादेवोति नित्यानुवादः । यथावि- 
दुषः कर्मक्षयछक्षणं संसारदुःखं सन्ततमेव न तथा तदस्य विद्यत इत्यर्थः । 
मिथिलायां प्रदीप्तायां न मे दह्यति किञ्चनेति agza” ॥ It appears also 
in the following verse of the Khandanakhandakhadya, page 
278 :— 


“ तथाहि मिथिलानाथो मुमुक्षर्निममः पुरा । 
आहेदं मिथिलादाहे न मे किञ्चन दुह्यते ” ॥ 


मुण्डितशिरोनक्षत्रान्वेषणम्‌ ॥ 


Enquiring as to a suitable date for the shaving of one's 
head when one has already performed that ceremony! It 
occurs in the following passage of the Nydyamanjari, page 
171 :--“यत्पुनः कालान्तरे तन्निश्रयकरणे दूषणमितरेतराश्रयत्व॑ वा मुण्डितशि- 
रोनक्षत्रान्वेषणवद्वेयथ्ये वेति वार्णितं qure] विषये प्रामाण्यनिश्चयपूर्विकायाः 
प्रवृत्तेरभ्युपगमाज्नेतरेतराश्रयं चक्रकं वा? di This saying was explained 
to me by my learned friend the Principal of the Government 
Sanskrit College at Benares. It is similar to two given by 
Raghunathavarman, namely, “कृते कार्ये किं सुहूतंप्रश्नेन,' > and “न हिः 
विवाहानन्तरं वरपरीक्षा क्रियते.” See also कृतक्षोरस्थ नक्षत्रपरीक्षा in the 
Lhird Handful. 
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मूषासिक्तताम्नन्यायः ॥ 


The simile of [molten] copper poured into a mould [ and 
assuming its shape]. Raghunathavarman expounds it thus:— 
““चक्षुरादिद्वारा बहिनिःसृतस्यान्तःकरणस्य मूषासिक्तताम्रन्यायेन विषयाकारता 
भवति । तदुक्तं भगवत्पादैः । 'मूषासिक्तं यथा art तन्निभं जायते तथा । 
रूपादीन्व्यामुवच्चित्तं तन्निभं दृश्यते ध्रुवमिति”. This verse is S'ankar- 
acarya’'s Upadesasaühasri xiv. 3, on which Ramatirtha com- 
ments as follows :--“मूषान्तःसुषिरा wena | यथाप्निसंपर्काद्रवी भूतं 
aa मूषायां निषिक्तं निक्षिसं सत्तक्षिभं जायते तत्समानाकृति भवति तथा 
चित्तमपि रूपादीन्विषयान्व्यामु वत्तन्निम दइयते तदाकारं जायत genis ॥ 


I may add that the ny&ya which immediately follows this 
in Raghunatha’s list, namely व्य्जषकव्यंग्यन्याय, is based on the 
very next verse of the Upadesasahasri (“व्यञ्जको वा यथा लोकः 
&c."], and his explanatory remarks are taken verbatim from 
Ramatirtha’s comment. The nyàya we are now examining ap- 
pears also in Brahmasitrabhadshya 1. 1. 12 in the expres- 
sion “मूषानिषिक्तद्वुतताम्रादिप्रतिमावत्‌! ^ and in Tatttiriyavartika 
(p. 94):—" विद्यादन्नमयेनेव spurat द्वुतताम्रवत्‌ | सवीन्प्राणमयादींस्तान्र- 
चितान्पुरुषाकृतीन.?? 


मूषिकभक्षितवीजादावडुडादिजननप्रार्थना ॥ 


Looking for the production of germs when the seed has been 
eaten by a mouse! This seems to belong to the same category 
as the काकदन्तपरीक्षा. It occurs in the Bauddha chapter of 
Sarvadars’anasangraha ( page 14 of Jivananda’s edn. ) The 
whole passage is too long for quotation, but the ny&ya-por- 
tion is as follows:— (adt स्थायित्ववृत्याशा मूपषिकभक्षितबीजादावड्रु- 
रादिजननग्रार्थनामनुहरेत”” ॥ 
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Hd दुण्डुभभासाद्य काकोऽपि गरुडायते ॥ 


` Even a [ cowardly] crow can assume the bearing of an 
eagle, when it comes upon a dead lizard! This is the first 
line of Bodhicarydvatara vii. 72, the second being 

* आपदाबाधतेऽल्पापि मनो मे यदि दुर्बलम्‌ ” ॥ 
How true to nature this is! 


यः कारयति स करोत्येव ॥ 


He who causes 6 thing to be done by another 18 himself the 
real doer of it. "Facit per alium facit per se". This nyàya 
is of common occurrence, There is a good instance of it in 
Anandagiri’s comment on Brahmasiitrabhdshya 1. 2. 11. Ex- 
plaining Mundaka Upanishad 3. 1. 1, S'ankara 889५8 :--ए बमे- 
केनापि पिबता Zr पिबन्ताबुच्येते । यद्वा जीवस्तावत्पिबतीश्वरस्तु पाययति 
पाययन्नपि पिबतीत्युच्यते । पाचयितर्यपि पक्तत्वप्नसिद्धिद्शनात्‌”! ॥ on 
which Anandagiri remark9:—“पाययन्निति | प्रधानकतैरि प्रयोगो 
गुणकर्तरि कथमित्याशंक्याह पाचयितरीति | a: कारयति स करोत्येवेति न्याया- 
दित्यर्थः” y See also Tatparyatikd, page 187, line 1. 


यत्कृतकं तदनित्यम्‌ ॥ 


Anything that has been made is .non-eternal. In other 
words, that which has a beginning has also an end; except of 
course, the Naiyayika's प्रध्वंसाभाव, which has a beginning but no 
end! The nyàya is found in the Nydyabindu, page 108, and 
its converse, यदानित्यं तत्कृतकम्‌, on page 116. The following are 
additional examples of its use. Vivaranaprameyasangraha, 
page 240, line 3:— erdt यत्कृतकं तदनित्यमित्यादिन्यायानुसारेणानित्य- 
त्वादिकं मोक्षस्य प्राप्नोति? y Nydyavartikataiparyatika, page 187 
line 8 from bottom :—"पुवमनित्यं शाब्दं डुभुत्समानायानित्यः शब्द 
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guaran यदेव किंचिदुच्यते कृतकत्वादिति वा agas तदनित्यमिति वा 
कृतकश्च शब्द इति वा तत्सवंमस्थानपेक्षितमापाततो5संबद्धाभिधानं तथा 
'चानवहितो न बोदुमहेतीति । यत्कृतकं तत्सर्वमनित्यं यथा घटः कृतकश्च शब्द 
इति वचनमर्थसामर्थ्यैने वापेक्षितशब्दानित्यत्वनिश्चायकमित्यवधानमत्रेति चेन्न 
परस्पराश्रयत्वप्रसंगात्‌’' ॥ Part of this latter passage is quoted in 
Crtsukhi i. 23 ( Pandit, vol. V. page 27 ). 


यदश्वेन हृतं पुरा तत्पश्चाद्गदभः प्रातुं केनोपायेन शक्तुयात्‌ ॥ 


By what means can a donkey overtake [so as to bring: back] 
that which has been carried off long before by [one mounted on] 
a horse? This phrase, borrowed from Tantravdrtika ( page 
730 ), is introduced into the Nyayamanjari ( page 262) in the 
course of a discussion on the relative value and authority of 
S'ruti and Smriti, in the following verse :— 


“सोऽयमाभाणको लोके यदश्वेन हृतं पुरा । 
तत्पश्चाद्गदेभः MS केनोपायेन SUESTRT ॥ 


According to Kumarila, a man who has accepted the teach- 
ing of sruti will not allow it to be upset by a contradictory 
smriti, and vice versa. This is expressed, as follows, in two 
passages of Tantravartika 1. 3. 3. (as pointed out by the editor 
of Nydyamanjari. ):--“न च श्रृतिजनितप्रत्ययस्य स्मृतिजनितो बाधकत्वं 
प्रतिपद्यते ॥ स्मात्तेस्य बाधकः श्रोतो बलवत्त्वाअतीयते । प्रत्यक्षे चानुमाने च 
ग्रागेतद्यवधारितम्‌ ॥ ...... न च शीघ्रहतेऽ्थऽस्ति चिरादागच्छतो गतिः | 
अश्वैरपहृतं को हि wee: प्रापमहंति' ' y. Page 92. Again on page 
94 :--“यो हि श्रुतिं प्रथममश्रुत्वा स्मृतिमेवैकां पश्यति तस्याप्रतिहतश्रुत्यनुमाने 
वृत्ते ॥ न पश्चाच्छूयमाणापि श्रुतिः स्यात्प्रतिबन्धिका । गर्दभेनापनीतं हि हरेन्ना- 


श्वश्चिराद्रतः'! N * 
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यदिशेषयोः कार्यकारणभावो5सति बाधके तत्सामान्य- 
योरपि ॥ 


This nyàya is found in Raghunatha’s larger work, the 
Laukikanydyaratnakar (India Office MS. 582, page 185 a), 
and on page 6 of S‘ikhamanitika. Prof. Cowell, however: 
quoted and explained it in a footnote to his translation of 
Haridasa’s comment on Kusumānjali v. 4 I quote a portion 
of the comment to elucidate the note. “You may not say 
that ‘the volition of the conscious agent is the cause in effort 
only, and not in all action generally, because even though a 
particular kind of volition may be the cause in the case of 
effort, this does not preclude volition generally; otherwise, 
because a particular seed is the cause of a particular shoot, it 
would follow that seeds in general [ 4. e. the class, seed] could 
not be the causes of shoots in general" The following is the 
footnote. . “This argument depends on two principles-a. The 
same relation of cause and effect which exists between parti- 
culars, exists likewise between their respective classes, ‘यद्विशेषयोः 
कार्यकारणभावस्तत्सामान्ययोरपि' and b. the general causes only produce 
their effects when conjoined with the particular causes, 'सामान्य- 
सामग्री विशेषसामग्रीसहितेव कार्य जनयति.” Thus Archbishop Whately 
has made a book on Logic,—man can therefore make logical 
books; only in each particular case we require the concurrents, 
education, leisure &c." 


याहशो यक्षस्तारशो बलिः ॥ 


As às the Yaksha so should be the offering. This is included 
in Raghunatha’s list, but without any definition of its meaning. 
It is embedded, however, in the philosophical part of his 
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treatise, as follows:— यस्त्वनेकजन्मार्जितपापपुक्षजन्यदुराग्रहादेक भाक्ति- 
च्छलेनान्यं निन्दति असकृदोध्यमानो5पि चजुमार्गणाभेद॑ नोपेति आमयति च 
मन्दान्स यादशो यक्षस्ताइशो बलिरिति न्यायात्तत्मतिपादितोत्कर्षापकर्षबिपरीतो- 
त्कर्षापकषॉपपादनेन विजित्य पश्चात्पूर्वोक्तरीत्यात्यन्ताभेदोपपादनेन बोधनीयः । 
एवं हि स मारणाय गृहीतोऽङ्गच्छेदं स्वीकरोतीति न्यायेनाभेदं स्वीकरिष्यति” ॥ 

I have found the nyaya in use in the following works of 
Vücaspatimis'ra's and of Jayanta Bhatta. In the Nyàyavartika- 
tatparyatikd, page 115 :---“अह्ृद्यवाचामह्दया wa प्रतिवाचो भव- 
न्ति। यक्षानुरूपो बलिरिति हि लौकिकानामाभाणकः ॥ Also in the Bha- 


matt 4. 1. 15 (page 723) :—“न च कार्यमपि भयकम्पादि वस्तुसत्‌ । 
सस्यापि विचारासहत्वेनानिवोच्यत्वात्‌ | अनिर्वाच्याद्चानिर्वांच्योत्पत्तो नानुपपत्तिः । 


यादृशो यक्षस्ताइशो बलिरिति सर्वमवदातम्‌? u The two which follow 
are from the Nyàyamanjari. Page 54 :— 


* अभावश्च sfera herd भावसंबिदः i 
वृश्यभावोऽपि वायवञ्रसंयोगस्यानुमापकः ॥ 
तस्माद्युक्तमभावस्य नाभावेनेव वेदनम्‌ | 
न नाम याइशो यक्षो बळिरप्यस्य' ताइशः ” d 


On page 637 — 


* याइग्यक्षो बलिरपि तथेत्येवमाधाय बुद्धौ 
यस्तु बुयात्कलुषमफलस्तस्य झुद्धोऽपि हेतुः ” । 


It occurs also in S'ridhara's Nyagakandal?, page 144, line 18, 
and, finally, in the vritti on Tattvamuktakalapa ii. 49, where 
it is immediately followed by “पिशाचानां पिशाचभाषयैबोत्तरं देयमिति 
न्यायाच्च.” The general sense of the nyaya would seem to be 
that of “ tit-for-tat ”, “a Roland for an Oliver.” 


66 


यावद्वचनं वाचनिकम्‌ ॥ 


Conveying the meaning actually expressed [ and therefore 
needing nothing to supplement it]. Kumarila puts it thus in 
Tantravartika 3. 5. 19 :--“कश्चान्र विशेषः । स यदि वाचनिकस्ततो 
यावद्वचनमेव wder ॥ Compare, too, the latter part of S’abara 
on 2. 8. 2, It occurs twice in Bhamati. On 4. 1. 4 ( page 710) 
we read :--“यस्माद्स्य यन्मात्रात्मतयोपासनं विहितं तस्य तन्मात्रात्मतयेव 
प्रतिपत्तव्यं यावद्वचनं वाचनिकमिति न्यायान्नाधिकमध्याहतेब्यमतिप्रसज्ञव” ॥ 
Again on 4, 3. 4 (page 742) as follows:—' चामानवस्य पुरुषस्य 
विद्युदादिषु वोढत्वदर्शनादर्चिरादीनामपि वोढत्वमुन्नेये यावद्ठचनं हि वाचनिकं न 


तदवाच्ये सञ्चारयितुसुचितम्‌? Anandagiri, too, quotes the nyàya in 
his comment on 4. 3. 4. He 88४४:--“अमानवपुरुषस्य विद्युदादावातिवा- 
हिकत्वदृष्टेरचिरादीनामपि तदुन्नेयमित्यर्थः | यावद्वचनं वाचनिकमिति न्यायान्न 
तेषामातिवाहिकत्वसाधकमेतदिति शंकते तदिति” It is found also in 
the philosophical portion of Laukikanydyasangraha (1. 0 
MS. 1031, page 45 8. ):--“या तु पिशाचमोचनाख्याने पिशाचस्यापि 
तत्त्रानात्पेशाच्यनाशोक्तिः सा निषाद्स्थपतीष्टिवद्यावद्वचनं तावद्वाचनिकमिति 
न्यायात्तन्मात्रविषयेव । न च छिङ्गस्य काञीप्रवेशात्पापनाहे वचोऽस्ति तस्मा- 
व्काञ्युत्पन्नविषयाणि तत्तलिङ्गदरीनादिनेकब्यादिजन्मपापक्षयबोधकानि वचां- 
सीत्याहुः” ॥ See, too, Nages‘a’s Uddyota, vol. i. p. 574. 


राजपुत्रव्याधन्यायः ॥ 


The illustration of the king's son [ who was brought up ]as a 
hunter. The story is that a young prince, abandoned by his 
parents at his birth, was adopted by a hunter and brought up 
as his own son. The boy remained in ignorance of his real 
origin until he was discovered by a kindly person and restored 
to his rightful position. S'ankarácarya seems to have been the 
first to utilize the tale, and he gives it as follows in his bhasya 
on Brihadaranyakopanisad 2. 1. 20:— 
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“अन्न च संप्रदायविद आख्यायिकां संप्रचक्षते । कश्चित्किळ राजपुत्रो जात- 
मात्र एव मातापितृभ्यामपविद्धो व्याधगृहे संवधितः | सोअमुष्य वंशतामजान- 
न्व्याधजातिप्रत्ययो व्याधजातिकमांण्येवानुवर्तते न राजास्मीति राजजातिकमो- 
ण्यनुवर्तते | यदा पुनः कश्चित्परमकारुणिको राजपुत्रस्य राजश्रीप्राप्तियोग्यतां 
maaga पुत्रतां बोधयति न त्वं व्याधोऽसुष्य राज्ञः पुत्रः कर्थचिद्याधगृहमचु- 
प्रविष्ट इति स एवं बोधितस्त्यक्त्वा व्याधजातिप्रययकमाणि पितृपैतामहीमात्मनः 
पद्वीमनुवतेते राजाहमस्मीति.” 


Sure'svara refers to this several times in his large Vartika. 
On page 71 we 76७५:--“तब्चाविद्यानिरास्येव व्याधभावनयाजञ्लितः । राज- 
सूनोः स्मतिप्राप्तो व्याधभावों fade.” Then, on pages 970-2, he 
devotes ten verses to the nyàya, and returns to it once more on 
page 1845. 


The author of the Siddhdntales'a (on page 20) cites it as 
the “ब्याधकुलसंवधितराजकुमारषृ्टान्त,? and it is reproduced, in a 
slightly different form, in the comments of Aniruddha and 
Vedàntin Mahadeo on Sànkhyasütra iv. 1. See also Bhdmati 
1. 4. 22. Raghunüthavarman links with the above the सिहमेष- 
न्याय which tells of a lion’s cub being brought up as a ram; but 
I have not yet met with it elsewhere. 


राजपुरप्रवेशन्यायः ॥ 


The simile of the manner of entering a royal city. It is 
found in both of Raghundthavarma’s treatises, but the following 
explanation of it is taken from the V acaspatyam:—" चिञुखलतया 
राजपुरप्रवेशे राजपुररक्षकेस्ताडनादिकं क्रियेतेति भिया श्रेणीभूततया यथा 
तत्पुरप्रवेश एवं सुञ्ंखलतया यत्र कार्यकरणस्य विवक्षा तत्रास्य प्रवृत्तिः” ॥ 
Raghunatha points out that we do not grasp the meaning of a 
long sentence as a whole, but that the sense of each word 
enters the mind singly, on the principle of राजपुरप्रवेश,--“तत्र हि 
क्रमेणेव बहूनां पुरुषाणां प्रवेशो भवति न युगपत्‌,” 
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I have met with the nyàya in Nagesa Bhatta’s comment on 
Kaiyata. In Mahdbhdsya 1. 1. 58 (under vartika 1) we read 
““अनानुपूर्द्यणापि संनिविष्टानां यथेष्टमभिसंबन्धो भवति । तद्यथा । अनड्डाह- 
मुदहारि या त्वं हरसि शिरसा कुम्भं भगिनि साचीनमभिधावन्तमद्राक्षीरिति । 
तस्य यथेष्टमभिसंबन्धो भवति । उदहारि भगिनि या त्वं कुम्भं हरसि शिरसा- 
age साचीनमभिधावन्तमद्राक्षीरिति) ॥ Kaiyata remarks on this :— 
“पाठकमादार्थक्रमो बलीयानिति यथेष्टमत्राभिसंबन्धः??, and on these words 
Nages'a says “आर्थक्रमो नाम राजपुरप्रवेशन्यायेन स्वस्थाकांक्षितार्थान्वय- 
क्रमः । एवं च कल्पितासन्नवाक्याद्रोधविषये तात्पये नियामकमिति भावः” ॥ 
The passages here quoted will be found on pages 389 and 390 
of vol. i of the edition of Mahdbhdsya with the Pradipa and 
Uddyota, published at the Nirnayasagar Press in 1908. 


राजारथोपयिक नित्यमुष्ठी वहति कुंकुमम्‌ ॥ 


This 18 the second line of a verse on page 372 of the Tantra- 
vartika. To make it intelligible I quote a portion of the con- 
text as interpreted by Professor Ganganatha Jha in his trans- 
lation ( page 511, last line ):- “ It has been urged above that, 
if the Apūrva inhere in the Soul, then it becomes only an end 
in itself desirable by men. But this does not affect our position; 
because one thing becomes subservient to another only when its 
Sole use lies in the serving of some purpose of this latter, and 
not merely when it rests in this ; for instance, though the Red 
Dye 4s carried by the camel ( and as such rests upon its back ), 
yet it serves the purposes of the king ( for whom it is carried ).” 


रुधिरसम्पर्कवतो विषस्य शरीरे madoa, ॥ 


The circulation within the body of poison which has 
entered the blood. Used as a warning against the beginnings of 
evil in however small a degree. The figure is found in 
Bodhicaryàvatàra vii, 69 :— 
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* विष रुधिरमासाद्य प्रसपेति यथा तनौ । 
तथेव furere दोषश्चित्ते प्रसपेति ^ ॥ 


The commentary runs thus:—* अणुमान्रस्यापि दोषस्थावकाशो न 
दातब्यः | अन्यथा तन्मात्रस्याप्यनुप्रवेरे चित्ते तत्यमसरावरोधस्य कतुमशक्यत्वात्‌ | 
यथा हि स्वल्पत्रणेऽपि रुधिरसम्पर्कवतो विषस्य शरीरे । तस्मादणुमात्र्केदाप्रहार- 
निवारणेऽपि तात्पर्यं कुर्यात्‌.” Compare “The beginning of strife is as 
when one letteth out water; therefore leave off contention be- 
fore there be quarrelling.” 


रुमाक्षिप्तकाष्ठन्यायः ॥ 


The illustration of wood thrown into the salt-lake [ or mine] 
Ruma. The Medini kos explains Ruma as “ विशिष्टलवणाकरे ^, 
and it is said to be situated near Ajmere. The tradition is that 
anything thrown in there becomes saline itself. The earliest 
mention of Ruma, with which I am acquainted, is in the 
following verse of Tantravartika ( page 132 ) :— 


^ यथा रुमायां लवणाकरेषु मेरो यथा वोज्वलरुक्मभूमी | 
यज्ञायते तन्मयमेव तत्स्यात्तथा भवेद्वेदविदात्मतुष्टिः ? ॥ 


Kumirils seems here to regard Rumi as the region in which 
the salt mines are situated, rather than as the mine itself; and 
this may give some ground for the footnote by the editor of the 
Medini, ( Calcutta, 1869 ) where he defines विशिष्टलवणाकरः as 
“ळवणखनि भूयिष्टदेशविरोषः.?” In his translation of the above verse, 
Prof. Ganginatha Jha omits Rumi altogether. He says :— 
“Just as in the case of salt mines, and in that of Meru the land 
of bright gold, whatever is produced in them, becomes salt and 
gold (respectively),—so also in the case of the inner satisfaction 
of one who knows the Veda (which imparts Vedic authority 
to all that it touches )." 
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We have an example of the nyiya in Vacaspati Mis'ra's 
comment on Yogasütrabhüsya iv. 14. The sutra is “परिणासेकत्वा- 
द्वस्तुतत्वम्‌”” on which he says:— बहूनामप्येकः परिणामो ee: 1 तद्यथा । 
गवाश्वमहिषमातङ्गानां रुमानिक्षि्तानामेको लवणत्वजातीयलक्षणः परिणामो 
वर्तितेळानलानां च प्रदीप इति.” Then Venkatanaths uses the illus- 
tration in Tattvamuktakalapa v. 28, and in his vritti thereon, 
as follows :— 

“ स्यादुष्णः कृष्णवत्मी सलिलमपि तथा शीतमस्तु प्रकृत्या 
स्पर्शाऽन्योऽप्यत्र Feta तु भवतु रुमाक्षि्तलावण्यवच्चेत्‌ | 
८ उष्णः कृष्णवत्मा तथैव जलमपि शीतमित्युपलभ्यते प्रकृत्या । अन्न कश्चिदाह 
अन्योऽपि स्पशो दहने सलिले च कदाचिदुपलभ्यते स तु रुमाक्षिप्तकाष्टादिलवण- 
न्यायेन तस्यैव परिणतिविरोष इति.” In the vritti on ii. 1 of the 
same, the author says :—“ गुणसंक्रमो न क्कचिदपि । न चात्र रुमाक्षिप्त- 
Beara: ॥ 


रूढिर्योगमपहरति ॥ 


Popular usage overpowers etymological meaning. There is 
a capital illustration of this in the Vivaranaprameyasangraha 
.9 ( pages 134, 135 ) where Badarayanas first sūtra is under 
discussion :--“ननु जिज्ञासारब्दो विचारे रूढः । भाष्यकारादिभिस्तत्र 
विचारविवक्षया प्रयुक्तत्वात्‌ । अतो रूढियोंगमपहरतीति न्यायेनावयवार्थस्वी- 
कारो न युक्तस्ततोऽर्थशाब्दोऽप्यधिकारार्थो भविष्यतीति विचारस्य प्रारब्धुं 
श्राक्यत्वादिति चेन्मैवम्‌ | रूढियोगमपहरतीति न्यायस्यात्राप्रसरात्‌ ।...... ... 
तत्र यः शब्द एकत्रार्थ रूढोऽपरत्र योगिको यथा च्छागे रूढोऽजराब्द आत्मनि 
योगिकस्तत्राजं परयेत्युक्ते रूढिर्योगमपहरतीति न्यायः प्रसरति । इह तु जि- 
ज्ञासाइाब्दो न विचारे रूढः” u The following verse is quoted in the 
Nyàyapradipa, a commentary on Tarkabhasü, page 5:— 
“लूब्धात्मिका सती रूढिभवेद्योगापहारिणी । कल्पनीया तु लभते नात्मानं 
योगबाधतः?' n The editor cites a very modern author who as- 
cribes the verse to Kumarila. See also Pancapadikavivarana, 
pp. 132-3; Veddntakalpataru, p. 207; and Anandagiri on 
Brahmasitrabhashya, 1. 3. 42, 
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रेखागवयन्यायः ॥ 


The illustration of the sketch of the Bos Gavaeus ( Gayàl ). 
Raghunathavarma explains and applies it as follows:—a%eay 
गवय इति ग्रामीणेन get वन्यो लिखित्वा दशयामास स चर्जुबुद्धित्वाद्रेखाग- 
वयमेव गवयं मेने । पश्चाइने गवयं दृष्ट्रा रेखायां तद्वुद्धिं तत्याजेति लौकिकी 
गाथा | तथैष पुरुष इत्यादिश्र॒तेः पूर्वोक्ततात्पर्यानभिज्ञोऽनात्मानमेवात्मतया 
जानीते | गुरुशाख्रोपदेशेनात्मनि ज्ञाते तदात्मबुद्धिमपवदति.”? It is found 
on page 457 of Vacaspatimisras Tatparyatikd, and again on 
page 363 of Vedaàntakalpataruparimala. The latter passage 
reads thus:— reg तास्विकारुन्धतीप्रतिपत्त्युपायतया नानापुरुषेः FEA- 
मानायां तत्माच्योदीच्यादिनक्षत्ररूपायां स्थूलारुन्धत्या यथा वा रेखागवयन्यायेन 
नित्यशब्दप्रतिपत््युपायतया नानाव्याकरणेः परस्परभिन्नप्रकृतिप्रद्ययविभागेन 
कंत्रिमशब्द इति भावः” ॥ 


A third example is found in the following extract from 
Kaiyata on Mahabhasya 1. 1. 46 :--“असलयप्रकृतिम्रत्ययोपदेरोन सत्यस्य 
पदस्य व्युत्पादनं क्रियते रेखागवयेनेव सत्यगवयस्य.”? See also S'ribhasya 
page 322, and page 77 of Dr. Thibaut’s translation. 


लक्षणप्रमाणाभ्यां वस्तुसिद्धिः ॥ 


[The existence, or nature, of] an object is established by 
means of some distinguishing characteristic, and by a 
recognized form of proof [ such as sense-perception, scripture 
&e. ]. “यथा गन्धवत्त्वादिलक्षणेन प्रत्यक्षप्रमाणेन च प्रथिव्यादिसिद्धिः?॥ Or, 
just as the wonders of creation establish the “eternal power 
and Godhead” of the invisible Deity, to which Scripture also 
bears testimony. 


Raghunathavarma quotes the nyaya in the following passage 
on page 28 of the Benares edition of his work :—'uwassftezxt- 
दित्येश्वरवादा अपि तन्माहात्म्योपपादकश्वुतीतिहासपुराणवचनान्याश्रित्त तत्रैव 
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प्रपञ्चिता ज्ञेयाः । तत्तद्धक्ता अपि सगादिहेतुत्वरूपेश्वरलक्षणं श्रुत्यादिप्रमाणं च 
तत्र तत्र दर्शयन्तो लक्षणप्रमाणाभ्यां वस्तुसिद्धिरिति न्यायेनेश्वरत्वं साधयन्ति.” 
Commenting on the opening verse of the Veddntaparibhasa, 
the author of the S'ikhämani says—“aq ब्रह्मणि लक्षणप्रमाणाभावेन 
तस्यैवासिद्धेः कथं जीवजह्माभेदः शास्त्रार्थ इति चेन्न तावत्ममाणाभावों भूतभौति- 
कोत्पत्तेरेव प्रमाणत्वातू.” Amaradisa’s tiki on this begins as 
follows .--“लक्षणप्रमाणाभ्यां वस्तुसिद्धिरिते न्यायमाश्रित्याशंकते नन्विति.? 


लाङ्कलं जीवनम्‌ ॥ 


A plough is existence. That is, it is a means of existence; 
cause and effect being here identified as in आयुर्घृतम्‌. The nyaya 
is found in Sures'varas Sambandhavaritka, page 9, as fol. 
lows :--यथोक्तविद्याबोधित्वाइून्थो$पि तदभेदतः | भवेदुपनिपन्नामा लङ्गं 
जीवनं यथा.” On which Anandagiri remarks:—" साध्यसाचनयोरभे- 
दोपचारेण साध्यदाब्दस्य साधने प्रयोगे दृष्टान्तमाह लाङ्गलमिति.? We may 
compare with this the phrase “The plough supports the bullocks", 
which occurs in Brahmasiitrabhdshya 3. 2. 4:—“यथा लाङ्गलं mat- 
a निमित्तमात्रत्वादेवमुच्यते न तु प्रत्यक्षमेव लाङ्गलं गवादीनु- 
ae १9 


वधूमाषमापनन्यायः ॥ 


The simile of the measuring out [ or distribution] of beans 
by the daughter-in-law. I am much indebted to Mr. Govind 
Das, Honorary Magistrate of Benares, for giving me what 
seems to be the real meaning of this hitherto-puzzling nyaya. 
He believes it to be the adaptation of a Maithila proverb with 
which the following story is connected. “A very miserly old 
Brahman used to have a fistful of grain given daily by his wife 
to every beggar who came to the door. The old man having 
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married his son, the idea struck him that if he got his daughter- 
in-law to do the distribution instead of his old and ugly wife, 
the smaller fist would measure out a smaller quantity of grain! 
But, unluckily for him, the girl was very beautiful, so even 
persons who were not in need began to drop in, disguised as 
beggars, in order to admire her! The result was that, while 
each measure was less, the total amount given away was very 
much more.” 


It occurs in the Atmatattvaviveka, page 87, line 12, as follows:- 

न चानवस्था अवश्यवेद्यत्वानभ्युपगमान्निश्रयवदन्यथा त्वानिश्चितनिश्चयस्य नाय- 
निश्चयोऽपि सिध्येत न चासावात्मन्यनिश्चय इति तदिदं वधूमापमापनवृत्ता- 
न्तमनुहरति” 


वध्यघातकन्यायः ॥ 


The maxim of the destroyer and its prey. Used of two 
things which cannot exist together. It occurs in TaWtiriya- 
vartika 2. 1. 66 ( page 53 ) :--“ प्रतिपच पदाथ हि विरोधात्तद्विरोधिनः । 
पश्चादभावं जानाति वध्यघातकवत्पदात्‌.” Anandagiri explains it 
thus :-““'यथावच्छ्येनमूषकादिना दूषितां भूमिमुपलभ्य तद्विरोधिनो घात- 
कस्य मार्जारादेरभावोऽर्थादवगम्यते तथा सत्यादिपदात्पदार्थ परमार्थत्वादिकं 
प्रतीत्य प्रतीतपरमार्थत्वादिविरोधिनोऽसत्यत्वादेरभावोऽर्थापत्त्या ज्ञायते न हि 
सत्यादेरसत्यादेश्रैकाधिकरणत्वं घटते’’, See also Pras‘astapada’s Vais'e- 
shikabhàshya, pages 112, 113; and the latter part of Crtsukhi 
iv. 4. ( Pandit vi. 390). Compare the बाध्यबाधकभाव of Naig- 
karmyasiddhi i, 55 (पञ्चास्योरणयोः), and iii, 85 (आखुनकुलयो:). 


वनसिंहन्यायः ॥ 


The illustration of a lion in a forest. Used of things which 
mutually aid or protect each other. This, and the gamer 
which is of similar import, occur together in the following 
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passage of the Veddntakalpataruparimala ( page 100):— 
“सोऽयं वनसिहद्वदनकन्यायः । किरातैर्हन्तुं दाक्योऽपि सिंहो negi शरणं 
प्रविश्य दुराधप॑स्तेभ्यो न बिभेति वनं च तत्सिहाधिष्टानानुग्रहीतं तेदुष्प्रवेशं 
भवति” Similarly, the lake shelters the alligator, and the 
alligator protects the lake. There is another reference to the 
वनसिंहन्याय on page 627 of the same work :— "eer च चनसिंहन्या- 
येन प्रमाणतकेन्यायेन वोभयोरप्यंशभेदेन परस्परपेक्षायामपि न परस्पराश्रय- 
qm: The source of the nyàya is doubtless Udyogaparva 
xxxvii. 46, for the reference to which I am indebted to Professor 
Dr. R. Pischel. The verse is as follows :— 


“न स्याद्वनमृते व्याघान्व्याघा न KI TAT । 
वनं हि रक्ष्यते व्याघरेर्न्यांधान्‌ रक्षति काननम्‌’? ॥ 


Compare also verse 64 of the same. 


वरगोष्ठीन्यायः ॥ 


The maxim of the discussion of matters with a view to 
obtaining a husband [ for ones daughter]. It is thus explain- 
ed by Raghunathavarman :-““गोष्टिरन्योन्यवाता वरलाभाय गोष्ठिवर- 
गोष्टिस्तया यथा वरवधूबन्धूनामैकमत्ये सति विवाहरूपमेकं कार्य निष्पाद्यते 
तथेत्यर्थः? y Ihave met with the expression twice in the Panca- 
padika ( pages 72, 73), in a description of the erroneous views 
of common people ( such as the Laukayatikas &c. ) in regard to 
the átman. The passages are as f0]]0w8:—““एुवमिन्तद्रियाण्येव चेतनानि 
आत्मेत्यपरे | इन्द्रियाणां चक्षुरादिमनःपर्यन्तानामेकैकस्मिन्नसत्येव शरीरे रूपा- 
दिज्ञानानामभावात्तेषामेव व्यस्तानां चेतनत्वमहंप्रत्ययविषयत्वं च मन्यन्ते फ्रमे- 
ण च वरगोष्ठीवदितरेतरगुणभावं uw" ॥ Again:—“a तावद्यस्तानां 
युगपत्परिकल्प्येत ततः स्तार्थम्रयुक्तत्वाट्रवृत्तरङ्गाङ्गिभाचो नावकल्पेत | न चाङ्गा- 
ङ्गिभावमन्तरेण संघात उपपद्यते | तस्मान्न व्यस्तेषु WIA: | अस्तु ae 
क्रमेण विरोधाद्वरगोष्टीवदिति । नेतदेवं युक्तम्‌’ ॥ 


. It needs a more intimate acquaintance with वरगोष्ठी than we 
Westerns possess in order to grasp the full significance of the 
nyaya, and I must confess to a certain amount of haziness as to 
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its exact sense in the passages here cited. In a later part of 
his treatise Raghunatha gives us the maxim “यद्विवाहस्तद्गीतगानम्‌'’ 
appended to which is the remark “केचित्तु प्रागुदाह्ृतं वरगोष्ठिन्याय- 
मेतदर्थकत्वेन व्याचक्षते.” The way in which he applies the latter 
will be apparent from the following excerpt from the philoso- 
phical portion of his work :--/एवं हि वादिनो यद्विवाहस्तद्रीतगानमि- 
तिन्यायानुसारीणि स्वस्वेष्टदेवमाहात्म्यवाक्यानि पश्यन्तोषन्यानि तु पश्यन्तो5पि 
दुराग्रहपिनद्धदश्टिव्वादपर्यन्त इव तदेकवाक्यतादिकं चाजानन्तोऽन्धगजन्याये- 
नान्योन्यं विवदतेष्बुद्धेव च मतान्तरं कृपमण्ड्कन्यायान्निराकुर्वन्तो बुद्धैरुपहस- 
नीयतां यान्ति” ॥ Compare Kumarila's “कन्यावरणाथोगतमूर्खवरगोत्र- 
प्रश्नोत्तवत्‌ । यदेव भवतां गोत्रं तदस्माकमपीतिवत्‌?॥ Tantravartika, 
page 169-70. Prof Ganginatha Jha points out that if the 
would-be bridegroom was really of the same gotra, it would 
make the marriage impossible! 


विक्रीतगवीरक्षणम्‌ ॥ 

Retaining possession of a cow after it has been sold to 
some one else. This illegality is dealt with by Narada and 
Yajnavalkya in the “ विक्रीयासम्परदानप्रकरणम्‌ ’’, “The non-delivery 
of a sold chattel.” In chapter viii, 1, the former defines it 
thus :— 

“ विक्रीय पण्यं मुल्येन Rota प्रदीयते । 
विक्रीयासम्प्रदानं तद्विवादपदमुच्यते ' ॥ 

The latter lays down the law on the subject in chapter ii. 
254-8. Udayana's application of the above in Atmatattvaviveka, 
page 58, is as follows :— 

“४ यदनात्मान एवैताश्चत्रः कोटयो भासन्ते न वा प्रतिभान्तीति । तत्राप्रतिभान- 
मनुत्तरम्‌। प्रतिभाने तु ग्राह्मलक्षणायोगेडपि ग्राह्मभाव इति चेदेवमेतत्‌ ।...प्रकाश- 
मानत्वं तु नीलादीनामराक्ष्यापद्दवम्‌ | तावन्मात्रं चास्माकमभिमतमिति चेत्तदेत- 
द्विक्रीतगवीरक्षणम्‌ ' ॥ 

The drift of this is not very clear. 


वृक्षप्रकंपनन्यायः ॥ 


The illustration of the shaking of « tree. A man is supposed 
to be up a tree whilst others are standing below it. One of the 
latter points to a particular branch which he wishes to be 
shaken, and the others point out other branches for the same 
purpose; so the man shakes the whole tree at once and thus 
satisfies every body by the one effort! Raghunatha applies this 
in the following way :--“ यत्रैकस्य॒ वस्तुनो मतभेदेन बहूनि रूपाणि 
तत्तच्छास्रषु प्रतिपाद्यमानान्युपलभ्य क्रिया हि विकल्प्यते न वस्त्विति न्याया- 
वस्तुनि विकल्पासंभरवं मत्वा विरुद्धानां समुच्चयस्थाप्यसंभवेन तेष्वेकमतप्रति- 


má सवाविरुद्ध वस्तु स्वीक्रियते तत्र वृक्षप्रकंपनन्यायः प्रवर्तते'' ॥ n his 
larger work, Raghunatha says that the simile is also found 88 


वृक्षप्रचळनन्याय, and in this form I have met with it in Moahd- 
bhàsya, vol. 1 page 23 (bottom ), “ger: प्रचलन्सहावयवैः प्रचलळति.? 
Also in 6. 1. 1 ( vart. 13 ). 


वृश्चिकभिया पलायमान आशीविषमुखे निपतितः ॥ 


Running away through fear of a scorpion, he falls into the 
jaws of a poisonous snake! Avoiding Scylla, he falls into 
Charybdis! The nyàya occurs in the following passage of the 
Nydyavartikatatparyatikd, page 58:— यद्यपि रागादिनिवृत्तिहेतु- 
नेंरात्म्यदर्शन तथापि नास्ति कर्म नास्ति कर्मफलमिति इष्टेः परमं निदानम्‌। 
एवं प्रेयभावाभावज्ञानस्य च । तथा च दुःखहेतो्हेयवर्गस्याभावान्न तद्धानाया- 
नेन घटितव्यम्‌ । न चाघटमानो ह्ययं हातुमहेति सोऽयं वृश्चिकभिया पलाय- 
मान आशीविषमुखे निपतितः? n It is found also in K'uswnanjala 
li. 3 ( page 328 ), in Vidvanmandana, page 4, and in Nydya- 
makaranda, page 223. Of somewhat similar import is the 
nyàya “पुकामसिदधिं परिहरतो द्वितीयापद्यते'', which see. 


वृश्चिकीगभेन्यायः ॥ 
For this see the अश्वतरीगर्भन्याय. 
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व्यालनकुलन्यायः ॥ 


The maxim of the snake and the mungoose. The well- 
known innate antipathy of these two for one another ( Panini 
2. 4, 9.) 18 à commonly-used illustration of inherent opposition 
between two things. Mr. Tawney has reminded me of the 
story in Panchatanira V. 2. which speaks of the enmity i 
between them in the following words :--“अश्रान्तरे देववशास्कृष्णसर्पा 
बिलाक्षिष्क्रान्तटः । नकुलोऽपि तं स्वभाववेरिणं मत्वा भ्रातू रक्षणार्थ सर्पेण सह 
युद्धा सपे खण्डशः कृतवान्‌? u The nyàya is employed by Udayana 
in Atmatattvaviveka, page 58, as follows :— स्वसंविदि तदूपत्वादि- 
ति चेत्तत्किमङ्गपरिणतशान्तेराश्रमपदामिव विज्ञानमासाद्य ष्याळनकुलादेरिव 
नीलधवलादेः शाश्वतिकविरोधत्यागो निभ्ट्तवैराणां तत्फलत्यागो वा । न ताव- 
SD: परस्परनिषेधविधिनान्तरीयकविधिनिषेधयोरविरोधे जगति विरोधोच्छेद- 
प्रसङ्गात्‌?॥ Itis more commonly known as भहिनकुलन्याय. 


शतपत्रपत्रशतभेदन्यायः ॥ 


The simile of the [ apparently simultaneous ] piercing [ with 
a needle] of one hundred lotus leaves. It is found under 
the figure समुच्चय in Kuvalayananda, in connection with the 
following example :— 


“ बिआणा हृदये त्वया विनिहितं प्रेमाभिधानं नवं 
शल्यं यद्विदधाति सा विधुरिता साधो तदाकर्ण्यताम्‌ i 
शेते झुष्यति ताम्यति प्रलपति प्रम्लायति प्रेंखति 
आ्ाम्यत्युछूठति प्रणश्यति गलत्युन्मूच्छति Fas ॥ 


अन्न कासांचित्क्रियाणां किञ्चित्कालभेदसंभवेऽपि शातपत्रपत्रशातभेद्न्यायेन 
यौगपद्यं विरहातिशयद्योतनाय विवक्षितमिति लक्षणानुगतिः”” ॥ 


In the Sahityadarpana, also, we have the same idea some- 
what differently expressed in the description of असंलक्ष्यक्रमव्यंग्यं. 
The following is the passage (on page 102) with Mr. Pramada- 
dasa Mitra’s translation :— 
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४ arg व्यंग्यप्रतीतेविभावादिप्रतीतिकारणकत्वात्क्रमो$वश्यमस्ति किन्तूत्पलपत्र- 
शतव्यतिभेदवलाघधवाक्न संलक्ष्यते a “ Now, the perception of the 
suggested, caused as it is by, and hence succeeding, the percep- 
tion of the Accessories &c., has necessarily a process, but from 
its quickness it is not perceived, like the process of the appa- 
rently sumultaneous piercing through of a hundred lotus leaves 
* placed one upon another.” The expression “ उत्पछशतपतन्रव्यतिभे- 
दवत्‌’? is used by Aniruddha in his comment on Sankhyasitra 
ii, 32; and Dr. Garbe thinks that he took it from the Sahitya- 
darpana. See his Preface to the Sánkhyasütravritti. There 
are two examples of this nyaya inS’ridhara’s Nydyakandalt. 
On page 28 :--“यद्गच्छति तत्सन्निहितव्यवहिताथों san प्रासोति तत्कथं 
शाखाचन्दरमसोस्तुल्यकालोपलब्थिरिते चेदिन्द्रियवृत्तेराझुसज्ञा रित्वात्पलाशदा- 
तब्यतिभेदवत्क्रमाग्रहणनिमित्तो$्ये war न तु वास्तवं योगपद्यम.”” The 
other is on page 158. 

A much older example is found in S'lokavartika, page 311 
( verse 157 ), to which I append Mr. Ganginatha Jh&'s transla- 
tion :--यव्पदीपप्रभाधुक्त सूक्ष्मकालो5स्ति तश्र नः । दुलेक्षस्तु यथा वेधः 
पशञ्मपत्नशते सथा.” “You have brought forward the case of the 
lamp and the light emitted by it, as an instance of the simul- 
taneity of the cause and the effect. But in this case also, there 
is a minute point of time (intervening between the appearance 
of the lamp and that of the light), though this is imperceptible; 
just as is the case with the piercing ( with a needle) of the 
hundred petals of the lotus.” Professor Jacobi has kindly 
pointed out an instance of it in Nydyavartika, page 37, in the 
form उइत्पलदलदातव्यतिभेदवतू, from which, perhaps, Aniruddha 
took the nyàya rather than from the very modern Sdhitya- 
darpana. The same expression उत्पलपत्रदातव्यतिभेदवत 18 found 
in the Jaina work Syddvadamanjari ( page 92 ). Besides these, 
I have met with the nyàya in Tatparyatikd, page 334, line 2 
(in the form शीघ्रतरबाणहेतुकशतपतन्रशतब्यतिभेद्वत्‌ ); in Nydya- 
manjari page 498 (as सूच्यग्रभिद्यमानकोकनददलकदम्बकवत्‌ ); in 
Tarkabhasatika, page 24; in Tarkikaraksatika, page 126 (as 
शतपतन्रशातनवत्‌ ); and in Citsukhi i 9 (शतपन्नपत्रशतब्यतिभेदानु- 
भववत्‌). | 
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शते पश्चाशत्‌ ॥ 


Fifty [is contained] in a hundred. The greater includes 
the less. In the Vacaspatyam the ny&ya is thus defined :— 
“ब्यापकशतसंख्यायां यथा व्याप्यपञ्चारात्संख्या निविष्टा एवं aq व्यापके. 
व्याप्यस्य निवेशास्तत्रास्य प्रवृत्ति: ॥ I have met with it only in the Fe- 
dāntakalpataru, page 121, line 12, where a highly technical pas- 
sage from S’abara 6, 1. 43 is discussed, regarding the pronounce- 
ment of the names of Pravaras at new and full moon sacrifices. 


A reference to Kunte's पड्दर्शनचिन्तनिका, page 1776, would 
throw light on this dark passage. 


शवोद्धतनन्यायः ॥ 


The simile of perfuming a dead body. For the application 
and illustration see अरण्यरोदनन्याय. 


शाखाचन्द्रन्यायः ॥ 


The simile of the moon upon a bough. Molesworth defines 
it thus:—“A Sanskrit phrase adduced as a simile or an illustra- 
tion when an object seen or a matter debated has its position or 
relation assigned to it as at, on, in consistency with &c. a parti- 
cular object or matter, simply from the appearance of conti- 
guity or connection which, under one line of view or one train 
of reasoning, it ordinarily presents; whilst actually and truly 
it is remote from it so widely as to preclude altogether affirma- 
tion of connection. We say the sun sinks in the ocean by 
the same law as we say the moon is upon 8 bough of a tree, 
speaking in both cases from the appearance presented.” It is 
thus akin to the अरुन्धतीप्रदरनन्याय. The following example is 
found in Tattiriyabhdshyavartika 2. 1. 232 (page 88):— 
तरुझाखाग्रदष्टवेव सोमं यद्वत््रदशयेत्‌ । निष्कोशं कोशाइष्टयैव प्रतीचि अझ 
azia u And in Vivaranaprameyasangraha, page 202, we 
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read :—“'नम्वत्र सूत्रे ब्ह्मस्वरूपलक्षणं नोक्तं न च तदन्तरेण स्वरूपमवगम्यते 
प्रकृष्टप्रकाशात्मत्वमनुक्तवा शाखाग्रे चन्द्र इत्येवोक्ते चन्द्र्ररूपानवगसात्‌'? ॥ 


सकृत्कृते कृतः शास्त्रार्थः di 

To do a thing once is sufficient to satisfy the demands of 
the S'astra. The nyiya is found in Mahàbhasya 6. 1. 84 
( v&rt. 4), 108 ( vàrt. 3), and in 6, 4. 104 (vart, 3). Also in 
S‘abara 11. 1. 28,35; and 12. 3, 10. It seems to resemble the 
Marathi phrase शास्त्रापुरता, Which Molesworth thus defines :—"To 
be enough indeed for the supplying, serving, or fulfilling of any 
matter or point required by the 5६808, but without excess 
beyond; to exist in just sufficient quantity, or to be performed 
with just sufficient definiteness of action, as to warrant the 
name or designation borne, and to preclude disallowal of its 
existence or its performance; to be enough to swear by.” The 
Sanskrit phrase occurs also in Vivaranaprameyasangraha, 
page 154 (line 2 from bottom ):— ननु सकृत्कृते कृतः शास्त्रार्थ हृति 
म्यायेन सकृदध्ययनादेव नित्याध्ययनविधिसिद्धेरावृत्तिन लभ्येतेति चेन्न”? ॥ 
See too Bhamati 4, 1. 12, and compare PRASATA. 


सकृत्प्रवृत्तायाः किमवगुण्ठनेन ॥ 


A woman who has fallen once need veil her face no more. 
This occurs in Tantravartika, pages 703, 704, in the course of 
the discussion (under 8. 1. 12) of the meaning of the expression 
४ अरुणया पिङ्गाक्ष्यैकहायन्या सोमं क्रीणाति”. On page 703 we read .— 
४ अरुणादाव्दस्पावदवइयमेव केनचिट्गुणिना सम्बन्धनीयः | एकष्टायनीशब्दस्यापि 
क्रियासम्बन्धात्स्वातच्यमपनीतम्‌ | तत्र पदान्तरसम्वन्धे$पि सक्ृत्मवृत्तायाः कि- 
मवगुण्ठनेनेतिवत्तस्य तावत्येव श्र॒तिपीडेति.? The 17६७७ is quoted by 
Parthasarathi in S‘dstradipika 1.4.4 (page 177, line 6 from 
bottom ), while discussing the subject of words like Agnihotra 
&0., as the names of sacrifices, 





81 


ATAMCATM ET: N 


Like produces like. Jayanta Bhatta denies that this is a 
fixed principle, on the ground that scorpions are produced from 
cowdung. He puts it thus (page 466 ):— 


“न चैष नियमो लोके सदशात्सबशोद्धवः | 
वृश्चिकादेः समुत्पादों गोमयादपि द्यते” ॥ 


This “old wives’ fable” regarding the scorpion was deeply 
rooted in the Indian mind! It is found in Mahabhasya 1. 4. 30, 
and is used as an illustration by S’ankaracarya in his bhasya 
on Brahmasitra 2. 1. 6. Ramanuja followed suit Udayana, 
too, has it in his vritti on Kusumānjali ii 2, and the com- 
mentator Haridasa remarks that a scorpion can be produced 
from cowdung as well as from a scorpion. 


Thanks, however, to the now well-established Law of 
Biogenesis, we are better informed at the present time. To 
quote Henry Drummond :—“It is now recognized on every 
hand that Life can only come from the touch of Life. Huxley 
categorically announces that the doctrine of Biogenesis, or life 
only from life, is ‘victorious along the whole line at the present 
day. And even whilst confessing that he wishes the evidence 
were the other way, Tyndall is compelled to say, ‘I affirm that 
no shred of trustworthy experimental testimony exists to 
prove that life in our day has ever appeared independently of 


१ 23 


antecedent life’. 


सन्दिग्धे न्यायः Tada इति न्यायः ॥ 


When there is doubt reason comes into play. This is found in 
Jnanottama’s comment on Naiskarmyasiddhi iv. 3. He says :— 
“सन्दिग्धे न्यायः waa विचार्यत्वात्तत्परिशोधयितुम- 

नेदग्घे न्यायः प्रवत्तेत इति न्यायात्सन्दिग्घस्यच बिचायत्वात्तत्परिशोधयितुम 
11 
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विप्रति पन्नमथ तावहर्शयति.” Akin to this is the nyàya “सन्दिग्धं 
सप्रयोजनं च विचारमहंति, '' which is found in the earlier part of 
the same work ( namely in the comment on i. 29), and which 
Raghunatha expounds thus in his smaller work :--“'विचारपाटवेन 
यावद्यावद्विवेकदाब्ये भवति तावत्तावद्धमशैथिल्य जायते तरतमभावापन्नसाधना- 
यत्तं फलं तरतमभावापन्नमिति न्यायात्‌ । विचारचिषयत्वं च नाज्ञातस्य नापि 
निश्चितस्य किंतु सन्दिग्धस्य सन्दिग्धं सम्रयोजनं च विचारमहेतीति न्यायात्‌.” 


सवेनारे समुत्पन्ने अर्ध त्यजति पण्डितः ॥ 


When the loss of all is impending, « wise man will give 
up half [if by so doing he can save the other half | It occurs 
twice in the Pancatantra, namely in iv. 27, and v. 42, as 
follows :— 


Carag समुत्पन्ने अधे त्यजति पण्डितः | 
अर्धेन कुरुते काये सर्वनाशो हि दुस्तरः ॥” 


In the second passage, the final word is दुःसहः. See Dr. 
Bühlers note on समुत्पन्ने अर्धे, The first half of this couplet is 
quoted in Kumarila’s Tantravartika, page 91, but there the 
reading is grq. 


सवे ज्ञानं धर्मिण्यश्रान्तं प्रकारे तु व्यत्ययः ॥ 


No cognition is erroneous in respect of a thing as possessed 
of certain properties; but there may be error in regard to the 
exact form of the thing. For example, a man sees a glittering 
object on the ground, and supposes it to be silver; but it turns 
out to be nacre and not silver. There is no mistake in his 
cognition of the shining object, but his conception of the nature 
of the object is erroneous, The nyàya is found in Catsukhi 
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ii, 18 (The Pandit, vol. v. page 496 ):--“सव ज्ञानं घर्मिण्यश्रान्तं 
प्रकारे तु व्यत्यय इति वदद्धिरिदं रजतमिति विश्रमज्ञानमिदर्मशे प्रमाणमप्रमाणं 
रजतांदो$भ्युपगम्यते परीक्षकेः” ॥ 


Underlying the words “सविकल्पकनिर्वकल्पकयोस्तु प्रमायामप्रमायां 
चान्तभांवःः ॥ on page 25 of the Saptapadürthi, we find the 
following comment :--“रजते wag रजतामेति सविकल्पकं प्रमा | अरजते 
रजतज्ञानं अम इत्यथः । निर्विकल्पकं तु प्रमायामेवान्तभेवति । तस्य ner 
सन्षिपातजस्य वस्तुस्वरूपमात्रविषयस्य क्वाप्यबाधात्‌ | सवे ज्ञानं घर्मिण्यञ्रान्तं 
प्रकारे तु व्यत्यय इति न्यायात्‌ | निविकल्पकस्य च म्रकाराभावात्‌” ॥ 


Another interesting example is to be found in Tattvamuwkta- 
kaldpa iv. 104, I subjoin the second half of the verse and 
8 portion of the author's own vritti on it :— 


“आत्मस्वात्मांदायोश्च क्कचिदपि न भवेद्भान्तिरंशान्तरेऽपि urea न स्वरूपे 
maa परमसो द्विप्रकारे प्रकारे” ॥ ''अंशान्तरेऽपि विषयांरोऽप्येषा आन्तिः । 
स्वरूपे क्रचन न स्यात्सवे ज्ञानं धर्मिण्यश्रान्तमिति वचनात्‌ | तथा च विषयेऽपि 
स्वरूपांशे सर्वज्ञानसाधारण्याव्ामाण्यस्य स्वाभाविकत्वमेव युक्तमित्यर्थः । तहिं 
कुत्र ्रान्तिरियत आह परमिति | असौ ्रान्तिद्विप्रकारे प्रकारे । Qmm 
स्वरूपनिरूपकधर्मे निरूपितस्वरूपविरोषकध्मे चेत्यर्थः | इदं रजतमित्यत्र स्वरूप- 
निरूपकधमिंवेपरीत्यम्‌ । पीतः शंख इत्यत्र निरूपितस्वरूपविरोषकधमे जैपरी- 
त्यमिति विभागः? ॥ 


On page 403 of Vidyüságara's tik& on Khandanakhandakha- 
dya the nyaya is ascribed to डढीलावतीकार. I would commend to 
students a helpful note ( No 34 ) at the end of Professor M. N. 
Dvivedis edition of the Tarkakawmudi, as bearing on the 
principle enunciated in this nyàya. 


सविशेषणे हीति न्यायः ॥ 


In this contracted form the nyiya is quoted by the author of 
the Vedantaparibhasa (chapter vii, page 411 ); in its entirety 
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it reads thus :“साविेषणे हि विधिनिषेधो विशेष्ये बाधे सति विशेषण- 
सुपसंक्रामतः” ॥ The following is Mr. Arthur Venis rendering of 
it (in The Pandit, vol. vii. page 460):—“An affirmation or a 
negation, when made of a subject together with its predicate 
applies to the predicate if a bar exists to the affirmation or 
negation being attached to the subject". An extract from 
Rational Refutation of Hindu philosophical Systems ( page 
232 ) may tend to elucidate the above. “When the Vedantins 
give to intelligence appropriated to the internal organ the name 
of subject of right notion, we are to understand, that the 
character which they ascribe to intelligence associated with the 
internal organ, really belongs to that organ. They have a 
maxim,-which all the other Systems subscribe to,-that ‘An 
affirmation, or a negation, when predicated of anything together 
with its associate, if debarred from the object substantive, is 
to be referred to the object adjective’. In their opinion, the 
quality of being a cognizer cannot be assigned to the soul, and, 
consequently, is debarred from it.” 


The nyàya is found in Tatparyatikd, page 31, line 5, and in 
Atmatattvaviveka, page 72, line 3 from bottom; but, in both 
cases, without the words “विदेष्ये बाघे ata.” It is quoted, too, 
in Laukikanydyasangraha, page 69, line 15. 


सहैव दशभिः पुत्रेभोरं वहति गर्दभी ॥ 


Though possessing ten sons the mother-donkey carries the 
load! This evidently well-known saying, taken from Tantra- 
vartika, page 807, is found in Bhamati 3. 4. 88 ( page 691 ) 
in the following connection :—“सहकारित्वं च कर्मणां न कार्ये विद्यायाः 
किं तूत्पत्तो कोऽर्थो विद्यासहकारीणि कमौणीत्ययमर्थः । सत्सु कर्म॑सु विद्येव 
स्त्रकार्ये व्याग्रियते । यथा सहेव दशभिः gait वहति wei सत्स्वेव 
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दशपुत्रेषु सेव भारस्य वाहिकेति” u The saying is quoted by Ananda- 
giri also, in his comment on the same portion of the bhashya. 
See, too, Veddntas'itkhamani, p. 168. 


सुन्दोपसुन्दन्यायः ॥ 


The simile of Sunda and Upasunda. Used of conflicting 
and mutually destructive things. It is thus explained by Raghu- 
nüthavarmà in his Laukikanydyasangraha :-“अन्योन्यनाइयनाशक- 

° A होद्रावसुरो 
भावविवक्षायां सुन्दोपसुन्दन्यायः | यथा हि सुन्दोपसुन्दसन्ज्ञो स 
तिलोत्तमार्थ वध्यघातकभावेनोभावपि नष्टाविति भारते प्रसिद्धम्‌ । तथा 
वीचीतरङ्गन्यायेनोस्पन्नानां कार्यशब्दनाइयानामन्त्योपान्ययशब्दो परस्परेण नाइया- 
qa उपान्त्येनोपान्त्यश्चान्त्येनेति केचित्तार्किकाः” ॥ 


The story of Sunda and Upasunda is told at great length in 
Adiparva ccix-cexii, but is condensed into six verses in Ka- 
thasaritsdgara xv., of which the following is Mr. Tawney's 
translation :—“There were two brothers, Asuras by race, Sunda 
and Upasunda, hard to overcome, in as much as they surpassed 
the three worlds in valour. And Brahma, wishing to destroy 
them, gave an order to Vis'vakarman, and had constructed a 
heavenly woman named Tilottamà, in order to behold whose 
beauty even Siva truly became four-faced, so as to look four 
ways at once, while she was devoutly cireumambulating him. 
She, by the order of Brahma, went to Sunda and Upasunda, while 
they were in the garden of Kailüsa, in order to seduce them. 
And both those two Asuras distraeted with love, seized the fair 
one at the same time by both her arms, the moment they saw 
her near them. And as they were dragging her off in mutual 
opposition, they soon came to blows, and both of them were 
destroyed." The simile is met with in Sankhyatattvakawmudi 
13, as follows:—“aq परस्परविरोधशीला गुणाः सुन्दोपसुन्दवत्परस्परं 
ध्वंसन्त इत्येत युक्तं प्रागेव तेषामेकक्रियाकरतृतायाः”” ॥ See also Kamanda- 
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kiya १८१७७७ ix. 01. In Sarvarthasiddhi (on Tattvamukta- 
kalapa, ii. 53) we have the expression “सुन्दोपसुन्दविषनाशकविष- 
न्यायेन.” This nyaya is used, says Raghuniitha, when the things 
in opposition are of equal strength; but when they are of 
unequal strength, and the weaker go to the wall, the Mdtsya- 
nydya is employed. 


4 
| ha. ~} bas A ; 9 अ. 


सुभगाभिक्षुकन्यायः ॥ 077557 2 sg 


The simile of Subhaga and the mendicant. The following 
is Raghunatha’s explanation of it:—‘uaq विरुद्धानेकधर्मसमावेशासं- 
भवविवक्षायां तु सुभगाभिक्षुकन्यायः प्रवतेते। यथा सुभगत्वं भिक्षुकत्वं eited ded 
च तथाविधपदद्दयसामानाधिकरण्यात्मतीय्रमानमपि विरुद्धत्वादेकस्मिन्युगपन्न 
संभवति तथेकस्मिन्नीशरूपाप्तवचने प्रामाण्याप्रामाण्यलक्षणविरुद्धं धर्मद्वयं न 
संभवतीति केचित्‌ । अन्ये तु यथा सुभगाभिक्षुकौ प्रबघातकभयात्कंचि- 
च्छरणं प्रपन्नो स॒ च दारणागतत्यागदोषश्रवणास्सर्वप्रयल्नेनोभयो रक्षणे प्रबला- 
रिकृतस्वघातभयेन त्यागे वा प्राप्तेऽपि सुभगां रक्षति भिक्षुक त्यजतीति यत्तत्र 
तस्येच्छेव नियामिका न तु किंचिद्विनिगमकमस्ति तथा प्रकृतेऽपीशावचनत्वा- 
दुभयोः प्रामाण्ये पोरुपेयत्वान्मूलप्रमाणसापेक्षतया धर्मादौ तदभावादप्रामाण्ये 
वा प्रापतेऽप्युक्तविभागे तार्केकेच्छेव नियामिकेत्यर्थमाहुः” ॥ This seems to 
me very unsatisfactory, but I can suggest nothing better. 
The only work in which I have met with the nyàya is the 
Atmatattvaviveka ( page 54), where it is wrongly printed as 
सुभगाभिकन्याय. It would need a long extract to make it intelli- 
gible, so I must refer the reader to the work itself. 


सोपानारोहणन्यायः ॥ 


The simile of the ascent of a staircase. Used of knowledge 
arrived at gradually, by easy steps. “Line upon line, precept 


) 
i 
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upon precept, here a little and there a little.” There is an 
instance of its use in Bhamati 1. 3. 8 ( page 201 ):--“एवं चानात्म- 
विद आत्मानं विविदिषोनोरदस्थ प्रश्ने परमात्मानमेवास्मे व्याख्यास्यामीत्यभि- 
सन्धिमान्सनस्कुमारः सोपानारोहणन्यायेन स्थूलादारभ्य तत्तद्भूमब्युत्पादनक्रमेण 
भूमानमतिदुज्ञीनतया परमसूक्ष्मं व्युत्पादयामास” ॥ 


सोभरिन्यायः ॥ 


The illustration afforded by Saubhari. The story of this 
sage is told in Book 4, chapter 2, of the Vishnu Purdna, and, 
with less detail, in Book 9, chapter 6, of the Bhagavata 
Purana, We there learn that, after remaining immersed in a 
piece of water for twelve years, the Muni was so much im- 
pressed by the happiness of the little fish whieh disported them- 
selves around their great progenitor named Sammada, that 
he determined to marry and raise up progeny himself! He 
accordingly went to king Mandhata, the father of fifty 
charming daughters, and asked for one of them in marriage, 
Taken somewhat aback by the appearance of this old and 
emaciated suitor, but fearing to displease him, the king replied 
that it was the custom for princesses to select their own husband, 
but that if any one of them chose him as such, he could take 
her to wife. He was accordingly conducted to the ladies’ 
apartments; but, on the way there, he transformed his 
repelling person into one of handsome and youthful appearance, 
and the consequence was that each of the fifty maidens fell 
violently in love with him and demanded him as a husband, 
and so he married them all! Each of them lived in a beautiful 
mansion by herself, surrounded by every luxury. After 8 
time, the king went on a visit to them to see how they fared. 
The first one pointed to her lovely surroundings and told of her 
husband's goodness to her, but added that there was one thing 
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which troubled her very much, namely, that her husband was 
always with her, and therefore her sisters could never enjoy 
his society at all. The king then visited each of the others in 
turn, and heard exactly the same thing from each; and so the 
necessary inference is that the sage entered into fifty bodies at 
one and the same time, and this is the sole point of the nyaya! 
It occurs in Bhamati 4. 4. 11 as follows:—"raeteriarerira- 
विविधदेहस्यापर्योयेण मान्धातृकन्याभिः पश्चाशता विहारः पोराणिकेः स्मर्यते.” 
Venkatanatha is the only other writer in whose works I have 
met with it. On page 65 of the Nydyasiddhanjana we read:— 
“भास्करमते तु नित्यसर्वज्ञस्योपाधियोग एव परिहास्यः । उपाधिभिइछेदनाद्य- 
योगेन ब्रह्मण एव संसारित्वानपायः । उपाधिसञ्चारे प्रतिक्षणं बन्धमोक्षम्रसङ्गः 
सौभर्यादिवदुपाधिमेदेऽपि प्रतिसन्धानस्य दुस्त्यजत्वात्‌ | छेदाभ्युपगमे चाच्छेद्यत्व- 
वादविरोधः”? ॥ In his vritti on Tattvamuktakalapa iii. 22, where 
the same subject is discussed, we find the following:— 


“न च स्वेनानयदेहादेरधिष्टानादिसम्भवः | 
सोभरिन्यायतस्तत्तत््रतिवन्दिप्रसङ्गतः? ॥ 
It occurs again in the text and comment of verse 31. 


स्फटिकलोहित्यन्यायः ॥ 


The simile of the redness of the crystal. Such redness is 
owing to the proximity of a red object, suchas a rose &c. The 
illustration is much used by writers on Vedanta &6 For exam- 
ple, we read in Paramdrthasdra, verses 16 and 61:— 


“ नानाबिधवस्तूनां वर्णान्धत्ते यथामलः स्फटिकः | 
तद्ददुपाधेगुणभावितस्थ भावं विभुधत्ते ॥ १६ ॥ 
विगतोपाधिः स्फटिकः स्वप्रभया भाति निर्मलो यद्वत्‌ | 
चिहीपः स्वप्रभया तथा विभातीह निरुपाधिः ॥ ६१ ॥” 


So, too, Aniruddha on Sänkhyasūtra i. 35:—“यथा जपाकुसुमसं- 


सर्गात्स्फटिके लोहित्यं तदपगमात्स्फाटिकः स्वरूपेणावतिष्ठते''॥ See also At- 
mabodha, 14; and a verse, by some unknown author, quoted in 
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the Panini section of Survadars'anasangraha ( page 144 Bib. 
Ind.,and 163 in Jivananda’s edn.) In the Kuvalayadnanda 
(page 289) under the figure अतद्गुण, we 7680:--“अन्यदीयगुणग्र- 
हणाग्रहणे च रक्तर्फटिकवसख्मालिन्यादिन्यायेनान्यदीयगुणेनेवानुरञ्जनाननुरञ्जने 
विवक्षिते” ॥ See also Vivaranaprameya, page 214 


[os 
स्वभावो दुरतिक्रमः ॥ 
Nature is hard to overcome. This is no doubt based on 
Hitopades'a iii. 56:— 
“यः स्वभावो हि यस्य स्यात्तस्यासौ दुरतिक्रमः । 
श्वा यदि क्रियते राजा ake नाश्नात्युपानहम्‌ U^ 
Raghunátha applies it in the following manner:—“aq 
सविलासाज्ञानबाधकस्बभावत्वं AIA तदा स्वभावो दुरतिक्रम इति न्याया- 
त्त्त्वज्ञस्य ज्ञानोदयानन्तरं सविलासाज्ञानबाधनाद्देहपातस्तात्कालिकः स्यात्तथा 
चोच्छिन्नसंप्रदायकत्वादुपनिषदामबोधत्वलक्षणाप्रामाण्यप्रसद्ठध इति शंकानिरा- 
साय यदाज्ञानस्य नाझेऽप्यारब्धकमेणा प्रतिबन्धान्न देहादिक्षय आरब्धकमेणश्र 
भोगलक्षणकायेक्षयादेव क्षय इति समाधीयते तदेषुवेगक्षयन्यायप्रवृत्तिः । धनुषः 
सकाशान्सुक्तस्येषोर्बाणस्य कर्मणः प्रारब्धवेगक्षयादेव क्षय इति प्रसिद्धम्‌” d 
The expression occurs also in the following verse of the 
Kuswmànjalà (i. 7 .— 
“एकस्य न कमः क्वापि वैचित्र्यं च समस्य न | 
शक्तिभेदो न चाभिन्नः स्वभावो दुरतिक्रमः” ॥ 


= — 


€. €^ =e €. 
AARI YAR आत्मानमंब दशति ॥ 

The snake stupified by its own poison bites its own body! 
This saying is found in Udayana's Atmatattvavivcka, page 67, 
a 6 “यादि हि न ज्ञातं किश्चिदस्तीत्या दिप्रतिज्ञार्थः प्रतिज्ञां स्परशेत्कथम- 
यमर्थः प्रत्येतव्यः | नचेत्कर्थ सानुपपन्ना । तदृपपन्नत्वे च कथं पुनः प्रतिज्ञाथ 


उपपद्यते | तदिदमायातं स्व्रविषमूच्छितो भुजङ्ग आत्मानमेव दशतीति” d 
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स्वामि भृत्यन्यायः di 


The simile of the relation as master and servant. “It is 
used to mark the relation of the feeder and the fed, or the sup- 
porter and the supported, subsisting between any two objects.” 
Apte's Sanskrit Dictionary. It is of very common occurrence. 
For instance, in S'ankara's bhashya on Brahmasitra 2. 1. 4 
in a discussion as to the relation between Brahma and the world, 
he says—“aft साम्ये सत्युपकार्यापकारकभावो भवति । नहि प्रतीपौ पर- 
स्परस्योपकुरुतः । ननु चेतनमपि का्येकारणं स्वामिभ्टत्यन्यायेन भोक्तुरुपक- 
रिष्यति । न । स्वामिश्टृत्ययोरप्यचेतनांशास्यैव चेतनं प्रत्युपकारकत्वात्‌” ॥ 
Also in 2. 3. 43, we 7९9१ :--“ततश्व जीवेश्वरयोरप्युपकार्योपकारकभा- 
वाभ्युपगमाक्कि स्वामिश्त्यवत्संबन्ध आहोस्विदञ्निविस्फुलिङ्गवदित्यस्यां चिचि- 
कित्सायामनियमो ar arate’ ॥ See, too, Ramatirtha on Veddnta- 
8676 19 ( page 141, last line ). 


हृदनक्रन्यायः ॥ 


The simile of an alligator in a lake. Used of things which 
mutually aid or protect each other. See वनसिंहन्याय. 


SOME OPINIONS OF THE PRESS ON THE FIRST HANDFUL. 


TT AER 


“There are few books which give the results of go much reading in 
:80 small & compass as this little pamphlet of some fifty pages. As its 
name indicates, it is a collection of those popular maxims, or, as Dr. 
Bühler calls them, “inferences from familiar instances,” which one 
hears so frequently in conversation with Pandits.........Similiar collec- 
tions have been frequently put together...but we very rarely find in 
these any reference to the use of nyàyas in actual literature. The 
great value of Colonel Jacob’s work is that at least one such reference 
is given for every maxim quoted. He has drawn principally from 
works on philosophy and on rhetoric, branches of Sanskrit literature 
which he has made peculiarly his own, and the modestly styled 
‘Handful’ is only one more example of the labourious care and love of 
accuracy for which its author is distinguished. 


The book is useful to other than Sanskrit scholars... ............The 
student of Tulasi Dasa, or of Malik Muhmmad, will find many an 
obscure passage illumined by this true dehali-dipaka, throwing light, 
as it does, both upon the past and on the present.” 

Journal of Royal Asiatic Society ( July 1901) 


“Under the title ‘Laukikanyayafijali, or ‘A handful of Popular 
Maxims’, Colonel G. A. Jacob has published and explained a number 
of those allusions to popular and, at the time, no doubt, well-known 
proverbs or stories which abound in Sanskrit literature. These 
ny&yss find their parallels from our own language in such common 
sayings as ‘like the pot and the kettle’, ‘like the hare and the tortoise’ 
etc. The proverbs or stories to which they allude are perfectly well- 
known and need no explanation. In thecase of their Sanskrit 


o 
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counterparts, the memory of their origin has not always been preserv- 
ed or has become obscured. The list now published consists of those 
examples which Colonel Jacob has been able either to trace to their 
source or to partly explain. Let us hope that this useful little work, 
the result of many years of reading may, in his own words, ‘become 
the nucleus of a very much larger collection," 


Luzac’s Oriental List { March-April 1901 ) 


“From what we have written above, we think our readers will see 
what a useful little book Colonel Jacob’s is, especially for those who 


wish to address the people of this land in forms of speech and with 
thoughts that are familiar to them. 


Prakàs'ak ( Kolhapur, March 1900 ) 
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विक्रेयानि संस्कृतपुस्तकानि । 


पातजलमहाभाष्यम्‌ d 


( नवाहिकम्‌ 1) 

केयटप्रणीतप्रदीपेन नागेशक्कतोइयोतेन पायगुण्डेकृतछायया च परिवृतम्‌। 
श्रीवाराणस्यादिनगरेषु विहितमुद्रणमपीद्‌ं नवाहिकभाष्यमविभक्तविषयतया 
साहायकमिवाचरति दुर्बोधतायां विषयगाम्भीयेस्येत्याकण्ये विविधविचक्षणमु- 
खात्‌ , संजातसुविभक्तमुद्रणोत्साहेन मयैतत्‌ पूर्वेपक्षि-सिद्धान्त्येकदेशि-सि- 
द्वान्त्युक्तिमिस्तदन्तगेतेरवान्तरविषयेश्व संविभज्य, संयोज्य च यथाखं 
शिरोलेख्ये-( हेडिंग)न संविभक्तविषयसूचकेन, विभूष्य च कृतसंविभागप्रं- 
दीपोद्दयोतयोरधस्तात्‌ संनिवेशनेन, मुद्रितम्‌ । येनास्यानतिशिक्षिता अपि 
रहस्यमवगच्छेयुः | पायगुण्डे इत्युपाभिधनागेशछात्रप्रवरकृतछायायास्तु TA- 
मोऽयं मुद्रणशालाप्रवेशः | इयमत्र टिप्पणीरूपं प्रतिलम्मिता. मू. ४ मा. le 
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